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Publisher’s Note

The Valmiki-Ramayana is read all over India with great reverence and love as it
contains the most authentic story of Lord Sri Rama, one of the two most popular
incarnations, viz., Sri Rama and Sri Krsna, who lived amongst us thousands of years ago
and have left an indelible impression on our lives. It is as fresh today as it was during the
time of Valmiki, a contemporary of Sri Rama. It is one of the world’s most remarkable
classics and excels all in its moral appeal. It is full of lessons for all and deserves to be
read with interest and benefit by all lovers of sublime literature. It is noted for its poetic
excellences and is the oldest specimen of epic poetry. An authentic and readable
translation of this world-renowned book was published in Hindi, the national language of
India, some years ago after critically editing the text with the help of different recensions,
and is very widely read all over the Hindi-speaking States and adjacent areas in India as
also abroad.

For the benefit of those who cannot read Hindi and at the same time who are not so
well-versed in Sanskrit as to understand and appreciate original Sanskrit text, an accurate
and faithful English translation of this sacred text by scholarly translators has been got
done by the Gita Press. Some years ago, we had published the entire narrative of Valmiki-
Ramayana in English in serials under the caption of Valmiki-Ramayana in three Annual
Numbers of our English monthly journal ‘Kalyana-Kalpataru’. After that, as an independent
work, we published the Valmiki-Ramayana in three volumes—Part one containing Balakanda
and Ayodhyakanda, Part two containing Aranyakanda, Kiskindhakanda and Sundarakanda;
Part three containing Yuddhakanda and Uttarakanda. But since we received a number of
suggestions from our readers to reduce the number of volumes as much as possible, we
are publishing it in two volumes—Volume one containing Balakanda to Kiskindhakanda
and volume two, Sundarakanda to Uttarakanda. In doing so, convenience of the readers
was the main consideration and at the same time the book has been saved from being
unmanagably bulky.

Although great care has been taken in translating and printing these books, typographical
and other errors may have crept in and we crave the indulgence of our kind readers to
bear with us. In our translation we have tried to reproduce the meaning of the original as
accurately as possible so as to enable the readers to follow the text word by word, and
have made it as close as possible, preserving even the grammatical peculiarities of the
original and translating even indeclinables like =, &=, 3, f&, % T and so on, which cannot
be called redundant in the work of a Rsi. We leave it to our learned readers, who are
conversant with both the languages, to judge how far we have succeeded in the work we
have undertaken. In the end, we dedicate our humble effort to the Almighty Lord S Rama,
who has sustained us throughout in His abundant grace and enabled us to bring out these
volumes.

We thankfully acknowledge and appreciate the services rendered by SriJ. P. Agarwal,
former Controller of Examinations, Kurukshetra University, in meticulously preparing the
present Revised Edition.

—Publisher
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Procedure of reading the full Valmiki-Ramayana
in Nine days

Devotees have been advised to undertake a full nine-day reading of Srimad Valmiki-
Ramayana from the 5" to the 13™ of the bright half of any of the three months, Caitra,
Magha and Kartika' of the Hindu calendar. The Valmiki-Ramayana should be read at some
holy spot or place of pilgrimage, in a temple or at one’s own residence in the presence
of an image of Lord Visnu or the sacred Sélagréma stone (which is regarded as a symbol
of Lord Visnu) and the sacred basil plant. The ground on which the Ramayana is to be
read should as far as possible be purified by being cleared, swept clean and plastered with
cowdung etc., and also decorated with flags and buntings and covered with a canopy. The
pavilion under which the reading is to take place should be sixteen square cubits in area
and in the centre of it should be raised an altar with a figure of Sarvatobhadra formed on
it. There should be other altars, sacrificial pits and altars of sand too under the pavilion.
In the south-western portion of the pavilion should be placed a seat for the reader and
another for the principal hearer in front of the former. A seat for the book should also be
placed in front of the reader. Arrangements should be made for seating the other hearers
too. The seat for the reader should be higher than that intended for the principal hearer,
while the seat for the book should be higher even than that for the reader.?

After going through the expiatory rites and finishing one’s daily devotions an image
of Sri Rama should be installed or the presence of Sri Sita-Rama alongwith Their
entourage, viz., Laksmana, Bharata, Satrughna, Hanuman and others should be mentally
invoked on the book itself. Then a water-pot endowed with all accessories such as the
leaves of five holy trees, viz., the mango, the peepul (the Indian fig-tree), the banyan
tree, the Parkata and the Udumbara tree, should be installed as a symbol of various
deities including Varuna (the god of water). And after reading benedictory verses
and offering worship to Lord Ganesa, Vatuka Bhairava®, Ksetrapala (a spirit believed
to preside over fields), the Yoginis*, the sixteen Matrkas or divine mothers®, the

1. =3 99 wifae 9 faa 98 = SR
JOE  gHETYUEd gl A W I

EESEe)| feAR THTEUTR A |
BEIREENEE] T T I
(TEAETIRe)
2. g AU THAERG TR FrAdT |
) (Ibid)

3. An attendant of Lord Siva credited with the form of a lad and devoted to His divine Consort

(Parvati).

4. Semi-divine females endowed with supernatural powers created by Goddess Durga and attending
on Her or on Lord Siva.

5. The sixteen divine mothers are: Gauri, Padma, Saci, Medha, Savitri, Vijaya, Jaya, Devasena,
Swadha, Swaha, ﬁénti, Pusti, Dhrti, Tusti, Atmadevata and Kuladevata.
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Navagrahas', the sacred Tulasi (basil) plant, the five Lokapalas? (deities presiding over
the world), the ten Dikpalas® (deities presiding over the ten directions), and so on, and
going through the rite known as Nandisraddha (in which worship is offered to a class of
manes known by the name of Nandimukha), worship should be offered to Lord Sri Rama
with His divine entourage.

After mentioning the time and place of the reading, as well as one’s Gotra (family
name) and name, the following Sankalpa (or expression of one’s mental resolve) should
be read before commencing the Puja mentioned above—

3% ua: wﬁm THUTgRasEgdes SRy SitaraemuTs Ry e THeaHa -
[ STHErRuEe dariisfagae o Simersustmg s, siarcHich SRHEue
UREU & He, qEGYd HowRUd WIS TUTAfqUs  Agah e Ut IHIgehTTolg -
WGGIIERICIEC A e R RC e il
“For winning the pleasure of Sri Sita-Rama through the eradication of (all the) sins
incurred by me and securing the grace of Lord Sri Ramacandra accompanied by Sri Sita,
Laksmana, Bharata, Satrughna and Hanuman, and for achieving all my desired objects
through Their grace | shall offer worship to Sri Ramacandra and read the whole of Srimad
Valmiki-Ramayana and, as something auxiliary to it, instal a water-pot, recite benedictory
verses, offer worship to Lord Gane$a, Vatuka Bhairava, Ksetrapala, the Yoginis, the
Matrkas, the Navagrahas, the Tulasi plant, the Lokapalas, Dikpalas and so on.”

While commencing the worship salutations should be offered to the Lord under the
following sixteen names—

3% AT TH:, % IFAAT TH:, 3% TMG<rT TH:, % TRV T9:, 3o WYHEAT TH:, 3%
THIRITT TH:, 3% HIYETT TH:, 3% Frfashura Tm:, 3% THieua T:, 3% Y- T4:, 3o qr-d T1:,
3 TEMTHT TH:, 3% KT 0, 3% fawura 79:, 3o sierTs T1:, 3o sHEaRmret =94: |

The Lord should first of all be visualized after uttering the formula:

- e of . fr—

Their presence should next be invoked after uttering the formula:

st eHuTsRagTTs TN SRS STrarganti |

A seat, water to wash their feet and hands with, water for bath, water to rinse their
mouths with, raiment, a sacred thread and ornaments, sandal-paste mixed with saffron
and camphor, grains of rice (for decorating the forehead with), a wreath, of flowers for
adorning the neck with, incense to perfume the air, light, offerings of food and fruits, betel
leaves seasoned with catechu, lime, areca-nuts, cardamom seeds etc., waving of lights

by burning camphor, a canopy, a pair of whisks flowers placed in the hollow of one’s
joined palms and other royal paraphernalia, circumambulation from left to right and

1. The deities presiding over the nine principal heavenly bodies believed to control the destinies of
living beings, viz., the Sun, the Moon, Mars, Mercury, Jupiter, Venus, Saturn, Rahu and Ketu.

2. The five Lokapalas are: Lord GaneSa, Goddess Durga, Vayu or the wind-god, Dyu or the deity
presiding over the heavens and the ASwinis or the twin-gods who are recognized as physicians to the gods.

3. The ten Dikpalas are: Indra, Yama, Varuna and Kubera presiding over the eastern, southern, western
and northern quarters respectively, Agni (the god of fire), the ogre Nirrti, Vayu (the wind-god) and I§ana
presiding over the four intermediate points, Brahma presiding over the upper region and Sesa or the serpent-
god presiding over the lower region.
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salutations respectively should be offered to Sri Rama and His entourage after uttering the
following formulas—

mmwwwﬁamaﬂmmw — Tt T
Tl AEdT |
" " " 3= wHUEa
" " " TR HHUETH |
" " " STTAT YA |
" " " QEITToT FHYETT |
" " " T |
" " " oS WAl & SHUEe |
" " " AT THUETY |

" 1 1A +
HUERISH TG |
1A) 1Al 12)
mmﬁmﬁn

" " " YERIUTHER R HYITH |

Worship should then be offered to the copy of Srimad Valmiki-Ramayana with
sandal-paste, flowers as well as a garland, incense, light and food respectively after
uttering the following verses—

3o WEl SEUMEEUT Uil |gfave |
N THEHY g TR qHud
—sfa el audefa)

“| offer you sandal-paste today, O Story of Sri Rama, capable (as you are) of

bestowing a happy futurity even on sinners!
3%  FCEAGRIUST  FAIhTETE |
THEUT WEER YW dsE |Hud ||
—sfer qeaTfiT et o wedE |
“| offer you flowers (as well as a garland), O munificent Ramayana, conferring (as
you do) happiness on all men by your seven Kandas (divisions), the Balakanda etc.!”
3% THRIARUGE el AR HERH |
T WEuTEE g gueud
—zfa eumrTIET
“| offer incense constituted of ten ingredients today to the celebrated Ramayana, the
reward of reading even a single verse of which surpasses all (other) rewards.”
3% T Gk YOI aTcHieRTCHESE: |
@ UueieE gadid |@uud
—sfa drd gotanfin
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“| offer light fed with ghee to the celebrated story of Sri Rama, which has been written
by eminent Rsis like Valmiki.”

3% AA TAUN Tk ITAShITEUTTE |
®  TOEURERE aE QEmuR
—zfa Sare wadenfin

“The bulk of this (very) Ramayana is heard of as extending to a hundred crore
couplets in Brahmaloka (the realm of Brahma, the creator). | offer it food.”

At the end of the Puja lights should be waved round the book by burning camphor
and, after going clockwise round it, flowers placed in the hollow of one’s joined palms
should be offered to it. Then, falling prostrate before the book, salutation should be
offered to it by reading the following couplets—

“The great and holy river in the form of the Ramayana, which has descended from
the mountain in the form of Sage Valmiki and flows to the ocean embodied as Sri Rama,
purifies the world (with its contact). | bow down to the ocean in the form of the Ramayana,
which has verses for its water, cantos for its billows and the Kandas or books for its
alligators and large fish.”

After offering worship to gods and the Brahmanas the following Nyasas should be gone
through. According to the work known by the name of ‘Anusthana-Prakasa’, if one is unable
to read the entire Ramayana, one may read any of the Kandas according to the desire by
which one is actuated. For example, it lays down that a man seeking a son should read the
Balakanda and a seeker of wealth should read the Ayodhyakanda. Similarly one seeking to
recover a lost kingdom should read the Kiskindhakanda, people actuated by all sorts of
desires are called upon to read the Sundarakanda, while a man seeking to exterminate his
foes should read the Yuddhakanda. According to the Brhaddharma-Purana, the Ramayana
can be read from other interested motives too. A reference to the view of that Purana as well
as to the modes of Nyasa enjoined in it will be made later on.

3% I ST R THTAUTHE TR TaT ATeHiTohsz (: | 3TIEY Bea: | $fRTH: TRuTet Q&
19 e T eI | STgreerIoT T Tt 9ifeh: | YaeeAsic! feeafifa dhieier™ | e
<a gfa v | gmieT Hada g | geardeuguatagef urs fafm: |

3o off T amar:rmﬁﬁmggrw ;|

3% i T ranfata qeireat T | 3o U & HaHweard Neaasar T9: |

3% off ¥ eIt ;| 3o off I sivmfuta wfgerTet Tm: |

3% T T AT AT TATEEHAIT hIATRIISIT 7H: |

Hrdayadi-Nyasa should be similarly gone through while uttering the same Mantras as
above.

The following couplet should then be read while taking one’s right hand round one’s
head clockwise by way of Digbandha (ensuring safety in all directions)—
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T WEYdTEE Jerde quiEn: |
fafg foorg @ w8 <an wffmoniEz
—gfa favern: |
One should then meditate on Sri Rama and His entourage seated on a lotus
according to the following verse—

o ferEar O AT, T, G
IASN WAy urderraiangeRiuy |
Titay fasfivury gee aRdr Srear,
Tl ISR AeTe e TH O JamHerd ||

JMUETHUEAIT LGRS AR |
FAGRITVUH s & & g
“Sita (Daughter of Goddess Earth) is seated to the left (of Sri Rama), Hanuman in
front, Laksmana (son of Sumitra) at the back, Satrughna and Bharata on the petals on the
two sides (to the left and right), Sugriva, Vibhisana, Crown prince Angada (son of Tara)
and Jambavan at the four intermediate points (viz., north-west, north-east, south-east and
south-west) respectively; while in the centre (of the lotus) | worship Sri Rama of a
cerulean hue, possessing the soft lustre of a blue lotus.”
The following couplet is used as a Samputa-Mantra and repeated at the beginning as
well as at the end of every single verse of the Ramayana for achieving all one’s desired

ends—
JMUETHIEAI TR e |
gl aiEcac: M cae: SR | R I o2 p =
“| salute again and again Sri Rama, the Delight of the whole world, the Reliever of
sufferings and the Bestower of all riches.”

After uttering the following Mangalacarana* (prayers by way of an auspicious
introduction for the attainment of success) one should start reading the Ramayana—

MEDITATION ON LORD GANESA
YEEeR T wiivrEnt  ssm)
JHFge]  SAEd darastaen=ad 1 g |l
qEfeTEn: gAEAE:  Hateiar R |
T AT Faghedl: Ve T TN R 1

* According to the Brhaddharma-Purana the following ‘Kavaca’ (the reading of which serves as a
protective armour against all evils) should be read before the Mangalacarana. The Kavaca must be read at
least on the first day if not everyday—

3% THISTIREIEIE THREUE AeH=Raeard | /1 Fucfd 7o fRrisaq | STshiHomemmest Jae | R g e
H: SEmag| THRAsTEIE<Isag TaH | &Rl qadl geanag | HaasauITIaaTgs: JH Sewaq |

Tragf: fdtag A T | AeaH ow g wer 7HE g | ARgeed gfauremeg et | giteiemelisag @ |
el sqH=ImTag 18 | Shdl FEAfquaieHsaq Wheel | g fadioorrsd gt weEg | Tevay: WEaHag S | e
ALHUHE] Aok | STHERAaEEISaq e H | 79: HeasauEamRIsag e | TR dmfcyd gafg #meq |
3fd THREvTREE |

(JeSHEUY, TEEUey, uaT 1Eam)



10 + VALMIKI-RAMAYANA :

“In order to put an end to all obstacles one should meditate on Lord Ganesa, who is
clad in white robes, is clothed with a moon-like splendour, is endowed with four arms and
(always) wears a cheerful aspect. | bow down to Lord Ganesa (adorned with the head of
an elephant), by saluting whom at the beginning of every undertaking gods headed by
Brahma (the lord of Goddess Saraswati) got accomplished of purpose.”

| SALUTATIONS TO ONE’S PRECEPTOR |

TesEn RMELIREEC AT |
TE: WY W dE a SRR W
JFGUSHUSATR K oI I oRred |
qug | AW W s T
“The preceptor is Brahma (the creator); the preceptor is Lord Visnu (the Protector of
the universe) and the preceptor is Lord Siva (the supreme Lord). The preceptor is the
Supreme Brahma personified. Hail to the aforesaid Guru! Hail to the aforesaid preceptor,
by whom that ultimate end has been revealed to me by which stands perva ed the entire
universe consisting of the mobile and immobile creation and extending in the form of an
indivisible sphere.”

[ MEDITATION ON SARASWATT |

A il wRfewufomemamet  guET

TR U fommfu @ v UweR  STONoT|

WAl FOQQUIGERICHATITYT  WIAHTATEHTAT

WM W ardEdd frewq et wder  guearil
“May that goddess of speech abide at all times, highly pleased, in my organ of
speech, who, endowed (as she is) with four arms, holds in one a rosary of Rudraksa-like
beads made of crystal, a white lotus in another, a parrot in the third and a book in the
fourth, who resembles (in hue) a Kunda (jasmine) flower, the moon, the conch and crystal,

shines with splendour and is without parallel (in beauty and grace).”

| SALUTATIONS TO SAGE VALMIKI |

el W9 TRfA WYl HIeRH|

JMEY HIGAIMET ¢ SATHIThehlTSheTH Il

T  fyeq  Wad  HERaaEn)

e gH T WreaEdehed T Il
“| salute Sage Valmiki, conceived (by the poets) as a cuckoo melodiously singing the
sweet syllables ‘Rama! Ramal!!’” while perched on a bough of the tree of poetry. | bow to
the sinless Sage Valmiki (son of Varuna, the god presidir)g over water), who, though

incessantly drinking of the ocean of nectar in the shape of Sri Rama’s narrative, remains
unsated.”

| SALUTATIONS TO HANUMAN |
Tirsrdeereret AYTER RIS |
THTIUTHETHTAR S EENES L]
A N STRTINRATITA |
THUTITHEIEN i AR 1|
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Spga faem: wfae weld
q: FAGAlg SRS |

RIS ATEAqeaaTt
INGIES) fegrar afm)

“l salute Hanuman (son of the wind-god), who sprang across the sea as though it
were an impression made by the hoof of a cow, (nay) who crushed the ogres (of Lanka)
as though they were (so many) mosquitoes and who is a jewel (as it were) adorning the
great necklace of (the story of) the Ramayana. | bow down to the heroic Hanuman (a ruler
of monkeys), the delight of Afjana (his mother), who dispelled the grief of Sita (Janaka’s
Daughter), made short work of Aksa (son of Ravana, the demon king of Lanka) and
proved a source of terror to Lanka. | bow down with joined palms to the celebrated
Hanuman (son of Ainjana), who, having leapt across the water of the sea (parting the land
of Bharatavarsa from Lanka, which is now identified with the Laccadive Islands) as a
matter of sport and, picking up the fire of grief of Sita (Janaka’s Daughter) burnt Lanka
with that very fire. | contemplate on the son of Afjana, the delight of the wind-god, who
has a bloodred-face, is endowed with a personality charming as a mountain of gold and
who has taken up his abode at the foot of a Parijata tree (one of the five kinds of celestial
tree credited with the virtue of granting one’s desire). Bow to Hanuman (son of the wind-
god), the destroyer of ogres, who is present with his palms joined above his head and with
his eyes flooded with tears (of joy) wherever the names and praises of the Lord of the
Raghus are being sung. | bow my head to Hanuman (son of the wind-god), a leader of
the army of monkeys and the foremost of those endowed with intelligence, who is swift
as thought, (nay) who equals the wind-god in speed and has mastered his senses, and
who played the role of an envoy of Sri Rama (in delivering His message to Sita and
ascertaining the strength of Ravana, who had stolen Her away).”

MEDITATION ON SRI RAMA AND HIS ENTOURAGE

dedmfed  WEgHee  ¥W wEmusy

TATHATET AU SR Sieera |
W FEEfd YHSEd aw gt W

AT VAT H: URad TH 9t garHer ||
A fgaT Y TR, T, G

IS WAy urdeaEaiaTawiuy 9|

Titay fasfiauTyy Jarre armgar srsar
T ATaUSTohITeTG (e TH S JATHAH Il
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“| adore Sri Rama,who is dark-brown (of complexion) and is comfortably seated
alongwith Sita (a princess of the Videha territory) in the posture of a warrior (with one knee
touching the ground) on a throne of gems as the centre of the aerial car Puspaka under
an extensive pavilion of gold at the front of a celestial (wish-yielding) tree, surrounded by
Bharata and others, with Hanuman (son of the wind-god) propounding in front of Sri Rama
before the hermits the highest truth (already) expounded (by others). To His left is seated
Sita (Daughter of Goddess Earth); facing Him sits Hanuman and at His back Laksmana
(son of Sumitra); Satrughna and Bharata are seated on His two sides, while in the corners
between every two quarters (viz., north-west, north-east, south-east and south-west) are
seated Sugriva (the ruler of monkeys), Vibhisana (the ogre king of Lanka), Crown prince
Angada (son of Tara) and Jambavan (the lord of bears) respectively; and in the centre |
worship S Rama,who is cerulean of hue and is endowed with the soft lustre of a blue
lotus.”

SALUTATIONS TO SRI RAMA’'S ENTOURAGE
TH TEES | WWd WA
qiid aggq o gomt g g
THISE UHE HAgwund
T T T SHeRT |
T SECELIR SO
THISE TETHHGGUI: ||
‘I respectfully bow down again and again to Sri Rama; His younger brother
(Laksmana), Sita, Bharata and His younger brother (Satrughna), Sugriva and Hanuman
(son of the wind-god). Hail to Sri Rama, accompanied by Laksmana as well as to that
godlike lady, Janaka’s Daughter! Hail to Rudra (the god of destruction), Indra (the ruler of
gods), Yama (the god of retribution) and the wind-god! Hail to the moon-god, the sun-god
and the troops of the wind-god!”

SALUTATIONS TO SRIMAD RAMAYANA

af AT JTAehIfE Tt |
TehehuaTT At TETATAeRTITA ||
ATHTeRTITRETYT TR |
it TET AT NeEEREN]
LG e e HiqareTaTiuT: |

JUE  THGYME el T aAlfa W A

“The story of Sri Rama (the Protector of the Raghus) extends to a hundred crore
couplets. Every single letter of this (vast book) destroys the major sins of people (going
through it). The holy Ganga in the form of the glorious Ramayana which has descended
from the mountain in the form of Sage Valmiki and flows to the ocean embodied as Sri
Rama, purifies (all) the three worlds (with its contact). Hearing the roar, in the form of Sri
Rama’s narrative, of Valmiki, the lion among sages, roaming in the forest of poetry, who
would not attain to the highest goal?”

Once the reader has started reading the Ramayana he should not pause before the
end of any canto. If he does so he should resume reading it from the very canto which
he has left unfinished. The reading should be carried on at a moderate pitch, distinctly, with
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reverence and love. It is not desirable to read it in a singing-voice, shaking one’s head,
hurriedly and unintelligently. At the close of day one should pause at the following places—

1st day Pause 1 at the end of Canto 6 of Ayodhyakanda

2 day Pause 2 - do - > 80 of -do-

3 day Pause 3 - do - ” 20 of Aranyakanda

4 day Pause 4 - do - ” 46 of Kiskindhakanda

5" day Pause 5 - do - ” 47 of Sundarakanda

6" day Pause 6 - do - ” 50 of Yuddhakanda

7"day Pause 7 - do - ” 99 of Yuddhakanda

8" day Pause 8 at the end of Canto 36 of Uttarakanda

9" day Pause 9 - do - ” 111 of -do- followed by a second reading

of the It Canto of Yuddhakanda*.

There are other places also where one should pause. According to another scheme
the Uttarakanda is omitted while reading the Ramayana. The places where one should
pause according to this scheme are noted below:—

1st day Pause 1  at the end of Canto 77 of Balakanda

2" day Pause 2 - do - ” 60 of Ayodhyakanda
39 day Pause 3 - do - ” 119 of - do -

4 day Pause 4 - do - ” 68 of Aranyakanda
5" day Pause 5 - do - ” 49 of Kiskindhakanda
6" day Pause 6 - do - ” 50 of Sundarakanda
7" day Pause 7 - do - ” 50 of Yuddhakanda
8" day Pause 8 - do - ” 111 of - do -

o day Pause 9 - do - ” 128 of - do -

At the conclusion of the reading everyday the following benedictory verses should be
read:

Wi g aRureas

A uEeT WE HWEm: |
Mergrorem:  yumeE e

ehT: HHET: graal Wawg |l
HA qUG TS Ofeel STt |
QST eemfear sm@rom: |=g fFefEma
QAT YU W= YOTUT: Wwg WiGrom: |
YA WY W SHawg IRGT I@H N

* gl g oL wedm< g fefa: | aedemifammia ESiR) feer@ fearfar: 1
qen foufaer<t aRua= GLRENINCE] =g AT Henfeafa: |
frfrae &ved rafafswamEd | GHaHE e ESUIES gL Teafae
R feag FERy  WB dUAd | gSevew R fomen ffai
ThHHALTEEATh i wEw A1 gg@a g wvew  fagm: wEeifaa:
qen FRRFISH wRIeTqRe | ewH feed den fefd ow qem fe
I THF g™ AE W QR Uq | TRUSIER e R CEIEELEIRET

T uewA: gauEdg fafafia:
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“Let all be well with (all) created beings. Let (all) the rulers of the earth protect the
earth following the righteous path. Let prosperity ever attend on the cows and the
Brahmanas (members of the priestly class). Let all the people be happy. Let the rain-god
pour showers in time. Let the earth be adorned with crops. Let this land be free from
agitation and let the Brahmanas be rid of (all) fear. May those without a son be blessed
with a son and may those with a son be blessed with a grandson. May those who are
destitute become rich and live for a (whole) century. The story of Sri Rama (the Protector
of the Raghus) extends to a hundred crore couplets. Every single letter of this (vast book)
destroys the major sins of people (going through it). He who listens with devotion to a
single foot of a verse or even to a single word of Srimad Ramayana ascends (after death)
to the realm of Brahma (the creator) and is always honoured by the latter. Hail to Lord Sri
Rama, the blessed Rama, the moon-like Rama, the Maker and Controller of the universe,
the Protector of the Raghus, the Spouse of Sital Let that good luck attend on You, which
fell to the lot of Indra, (the thousand-eyed god)—who is greeted by all the gods—on the
occasion of the destruction of the demon Vrtra. Let that benediction descend on You,
which Vinata (mother of Garuda) bestowed on Garuda (the king of birds and the carrier
of Lord Visnu) when the latter went out in search for nectar. Good luck to the Ruler of the
territory of Kosala, an ocean of laudable virtues, son of a universal monarch! Good luck
to the Ruler of the entire globe ! Let that benediction go to You, which Aditi (the mother
of Indra) bestowed on Indra (the wielder of a thunderbolt) when the latter destroyed the
demons on the occasion of churning the ocean for drawing out nectar. Let that good luck
attend on You, which fell to the lot of Lord Visnu—who is endowed with immense energy—
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while He was taking three strides (to measure all the three worlds). Let (all) the seasons,
the (four) oceans (supposed to encircle the earth), (all) the (seven) Dwipas (principal
divisions of the earth), (the deities presiding over) the (four) Vedas and the (three) Lokas
as well as the (four) quarters scatter blessings on You on all occasions, O mighty-armed
Sri Rama! Whatever | do with my body, tongue, mind or senses, reason or intellect or by
force of my inherited nature, | consecrate all as an offering to the supreme Lord
Narayana.”

The way in which Nyasas should be gone through before commencing the reading
of individual Kandas from different interested motive is given below for each Kanda
separately*:

VINIYOGA OF THE BALAKANDA
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* The Brhaddharma-Purana specifies as follows the purposes for which a reading of the various Kandas
should be undertaken separately:
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“Those who, when hit hard by drought, acute pain or the evil influence of planets, read the Balakanda
are rid of such fear. On the occasion of the birth of a son, a wedding etc., or at the sight of one’s preceptor
one should read or listen to the excellent Ayodhyakanda (Book Two). A man who reads or listens to the
Aranya-kanda when hit by fire or water while living in a forest (as an anchorite or as an exile) or when
summoned to a king’s court (or a court of justice) becomes happy. Listening to or reading the Kiskindhakanda
for securing a friend or in the course of a search for lost property, the hearer or reader attains his object.
One should read the Sundarakanda in the course of a Sraddha (a ceremony performed in honour of the
departed spirit of a deceased relative on his or her death anniversary and on other occasions) or in the course
of rites intended to propitiate a deity or deities. He who reads or listens to the Lankakanda (Yuddhakanda)
for the subjugation of an enemy, in the course of a war-effort and in the event of an abominable scandal
becomes happy. He who reads or even listens to the Uttarakanda, (the book dealing with the events
following Sri Rama’s success in Laika) during an act of rejoicing or before a journey or expedition attains
victory here as well as hereafter. Nay, a seeker of Moksa (Liberation) attains Liberation, a seeker of Devotion
secures even Devotion, a seeker of Wisdom attains Wisdom that enables one to realize the truth about
Brahma (the Absolute).” (Brhaddharma-Purana, Piurva-Khanda xxvi. 9—15)
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| KARANYASA |
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After performing Hrdayadinyasa with these very Mantras one should meditate
according to the following verse:
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“| worship Sri Rama, the primal deity, the foremost wish-yielding tree (lit., a celestial
tree) for people dependent on Him, who is Joy personified and immaculate, whose feet are
adored even by the immortals, who is constantly united with His (divine) Consort, Sita, and
accompanied by Laksmana (son of Sumitra) and who holds a bow and an arrow in His
hands.”

3% guad: I g St
gHAl TEEREAT ST SRS

“The victorious King Rama (son of Dasaratha), who is denoted by the mystic syllable
‘OM’, is exceedingly cheerful, tranquil of mind and true to His promise. He keeps his
senses under control, knows what is right and is a master of the essence of polity.”

One should worship Lord Sri Rama while uttering the foregoing Mantra and should
read the Balakanda repeating the word “Rama” or this very verse at the beginning and
end of each single verse. By doing so one can expect to secure the appeasement of evil
stars, riddance from the fear of Itis* (unforeseen calamities) and the birth of a male
progeny.
THE VINIYOGA AND NYASAS PERTAINING TO THE AYODHYAKANDA
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After going through the Hrdayadinyasa with these very Mantras one should meditate
according to the following verse:

* The six Itis or unforeseen calamities are—

AR T Yl | FAENE T Fedl 509 Tl
“Excessive rainfall, drought, a swarm of rats, locusts and parrots and hostile kings arrived very nearer
the six unforeseen calamitiles.”
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“l ever bow down to Bharata, who has his mind fixed on the edges of the pair of
wooden sandals used by Sri Rama, who has eyes large as a pair of lotuses, who is dark-
brown of complexion and wears a cheerful aspect and is accompanied by Satrughna, who
is white as a lotus.”
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“Hail to that high-souled ascetic, Bharata, who knows what is essential, is extremely
quiet and is (ever) accompanied by Satrughna.” One should offer worship to Bharata with
the usual five articles of worship (viz.,) sandal-paste, flowers, incense, light and food)
while uttering the foregoing Mantra. A seeker of riches may read the Balakanda while
uttering the foregoing Mantra before as well as at the end of each single verse of this
book.

THE VINIYOGA AND RSYADINYASA ETC.,
PERTAINING TO THE ARANYAKA NDA
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After going through the Hrdayadinyasa with this very Mantra one should meditate
according to the following verse:

s N
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“l salute the exalted and mighty Indra (the lord of paradise) of inconceivable energy,
the spouse of Saci and the dispeller of all afflictions, who is worth extolling and worthy
of adoration for all the rulers of gods, who is (ever) devoted to the service of Sri Rama
and wields the thunderbolt.” Then, while uttering the following Mantra, one should offer
worship to Indra and may read the Aranyakanda uttering it before as well as the end of
every single verse of this book for recovery of lost property and other such purposes:
e G TR |
feoaas @< W= 9 Ui
“l salute the mighty god, Indra, the spouse of SacT, who is endowed with a thousand
eyes, is adored by all gods and wields the heavenly thunderbolt.”
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THE VINIYOGA AND RSYADINYASA PERTAINING TO
THE KISKINDHAKANDA
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After going through Hrdayadinyasa with the same Mantra one should meditate
according to the following verse:

giiandaTd  wftaderam-
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“l invoke in my heart Sugriva, son of the sun-god, worthy of adoration (even) for the
foremost of monkeys, who has installed with reverence in his heart the lotus-feet of the

infallible Lord Sri Rama, who is adept in slapping with his hands, rich in strength and virility
and skilled in the service of his beloved master (Sri Rama).”

Then, offering worship to Sugriva with the sacred text *‘g qiftara 74: "' or the following

verse:
Tqita: g HAATRYTE: |
TG THeEEr  Geft T gEesq
] “May Sugriva, son of the sun-god, the foremost of all the monkeys, the mighty friend
of Sri Rama (a scion of Raghu) and a master of his self, confer sovereignty on me.”—
the reader may, if he chooses, read the Kiskindhakanda uttering the foregoing verse
before and at the end of every single verse of that book.

THE VINIYOGA AND RSYADINYASA OF THE SUNDARAKANDA

3% I ST CTRIUSHETHAE WA TTH HlW: | LY Bea: | STSTTwrar Giar aerar | sf
ST | TaTeT Ifeh: | WaTd shieteRH | Hiaareiagaef Tetshugurret faf@m: | 3o wagTaged
: IRl 3% srTeEus<d TW: Y& | 3o siNraTgHareaary T9: gfg| 3o oif s w4: RN 3%
TETETYTHY TH: UTEEl: | 3% Hard shicen ™ T9: |aig |
KARANYASA

3% THATY ST TH: | 3% FHETSTAT Tt 7H: | 3o THY=S HEATAT T: | 3 TIHA
TSI STTHERTSAT TH: | 3% JfAHar APt T9: | 3% YNUT U HIATHIYGT 74: |

Then, going through Hrdayadinyasa etc., with the same Mantras, one should meditate
according to the following verse:
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“l bow to Sita of noble conduct, worthy of being saluted (even) by Brahma (the
creator) as well as by Lords Siva and Visnu, the Mother of all the three worlds (heaven,
earth and the intermediate region), who embodies in Herself hundreds of heavenly
creepers capable of granting the desires of those seeking their shade, and remains
adorned all day long with heaps of gold ornaments whose edges are rendered picturesque
with numerous gems.”

The special procedure recommended for reading the Sundarakanda is that, starting
with the first canto on the first day, one should go on increasing the number of cantos
to be read by one every day and stop reading on the eleventh day. On the twelfth day
the reader should read the first ten cantos over again after finishing the last two cantos
left unread the previous day; on the 13" day he should read 13 cantos more and so on.
In this way by going through the text thrice in the course of 20 days one can expect to
achieve one’s desired end. According to another scheme one should read five cantos
daily. On the 14" day one should finish the last three cantos left on the previous day and
the first two cantos over again and so on. The Mantra to be repeated before and after
every single verse is ‘' & T " *

THE VINIYOGA AND BSYADINYASA ETC., PERTAINING
TO THE YUDDHAKANDA
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After going through Hrdayadinyasa with the same Mantras one should meditate
according to the following verse:
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“| salute everyday the god Brahma (the creator), the glorious and the highest primal

* As an alternative the following verse can also be repeated at the beginning as well as at the end
of every verse:
TS, HEWEE AR JAH | 1 Sureienrees @i ofe i = qu

“O blessed S1T Rama, wielding a mighty bow, O Hero of Raghu’s race, O Jewel among kings, O Destroyer of Ravana
(the ten-headed monster), (pray) grant us Your protection as well as Your fortune.”
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deity, who is endowed with infinite virility and who ensures safety to his devotees, who
brings delight to all the immortals, is perfectly tranquil and the ruler of (all) created beings
and possesses abundant affluence.”

Then, offering worship to the creator with the fivefold traditional equipage uttering the

following verse:
faemart BRG] URHTHYIYEH |
HACAUIaeh{ Sucienidiied]

“| salute Brahma (the creator), the supreme deity, who confers security on his
devotees, brings joy to all the gods and is a lover of the Lord and the ruler of all.”—the
reader may, if he chooses, read the Yuddhakanda uttering this very text at the beginning
as well as at the end of every single verse. This ensures victory over the enemy and
brings an end to ignominy.

It is also enjoined that the whole of the Ramayana should be read in the course of
27 days beginning from the day on which the constellation Punarvasu is in the ascendant
and ending on the day when the asterisk Ardra is in the ascendant. A nine-day reading
of the Valmiki-Ramayana is also undertaken during the first nine days of the bright half
of Caitra or Aéwina popularly known by the name of Navaratra.

(M
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transgressing the rules of purity, enters her womb and carves the
FOBLUS. e 199

Viswamitra tells Sri Rama how on the very site of the grove where
Diti practised her austerities Visala, a son of lkswaku, built the city
of Visala. Sumati, the contemporary ruler of Visala, receives Viswamitra
and his party as his distinguished gUEeStS. ..........coooiiiiiiiieiiiiiie e 201

Having stayed overnight at Visala as an honoured guest of Sumati,
Sri Rama, accompanied by Viswamitra and the other sages, heads
towards Mithila (the capital of King Janaka) and, on reaching on the
way a deserted hermitage and, inquiring about it, is told by Viswamitra
how Ahalya, wife of Sage Gautama, whose hermitage it was, was
subjected to a curse by her husband. ...........cccoorii e 203

At the intercession of the gods, Indra is supplied with testicles of a
ram; Ahalya gets back her pristine celestial form at the very sight of
Sn Rama, the moment he enters the hermitage, and the two divine
brothers are entertained by the lady with the help of her husband. ................ 206
Sri Rama and others reach Mithila and are received in advance by
King Janaka, headed by his family priest, Satananda; Viswamitra
satisfies their curiosity about the two princes of Ayodhya...........cccccvvvrvvvvvennnee. 209
At the request of Satananda, Viéwamitra tells him how Ahalya was
redeemed by Sri Rama and entertained him with the help of her
husband. And Satananda in his turn commences narrating to

Sri Rama the story of VISWAMItIA. ..........ccocveevevieeececeeeeeeeeeeeeeeseseseese e eeneneneeees 211
Vasistha enjoins his cow of plenty, Sabala by name, to yield
necessary articles for entertaining Viswamitra. ..........cccccovoiiiiiiiiii i 214

Heartily entertained alongwith his army by Vasistha with delicious
foods and drinks yielded by his cow of plenty, ViSwamitra asks
of him the cow, which Vasistha declines to part with. ............cccccciiiiiininnnns 216

On Viéwamitra attempting to take her away by force, Sabala seeks
to know Vasistha’s mind, and at his instance produces a multitude
of warriors that disperse Viswamitra’s army. ........ccccccoovviiiiiiiiiiiieiieeeceeeeeeeeee e 218

His entire army having been exterminated by the warriors produced
by Sabala and his hundred sons reduced to ashes by the very roar
of Vasistha even as they assailed him, Viswamitra retires to the
Himalayas for austerities and, receiving a number of missiles from
Lord Siva, tries them on the inmates of Vasistha’s hermitage;
Vasistha meets him with a mere staff appropriate to a
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58.

59.

60.
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62.

63.

With his Brahmanical staff alone Vasistha renders ineffectual all the
mystic missiles discharged by Viswamitra, whereupon the latter
condemns military strength and makes up his mind to practise

austerities with a view to attaining Brahmanhood. .............cccooiiiiiiiiiiiieeenenn. 223

Viswamitra embarks on a severe course of austerities with a view to
attaining Brahmanhood. In the meantime, King Trisanku of Ayodhya
requests Vasistha to conduct for him a sacrifice which may enable
him bodily to ascend to heaven and, on Vasistha declining to comply

with his request, approaches his sons for the same purpose. ........c..ccceeuureeen. 226

Having been repulsed by Vasistha’s sons as well, Trisanku gets
ready to seek another priest, whereupon he is degraded by the curse
of Vasistha’s sons to the position of a Candala and approaches

Viswamitra with the same request. ... 228

Viswamitra assures Trisanku of his help, sends word to a number of
sages, inviting them to conduct a sacrifice for TriSanku, and pronounces

a curse on those Who decling t0 COME. ....eeeiiieiiii e e 230

At the instance of Viswamitra the sages assembled at his hermitage
commence a sacrifice; on the gods failing to appear at the sacrifice
to accept the offerings, Viswamitra sends Trisanku bodily to heaven
by dint of his own spiritual power, but the latter is expelled by Indra,
on which Viswamitra stops him in the air and proceeds to create a
new heaven and desists from his purpose only on the gods

granting hiS deSIre. ....ccooviiiiiiii e 233

The animal to be sacrificed at the sacrificial performance of King
Ambarisa having been stolen away by Indra appearing in disguise,
the arch-priest enjoined the king to secure a human beast as a
substitute. Wandering in search of such a beast, Ambarisa saw the
sage Rcika at Bhrgutunga and requested him to hand over his
juvenile son in exchange for a hundred thousand cows. On the
parents declining to part with their eldest and youngest sons, the
middle one, Sunahéepa by name, voluntarily offered himself for

being sold and the king returned with him to his capital. .....................ccoee. 236

On reaching Puskara, while Ambarisa is taking rest, Sunah$epa
approaches Viswamitra, who was practising austerities there, and
inquires of him a means of escaping death without meeting with the
king’s opposition, whereupon Viswamitra teaches him a prayer each
for propitiating Indra and Lord Visnu, respectively, by reciting which
the boy secures release from Ambarisa’s bondage and the latter gets

the reward of the sacrifice without sacrificing him. .........ccccoiiii e, 239

Brahma pays a visit to Viswamitra at Puskara and rewards him with
the status of a Rsi (seer). There he feels enamoured of Menaka, a
celestial nymph deputed by Indra, and enjoys life with her for ten
years. At last he realizes his folly and retires to the Himalayas,
where he renews his austerities and is rewarded with the status
of a Maharsi by Brahma. Still dissatisfied, he prosecutes his

austerities With renewed VIQOUT. ........oooi i 242
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65.

66.

67.

68.

69.
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71.

72.

73.

74.

Petrifying by means of a curse Rambha, the celestial nymph sent by
Indra to wean him from his austerities, Viswamitra resolves upon

a further course of AUSIEITIES. ...ooeuiiieieie e

On Viswamitra not ceasing from his austerities even on his being
conferred the title of a Brahmarsi by Brahma, Vasistha, as urged by
gods, recognizes it and here ends the narration of Satananda. Having

worshipped Viswamitra, King Janaka then returns to his palace. .....

On Viéwamitra apprising Janaka of the eagerness of Sri Rama and
Laksmana to see his famous bow, Janaka reveals to him its glory
and tells him how he got it as well as Sita and also of his pledge to

give her in marriage to Sri Rama if he would string it. ......c.c.cccve......

Urged by Viswamitra, Sri Rama bends the bow, sent by Janaka to
the sacrificial hall, in order to string it and in the process breaks it,
whereupon Janaka with the concurrence of Viswamitra sends his
counsellors to Ayodhya to invite Emperor Dasaratha for the wedding.
Reaching Ayodhya, the counsellors of Janaka tell Dasaratha how Sni
Rama broke the bow of Lord Siva in Janaka’s custody and won the
hand of his daughter, and convey to him their master’s invitation for
the wedding, on which Dasaratha makes up his mind in consultation

with Vasistha to depart for Mithila at an early date. ..........................

With a large number of followers, Dasaratha proceeds to Mithila for
the wedding and is received with signal honour by Janaka

and his people and comfortably lodged. ........cccccoviiiiiiiiiiiiiiiiiieeeen

Janaka sends for his younger brother, Kusadhwaja, from Sankasya.
Invited by him, Dasaratha meets Janaka at the latter’s palace, where

at the instance of Dasaratha, Vasistha glorifies the race of Ikswaku. ..

Recounting his own pedigree, Janaka offers the hand of his two
daughters, Sita and Urmila, to Srt Rama and Laksmana, respectively.

Vasistha and Viswamitra jointly ask for the hand of the two daughters
of Kusadhwaja in favour of Bharata and Satrughna and Janaka
acquiesces in the proposal. Thereupon Dasaratha gets his sons to
perform the rite of Samavartana and himself performs the
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Janaka escorts Dasaratha and his four sons clad in nuptial attire to
the pavilion erected for the wedding. Placing Viéwamitra and Satananda
ahead, Vasistha conducts the marriage ceremony. Sri Rama and his
three brothers clasp the hand of Sita and her sisters. Singing and
dancing for joy, the gods rain heavenly flowers on the brides and
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Taking leave of Janaka and Dasaratha, Viswamitra returns to his
own hermitage and, accepting large wedding presents, Dasaratha
too turns back to Ayodhya alongwith his sons and their newly-
wedded brides. On the way the irascible and redoubtable Parasurama,
a sworn enemy of the Ksatriyas, suddenly appears before them, axe
in hand, and Vasistha and the other sages accompanying the

party offer worship 10 him. ...
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75.

76.

77.

Turning a deaf ear to Dasaratha’s prayer, Parasurama relates the
history of the bows belonging to Lords Siva and Visnu and challenges

Sri Rama to string the bow of Lord Visnu in his possession.................

Fitting the arrow to the bow of Lord Visnu and declaring it as unfailing,
Sri Rama asks Parasurama to point out at whom it may be discharged,
and at the instance of the latter puts an end to his title to the
(ethereal) worlds earned by him through his austerities. Recognizing
Sri Rama to be no other than Lord Visnu and taking leave of him,
Parasurama withdraws to Mount Mahendra in order to resume
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On the departure of Parasurama, Sri Rama hands over the bow of
Lord Visnu to Varuna (the god of water) and, sending his army
ahead, King Dasaratha enters Ayodhya. After some days Prince
Yudhajit, Bharata’s maternal uncle takes away Bharata and

Satrughna to his father's capital. ...........ccccceeueveveeeeeeseesseee s,

Ayodhyakanda
Book Two

Number of Cantos :

1.

Bharata having left for his maternal grandfather’s capital alongwith
Satrughna, Emperor Dasaratha makes up his mind to install Sri
Rama as his Regent and, summoning a number of princes for

consultation, confers with them on the subject. ...,

Dasaratha apprises the assembly of his intention to retire from
active rule after relegating the power to Sri Rama’s able hands and
the councillors with one voice ditto the proposal and urge the

Emperor to expedite matters. ... vveiiiiiciii

Urged by the Emperor to solemnize the installation of Sri Rama as
Prince Regent, Vasistha enjoins in his turn Dagaratha’s ministers,
Sumantra and others, to get ready all requisites for the ceremony.
Sent by Sumantra, Sri Rama in the meantime calls on his father, who
announces his decision to install him as Prince Regent and also
tenders some opportune advice to him. S$ri Rama’s chums break the
news to Sri Rama’s mother, Kausalya; treasuring in his mind the
exhortation of his father and bowing low to him, Sri Rama returns to

hiS OWN @partmMENtS. ........coiiiiiiiiiee e

Apprehending obstruction of Sri Rama’s installation from an ominous
dream, Dasaratha summons Sri Rama immediately and asks him to
observe certain sacred vows preliminary to installation alongwith
Sita. Bidding him go by his father, Sri Rama enters his mother's
gynaeceum and, after receiving her blessings, retires alongwith Sita,

already present there, to his own palace. ......ccccccccceeiiiiiiiiiiiiccc

At the instance of the Emperor, Vasistha calls at Sri Rama’s palace
and instructing him alongwith Sita to fast for the night, returns to
Dasaratha. Permitted by the sage, the Emperor adjourns the assembly

and retires to the gynaeceum. ...

........... 274

........... 277

........... 280
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Enjoined by sage Vasistha, Sti Rama undertakes a vow to bathe
early next morning, worship the gods and sleep for the night on a
mat of Kusa grass. On waking up the next morning, he says his
Sandhya prayers and Brahmanas wish him a propitious day. The
citizens decorate the city in order to give it a festal appearance and
it is thronged with men eager to witness the installation of
S RAMAa a8 PHNCE REUENL. ........ccecveeeeeeeeeeeeeeeeeeeeeeeesese et ees s eesenenenenennans 306

Beholding the festivities and finding Kausalya bestowing large qifts of
money on the Brahmanas, Manthara, a hunchback hereditary maid-
servant of Queen Kaikeyi, who had accidentally ascended the roof of
the palace, inquires of Sri Rama’s erstwhile nurse the occasion for
the festivities and, on being told of SriRama’s forthcoming installation,
feels enraged and, approaching Kaikeyi, instigates her to stop the
installation. Kaikeyi, on the other hand, feels rejoiced over the news
and gifts her a jewel as a token of her pleasure. .........ccccccoviiiiiiieiiiiniiciiiennen, 309

While Manthara was thus trying to impress on Kaikeyi’'s mind that the
installation of Sri Rama on the throne of Ayodhya would spell
disaster to Bharata, Kaikeyi for her part went on harping on Sn
Rama’s virtues and maintained that his installation as Prince Regent
was quite welcome to her. Manthara, however, goes on labouring her
point and urges Kaikeyi to interrupt the installation. ..............cccccocoi, 312

Kaikeyl, whose heart was poisoned by the malicious gossip of
Manthara as aforesaid, takes a vow to see that Rama is sent into
exile and Bharata installed as Prince Regent, and asks Manthara
herself how to secure that consummation. Manthara tells her how in
the course of a conflict between gods and demons, in which
Dasaratha’s help was enlisted by the gods, the queen, who had
accompanied her husband to the field of operations and had rendered
valuable assistance to him at a critical juncture, was offered a couple
of boons, which she had kept in abeyance. Manthara now asks
Kaikeyi to demand the banishment of Rama and the installation of
Bharata against the two promised boons. Kaikeyi accordingly throws
away her ornaments and lies down on the bare floor in the sulking-
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Having told off Sumantra and others to get together necessaries for
the installation of Sri Rama, Dasaratha calls on Kaikeyi to break the
happy news to her. Not finding her in her apartments, however, he
makes inquiries from the portress, who tells him of her presence in
the sulking-chamber. The Emperor calls on her there and, lifting
her up, Cajoles Ner. ...t e e e e 322

Egged on by Kaikeyi to grant her desire, Dasaratha gives his word
of honour to her to that effect. Invoking the presence of gods as
witnesses and reminding the Emperor of what took place during the
conflict of gods and demons, Kaikeyi asks of him the two boons
promised by him in the shape of exiling Sri Rama for a period of
fourteen years and installing Bharata as Prince Regent. ............cooiiiiiiiiiiiiinnns 326
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12.

13.

14.

15.

16.

17.

18.

19.

Extolling the virtues of Sri Rama and showing him undeserving of
exile, the Emperor endeavours to dissuade Kaikeyi from her pertinacity
in sending Sri Rama into exile. Quoting the examples of Haricandra
and others, Kaikeyi, however, redoubles her insistence. The Emperor
for his part rebukes her in harsh words and goes the length of falling

at her feet in order to bring her round but in vain. .........cccoooiiiiiieiiiiiiiiieeen 329

Further tormented by Kaikeyi through her importunity to have the
boons granted by the Emperor implemented, the latter piteously wails
his lot and reproaches her. The sun having set in the meanwhile, the
Emperor continues till the following morning his solicitations to Kaikeyi
to allow Rama to be installed as Prince Regent. But, Kaikeyi remaining
adamant, the king in his extreme anguish of mind sinks down
unconscious on the floor and, on regaining his consciousness,
stops all music pertaining to the occasion of the king’s quitting
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Citing other instances of the Emperor’s fidelity to truth and threatening
to lay down her life in the event of his not carrying out her wishes,
Kaikeyi insists on his sending Sri Rama into exile at once and does
not desist from her purpose even when railed at by her husband. In
the meantime Sumantra makes his appearance in the gynaeceum
and, extolling the Emperor, reminds him of his intention to install Sri
Rama as Prince Regent and eventually leaves the gynaeceum in

order to summon Sri Rama at the instance of the EMperor. ...........c.cocovevueunne. 342

While going out of the gynaeceum to bring Sri Rama, Sumantra sees
Vasistha and others as well as a number of kings waiting at the
gate and hastens back to announce their presence to the king. He
is, however, sent back to fetch Sri Rama and forthwith enters

the latter's apartments. ... ——— 348

Seeking the presence of Sri Rama, Sumantra communicates to him
the Emperor's command asking Sumantra to bring Rama with him,
and departs. Mounting his gold chariot and accompanied by Laksmana,
who holds an umbrella over the former's head and waves a pair of
chowries in order to fan him, and followed by a number of elephants
and horses, Sri Rama drives in state to see Dasaratha, listening

en route to his own glory sung by jubilant men and women. .............ccccceeeeens 353

Sri Rama drives in state to his father's gynaeceum, beholding
en route the charms of Ayodhya, hearing the blessings and encomia
of his friends and relations and ravishing the eyes of all on-lookers,
and on reaching his destination sends back his retinue and seeks

the presence of his royal father alone. .........ccccce i, 357

Questioned by Sri Rama as to what preyed on his fathers mind,
Kaikeyi tells him all that had happened in the meantime and

sternly urges him to depart for the Woods. ..........ccceoiiiiiiiiiiii e, 359

Having agreed to leave for the forest, Sri Rama proceeds to

take leave of his mother Kausalya. ... 363
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20.

21.

22.

23.

24.

25.

26.

27.

Even as Sri Rama issued forth from the palace of Queen Kaikeyi, the
inmates of the gynaeceum burst into a piteous wail, extolling the
prince’s virtues. Mother Kausalyd embraces and pronounces her
benedictions on Sri Rama as the latter approaches her and falls at
her feet. On being apprised of the circumstances that had brought
him there, she falls to the ground overwhelmed with grief, and weeps

bitterly expressing her deep SOIMOW. ......c..uuiiiiiiiiiiiieee e 367

Consoling Kausalya in her grief over the impending exile of Sri Rama,
Prince Laksmana opposes the idea of Sri Rama’s leaving for the
forest and, censuring Dasaratha, makes up his mind to accompany
his eldest brother. Kausalya too deters Sri Rama from going into
exile, branding Kaikey’s command as unjust. Sri Rama, however,
justifies the command on the ground of its being countenanced by the
Emperor and requests his mother to grant him leave and perform

auspicious rites connected with his departure. ...........cccccoeiiiiiiiiiii e 372

Sri Rama pacifies Laksmana, who was angry with Kaikeyi, by
denying the instrumentality of Kaikeyi in his banishment and laying

the entire blame on hiS OWN fate. ......uiiieeiiiiee e 379

Enraged to hear the exhortation of Sri Rama, Laksmana urges in
reply that the word of their father was worth ignoring inasmuch as it
was divorced from righteousness and, further emphasizing the
predominance of personal effort over destiny, persuades Sri Rama to
take up arms against those who interfere with his installation and
occupy the throne of Ayodhya by force. Sri Rama, however, pacifies
Laksmana and impresses on him the imperative necessity of their

carrying out the command of their father. ...........ccccorii e, 382

Finding Sri Rama firm in his obedience to the command of his
parents, Kausalya (Sri Rama’s mother) urges him to take her
alongwith him. On being told, however, that it was incumbent on a
matron whose husband was alive to remain with the latter and

serve him, she consents to Sri Rama’s departure to the forest. .......ccccc....... 386

Having received the mother’s benedictions for the journey, Sri Rama
falls at her feet and proceeds to the apartments of Sita in order
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Beholding Sri Rama depressed in spirits and lustreless with frustration
writ large on his countenance, Sita, who knew nothing about the
interruption of his installation and had been eagerly and joyfully
awaiting his return, inquires about the cause of his dejection and is
told how his installation has been stopped and how he is going to be
sent into exile by his father, and exhorted to look after her father-in-
law and mothers-in-law as before and to treat Bharata and Satrughna
as her own brothers or sons and never to harbour malice
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Exhorted by Sri Rama to stay in Ayodhya to look after his parents,
Sita submits in reply that she being his counterpart, her exile is
implied in his and insists on her being taken with him since she

would not be able to bear separation from him. .....................c i, 398
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35.

Bringing home to Sita the austerity and hardships of forest life,
S Rama tries once more to dissuade her from her insistence on

accompanying him to the fOrest. ... 400

Sita continues to implore Sri Rama to take her to the forest alongwith
him. Sri Rama, however, is adamant and goes on consoling her

and asking her to stay on in Ayodhya. ... 403

Though consoled by Sri Rama in many ways, Sita did not change her
mind and seeing her insistent on accompanying him, Sri Rama
agrees to take her to the forest and asks her to prepare for the

journey and to give away all her personal belongings in charity. ..........cccccceeeeene 405

Hearing the dialogue of Sri Rama and Sita, Laksmana seeks his
permission to accompany him to the forest. Sri Rama desires him to
stay in Ayodhya in order to look after his mothers. But seeing his
insistence, he agrees to take him as well and urges him to bring
Suyajia and other Rsis, accounting them worthy of receiving gifts
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Having received gifts of jewels and ornaments from Sri Rama and
Sita, Suyajna invokes divine blessings on the couple. Enjoined by Sni
Rama, Laksmana then bestows silk costumes and ornaments etc.,
on the sons of Sage Agastya and others. Urged by his wife, a sage,
Trijata by name, approaches Sri Rama and seeks riches from him.
Sri Rama thereupon bestows on him thousands of cows and distributes
his remaining wealth among other Brahmanas as well as among his

relations and dependants. ............oeiiioiiiiiiiii e 413

Having distributed his immense riches among the Brahmanas and
others, Sri Rama, accompanied by Sita and Laksmana, proceeds to
his father's gynaeceum to take leave of him. Remaining unruffled
even on hearing en route the diverse talks of the citizens gathered
here and there, with melancholy writ large on their faces, the royal trio
reach their destination and urge Sumantra to apprise their royal

father Of TNEIT AITIVAL . ...ttt e et e et e e e e e e e eeaeen 418

Apprised of Sri Rama’s arrival by Sumantra, Dasaratha commands
him to usher in Sri Rama with his consort. Seeing the Emperor fall
unconscious at the very sight of the heir-apparent, the ladies of the
royal household start wailing piteously. On Sri Rama’s soliciting his
permission to retire to the woods, the king enjoins him to take his
father captive and ascend the throne. Sri Rama in his turn consoles
his father by assuring him that he has no hankering for royal fortune
and that to him obedience to his father's command is of utmost
importance. Dasaratha, however, falls unconscious again at the very
thought of his separation from Sri Rama, and Sumantra as well as

all the ladies of the gynaeceum follow SUIt. .........cccvviiiiiiiiiiiiii e 421

Hoping that by being provoked to anger Kaikeyi might come round
and relax her insistence on sending Sri Rama into exile, Sumantra
harshly reproaches her, reminding her of her mother's misbehaviour
towards her husband (Kaikeyr's father). Kaikeyi, however, remains

adamant and does not budge even an inch from her purpose...........ccccveeeenen. 427
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36.
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Dasaratha instructs Sumantra to take a detachment of the army and
the exchequer alongwith Sri Rama, to which Kaikeyi objects and
insists on his being sent into exile without any resources on the
analogy of Asamafija, son of the king’s forefather, Sagara. Another
minister of the king, Siddhartha by name, who was present there,
opposes Kaikeyi and urges that the analogy of Asamanja, who was
a perverse lad, could not be applied in the case of Sri Rama, who
possessed an ideal character and deserved in every way to be
installed in the office of Prince Regent. In the event of Kaikeyi
vetoing the proposal, the king threatens to accompany the
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Sri Rama urges his servants to fetch the bark of trees for being used
as his wearing apparel. At this Kaikeyi herself brings them the
desired dress, which both Sri Rama and Laksmana cover themselves
with, taking off their princely robes. Sita, however, finds it difficult to
wear the bark supplied to her and ultimately puts it on over her own
dress with the help of Sri Rama despite the remonstrances of
Vasistha, who severely castigates Kaikeyi for her cruelty in
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Incensed to hear the loud wailing of those present at the scene, on
Sita being dressed as a hermitess, Dasaratha reproaches Kaikeyi.
While departing, Sri Rama entreats his father to take care of
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Sent away by Dasaratha, Sumantra gets a chariot ready to take Sri
Rama and his party to the forest and Sita adorns herself with jewels
brought by the Chancellor of the Exchequer. Kausalya tenders
opportune advice to her daughter-in-law and the latter bows to it. Sri
Rama comforts Kausalya and offers apology to his other mothers,
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Going clockwise round Dasaratha (as a token of respect), Sita,
Rama and Laksmana greet him. Accompanied by Sita, Sti Rama
salutes Kausalya. Laksmana too hails Kausalya first and then his
own mother, Sumitra. Sumitra for her part tenders salutary advice to
her son. The princes and the princess having mounted the chariot,
Sumantra flicks the horses. The citizens that had assembled, closely
follow the chariot; but unable to keep pace with its swift movement,
they return desolate. Dasaratha too runs after the chariot alongwith
Kausalya and others, but being unable to walk begins to totter and
stops short on the road yielding to the remonstrances of his
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The ladies of the royal gynaeceum bewail the exile of Sri Rama
and others and the citizens of Ayodhya too are reduced to a

MISErable PlIGNT. ... 448
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Sri Rama having departed for the forest in an exceptionally swift-
going chariot, Dasaratha vainly seeks to cover the intervening
distance on foot. The very dust raised by the chariot having disappeared
after a while, the Emperor feels doubly disconsolate and drops to the
ground. When Kaikeyi comes forward to support him, he scolds her
and asks her not to touch his person. Kausalya then lifts him up and
persuades him to return. His personal attendants take him to the
latter’'s apartments and, seeing him plunged in grief, Kausalya seats

herself beside him and begins to lament in various ways. ............ccccoeeeernnnnns 450
The Lament of KauSalya. ........ooeeiiiiiiiiiiiiieieeee e, 453

Establishing the greatness of Sri Rama, Sumitra, who is a pastmaster

in eloquence, assuages Kausalya’s grief. ... 455

When the citizens that followed Sri Rama in his journey to the forest
refuse to return even when pleaded by Sri Rama in many ways,
unable as they were to bear separation from him, Sri Rama, with Sita
and Laksmana, gets down from his chariot and begins to walk. The
citizens try to deflect him from his course and persuade him to
return, but in vain. At the close of the day they all reach the bank
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Having reached the bank of the Tamasa and thinking of the plight of
the people of Ayodhya, Sti Rama lays himself down on a bed of
leaves bewailing the lot of his parents and feeling reassured by the
thought of Bharata’s noble qualities; while Laksmana opens his
dialogue with Sumantra on the divine excellences of Sri Rama.
Waking up in the meantime, Sri Rama urges the charioteer-minister
to drive the chariot in such a way as to put the citizens, that had
accompanied them, off the scent and lead them to think that the
chariot had turned back towards Ayodhya instead of proceeding
towards the forest. He then mounts the chariot alongwith Sita and

Laksmana and presses on 1o the forest. ... 462

The citizens that had followed Sri Rama in his journey to the forest
woke to find Sri Rama and his party gone and begin to reproach
themselves. Overcome with grief they hunt up the tracks of his
chariot; but unable to find them, they helplessly return to Ayodhya
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Told of Sri Rama’s departure for the forest by the citizens, who had
gone out with Sri Rama and returned, unable as they were to find out
the tracks of his chariot, their wives reproach Kaikeyi and break
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Having covered a long distance in the meantime, Sri Rama
finishes his morning bath and devotions and, having crossed the
Vedasruti, Gomati and Syandika rivers, presses forward talking with
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52.
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54.

Standing with his face turned towards Ayodhya, Sri Rama bids
farewell to his birth-place and, sending back the people hailing from
the countryside, who had come to see him, and crossing the frontiers
of Kosala, Sri Rama reaches the bank of the holy Ganga. Alighting
from the chariot under an Ingudi tree standing on the bank, he goes
forward to meet Guha, the chief of the Nisadas, who had come to
meet him. Nay, worshipping the evening twilight and taking water
only (for food and drink), the prince lies down on the ground to repose
for the night; while Sumantra, Guha and Laksmana spend the night

talking tOGETNET. ... 473

Expressing his readiness to guard the Crown prince and his consort,
keeping awake the whole night, Guha importunes Laksmana to
repose. Reminding Guha of SriRama’s greatness, Laksmana, however,
tells him that even though the duty of guarding his princely brother
and his consort could as well be entrusted to Guha, he felt that he
did not deserve to lie down in the presence of his elder brother and
sister-in-law and preferred to remain awake. Expressing grief for his
royal father and loving mothers he therefore spends the night talking
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While about to step into the boat brought by Guha’s men and asked
by Guha if he could be of any further use to the prince, Sri Rama
enjoins him to obey the Emperor. Importuned by Sumantra to take
him as a personal attendant to the forest, the prince declines his
loving offer and, expostulating with him, sends him back to Ayodhya.
Entangling their locks into a thick mass with the milk of a banyan
tree, procured by Guha, Sri Rama and Laksmana with Sita get into
the boat. On reaching the middle of the stream, Sita offers prayers
to Mother Ganga (the deity presiding over the stream) and after
crossing the river all the three halt for the night at the foot
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Apprehending trouble for Kausalya and others at the hands of
Kaikeyi, Sti Rama, who was seated at the foot of a banyan tree and
was a past master in the art of persuasion, persuades Laksmana to
the best of his ability to return to Ayodhya. Laksmana, however,
pleads inability to survive in his absence and does not budge an
inch from his resolution to stay with his eldest brother. Sn Rama,
therefore, yields and sets his seal to his continuing with him during
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Set out on his journey for the Dandaka forest with Sita and Laksmana,
Sri Rama reaches at dusk the hermitage of Sage Bharadwaja in the
vicinity of the confluence of the holy Ganga and Yamuna rivers.
Paying due honours to Sri Rama and his party, the sage recommends
Citrakuta as the fittest place for him to sojourn in. Spending the night
in discourses on various topics with him, the sage grants him leave

early next morning to depart for Citrakuta. ..........ccccooriiiiiiiiiiiie e, 494
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58.

59.

60.

61.

62.

Sage Bharadwaja tells Sri Rama and Laksmana, even as they set
out on their journey to Citrakuta, the route by which they should
proceed. Accompanied by Sita, Sri Rama and Laksmana cross the
Yamuna on a raft prepared by themselves. In the evening they halt
on the bank of the Yamuna alongwith Sita, who is rejoiced to get

fruits and blossoms of her lKiNG. ....c..ueiiiiii i 498

Moving further next morning and rejoicing on the way to see the
loveliness of the forest, the party reaches Citrakuta and enters the
hermitage of Valmiki. Making up his mind to sojourn there with the
permission of the sage, Sri Rama gets Laksmana to erect a hut of
leaves for themselves and, worshipping the deities presiding over the

structure, they solemnly enter their abode at a propitious hour. .............c....... 501

Having been told of Sri Rama’s departure for Citrakita by the spies
of Guha and taking leave of the latter, Sumantra drives back to
Ayodhya. Entering the royal gynaeceum, he submits to the Emperor
what he reported earlier to the citizens who followed his chariot.
Dasaratha and Kausalya fall into a swoon to hear about Sri Rama’s
departure for Citrakuta and all the inmates of the gynaeceum burst
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Bewailing the lot of Sri Rama, Sita and Laksmana, who did not in
anyway deserve the hardships they were undergoing in the forest,
the Emperor urges Sumantra to deliver their parting message and

the charioteer proceeds to tell him what they said. ..........cccccoiiiiii 508

To satisfy the Emperor’s curiosity, Sumantra tells him further of Sri
Rama’s departure for the forest, and also apprises him of the pitiable
condition of the animate as well as of the inanimate creation in his
realm as also of his capital consequent on Sri Rama’s exile. Hearing
of the woeful tale, Dadaratha raves like a madman in many ways in

the presence of the charioteer-minister. ...........ccccc e, 512

Sumantra does not succeed in soothing the agony of Kausalya, who
tossed about on the floor due to excess of grief over her separation
from Sri Rama, even though he consoles her by telling her that Sri
Rama, being resolute and high-minded, was living in the forest
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Apprehending danger to the king from his inability to bear the grief
caused by separation from Sri Rama, Kausalya, though foremost

among devoted wives, twits Dasaratha. .........cccccoviiiiiiiii 518

When reproached in harsh words by Kausalya, though already
feeling disconsolate through separation from his sons and daughter-
in-law, Dasaratha falls into a swoon recalling his past sin in the form
of killing a hermit boy, which was responsible for his present misfortune.
On waking from his swoon he tries with folded hands to conciliate
Kausalya and on the latter reciprocating his sentiments, the Emperor
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64.

65.

66.

67.

68.

69.

Waking from sleep after a while and recalling his sinful deed, which
spelt death to him, Dasaratha proceeds to tell Kausalya how, while
he was Prince Regent of Ayodhya, he went out a-hunting in the
forest one day and heard during the last watch of the night the sound
of a hermit boy filling his pitcher with water by submerging into
Sarayu river. Mistaking the gurgling sound for the trumpeting of an
elephant, Dasaratha hit the boy with an arrow, which dug deep into
his body and mortally wounded him. On approaching his quarry he
discovered the fatal blunder and tendered his heartfelt apology to the
hermit boy, who asked him to extract the arrow from his body and
report the matter to his aged parents. The boy died immediately the

arrow was taken out of his DOAY. ... 523

Dasaratha continues to tell Kausalya how, having sought the presence
of the aged parents of the deceased, he apprised them of the sad
incident and escorted them to the river bank, where their son lay
dead; how, clasping the boy to their bosom, they both piteously
wailed and offered libations of water to his spirit for its benefit; how,
invested with an ethereal body, the spirit ascended to heaven while
consoling the aged couple and finally how, having cursed the king
that he too would meet his death in his agony of separation from his
son, the ascetic couple gave up the ghost and attained the Supreme.
Having thus related the story of his imprecation and loudly lamenting,
the Emperor breathes his last with the thought of Sri Rama
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When the Emperor did not wake up even though roused by means
of panegyrics sung by bards, accompanied by musical instruments
played upon for the same purpose, the ladies of the gynaeceum
conclude by other means that the king is dead; and soon after

commences the loud wail of Kausalya, Sumitra and other queens. ................. 535

Resting the head of the lifeless monarch in her own lap and severely
reproaching Kaikeyi, Kausalya grievously mourns for Sri Rama and
other exiles. Holding back Kausalya—who was lamenting with her
arms placed round her deceased husband’s bosom—and consigning
the Emperor’s dead body to a trough filled with oil, the ministers and

other functionaries return each to his own abode in the evening.................... 538

Attributing the rise and fall of a kingdom to the presence and
disappearance of its ruler, Markandeya and other great sages, who
attended the king’s court the following day, urge Vasistha to

install any of the princes on the throne immediately. ...................cc. 541

With the concurrence of Markandeya and other sages, Vasistha
despatches messengers to call back Bharata and Satrughna from
their maternal grandfather’'s. They leave forthwith for the capital of

Kekaya and quickly enter that City. ........cccceeiiiiiiiiiiiee e 544

Finding Bharata oppressed and sad, his friends try to beguile him by
means of music and narration of stories. But when the prince does
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70.

71.

72.

73.

74.

75.

76.

not return to his normal mood even then, they inquire of him as to
what makes him pensive and Bharata tells them how he saw a

bad dream the previous NIgNt. ... 547

While Bharata was narrating to his friends the dream seen by him
the previous night, the messengers from Ayodhya arrive in his
presence and, bowing low to Bharata, communicate to him the
orders of Sage Vasistha. Having heard of the welfare of all from the
mouth of the messengers, the prince takes leave of his maternal

grandfather and others and departs for Ayodhya. .........cccccooiiiiiiiiiiiiniiiiieee, 549

When Bharata reaches Ayodhya after crossing many streams and
rivers and passing through different territories and finds the city
cheerless and wearing a deserted look, he sets about brooding and
speculating as to what may be the reason for this and, speaking
to the charioteer about it, enters the palace dejected and
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Entering his father’'s apartments and not finding him there, Bharata
moves to his mother's apartments and, having communicated to her
the welfare of his maternal grandfather and others on being questioned
by her, inquires of her the whereabouts of his father. Kaikeyi then
breaks to him the news of his fathers death, attributing it to Sri
Rama’s exile and holding herself responsible for the latter, and after
comforting him calls upon him to get himself installed on the throne

after finishing his father's obsequies. ... 556

Bitterly reproaching Kaikeyi in many ways, and cutting her to the
quick by his caustic remarks, Bharata takes a vow before her to bring
back Sri Rama from the forest, install him on the throne of Ayodhya

and wait upon him as an attendant to offend her. ...........ccccccoiiiiiiiiiiiiiiiieeeee, 561

Severely reproaching his mother once more, and making up his mind
not only to bring back Sri Rama from the forest and crown him king,
but also to go into exile for fourteen years in order to redeem his
elder brother’s vow; Bharata, who is filled with rage at the thought of
the mischief wrought by his mother, cannot contain his grief

and falls unconscious on the ground. ... 564

Swearing that what had already come to pass in the shape of exile
of Sri Rama, Sita and Laksmana and the resultant death of the King-
Emperor was not to his liking, Bharata moves with Satrughna to the
apartments of his stepmother, Kausalya, who speaks unkindly to him
taunting him with the remark that his mother, Kaikeyi, had rendered
good offices to him by securing for him the kingdom of Kosala,
sought after by him. Bharata, however, politely denies on a number
of oaths all complicity in the machinations of his vile mother. Thereby
coming to know of his heart, the guileless Kausalya places Bharata

on her lap and weeps DItterly. ........ueiiiiiiii 568

Removing his father's dead body from the vessel full of oil
and cremating it with the help of articles befitting an Emperor, and
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offering libations of water to the spirit of the deceased on the bank
of the Sarayu, as enjoined by Vasistha, Bharata returns to
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Having performed with the help of Satrughna all the obsequial rites
relating to his deceased father on the twelfth day after his death,
Bharata gifts to the Brahmanas abundant gold and jewels as a part
of the obsequies. Overwhelmed with grief on reaching the funeral
pile in order to pick up the principal bones of the deceased on the
thirteenth day, the prince drops to the ground. Rolling on the ground,
Satrughna for his part wails in profusion. Comforted by Vasistha and
Sumantra, the two brothers urge the ministers to expedite
the work of picking up the bones. ..........ccoooi 577

While Bharata is contemplating to undertake a journey to meet Sni
Rama, Satrughna blames Laksmana for failing to restrain his father
and forcibly prevent Sri Rama’s exile. In the meantime Bharata
catches sight of Manthara standing at the door decked with ornaments
and points to her as the root of all mischief. Satrughna thereupon
pounces upon the maidservant standing in the midst of her companions
and, seizing her by her locks, drags her on the floor and reproaches
Kaikeyi too. On the latter pleading for mercy on Manthara’s behalf,
Bharata intervenes and Satrughna lets her go. .........cccocoeveveeieeeerieeeeeeeereeererennns 580

On the fourteenth day the foremost of counsellors entreat Bharata to
accept the throne. Turning down their entreaty, Bharata, who is keen
to bring Sri Rama back to Ayodhya, urges them to detail expert
engineers to construct a road, bridges and causeways etc., to
facilitate his journey to the place of Sfi Rama’s abode. ........ccococcuvevevveeeeeennn. 582

The engineers detailed by Bharata’s ministers construct a broad
passage from Ayodhya to the bank of the Ganga and render it easy
to tread by erecting pavilions and digging wells here and
there on the roadSide. ...........oeeiiiiiiii e 584

The King’'s bards, panegyrists and minstrels having commenced
eulogizing Bharata in the customary way in the midst of festal music
at sunrise the following morning, Bharata stops it, disclaiming
sovereignty, and complains to Satrughna of the ill—turn done to the
world by his own mother. In the meantime Sage Vasistha enters the
royal court and sends messengers to Bharata urging him to be
present in the court; and in response to his call Bharata, accompanied
by Satrughna and others, enters the assembly. .......coovviiiiiii 587

Sage Vasistha urges Bharata to accept the kingdom bequeathed to
him by his father and elder brother. Bharata, however, scornfully
declines the offer and takes a solemn pledge to depart for the forest
and try his level best to bring his elder brother back to Ayodhya. At
his instance Sumantra gets a chariot ready to take him to the forest
and brings the chariot 10 hiS PreSeNnCe. .......cccccccciiiiiiiiiiiiiiiieeeeeeeeeee e 589
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Leaving the capital early next morning, accompanied by the family-
priests, artisans, army and the citizens, and covering a long distance,
Bharata reaches the bank of the holy Ganga at Srngaverapura ruled
by Guha and, encamping the army, breaks journey in order to do
Sraddha and Tarpana in honour of his deceased father on the bank

of the Ganga and also to give rest to his followers. ..........cccvvieiiiiiiiiiiiiienennns 593

Scenting mischief in the mind of Bharata, who was taking a large
army with him, Guha orders the ferrymen to guard the boats so as
to prevent Bharata’s men from crossing the Ganga, and himself
seeks the presence of Bharata in order to know his mind. Being
satisfied about his good intention, he entertains Bharata and his men
with fruits and roots etc., brought by him and, on his having taken

rest awhile and overcome his fatigue, allows him to advance..............cccc........ 595

Highly praising Guha, Bharata, while departing, inquires of him the
way to the hermitage of Bharadwaja. Promising to follow the prince
as a guide with his servants and placing his misgivings before him,
Guha seeks to know his intentions about Sri Rama and consoles

the prince, who was constantly bewailing till dusk. .............oooiiiiiiiiiiiiiiis 597

Guha reports to Bharata how Sti Rama and his party broke their
journey at Srngaverapura and reproduces before him the dialogue
that took place between Laksmana and himself at night and further
tells him how the two brothers entangled their locks into a thick
mass, crossed the holy river with Sita and left for the hermitage

of Sage BharadWaja. ..........ccoeiiiiiiiiiiiiie e 599

Overwhelmed with grief to hear from the mouth of Guha how his two
brothers got their hair entangled into a mass, Bharata falls unconscious
on the ground. On regaining consciousness he despatches Guha to
reassure mother Kausalya, who is filled with apprehension about the
safety of Sri Rama and his party on hearing of Bharata’s swoon, and
apprise her of its real cause and also of Sri Rama’s welfare. While
doing so Guha also tells her how Sri Rama and Sita lay down on a
bed of Kusa grass prepared by Laksmana with his own hands when
the party broke journey at Srigaverapura and how Guha with
Laksmana kept watch the whole night for the protection of Sri Rama
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Showing to Kausalya and others the bed of Kusa grass on which Sri
Rama and Sita spent their night, and contrasting it with the royal
splendour and luxury in which he lived in Ayodhya, Bharata laments
for him and, holding himself responsible for this turn of events and
complimenting Laksmana and Sita for throwing their lot with Sn
Rama and sharing his privations, makes up his mind henceforth to
dwell in the forest as a representative of S Rama, wearing matted
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91.
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96.

Having encamped his followers including the army, that were ferried
across the Ganga by the fishermen enjoined by Guha, Bharata sets
out with Sage Vasistha and others to the hermitage of Sage

Bharadwaja with intent to see the latter. ... 607

Leaving his party a couple of miles away on this side of the
hermitage, Bharata enters it with Vasistha and Satrughna. After
exchange of compliments between Sages Vasistha and Bharadwaja,
Bharata bows down at the feet of the latter, who inquires of his health
and seeks to know his mind about Sri Rama. Bharata thereupon
remorsefully apprises him of his intention to bring Rama back from
the forest and questions him about his whereabouts. To this the sage
replies that Sri Rama was sojourning on Mount Citrakita, and

advises Bharata to see the latter the following morning. .........cccccceeveiiiiiieennnn. 610

The hospitality shown by Sage Bharadwaja, who had acquired rare
mystic powers by virtue of his austerities, to Bharata, his army and
entourage, the kind of which could not be shown even by a

ruler of the entire globe. ... 613

Questioned with folded hands about the road to Citrakuta, Bharadwaja
shows the way to Bharata and then inquires of him about the names
of his three mothers, who stood bowing down to the sage. Having
told him the names of all the three of his mothers with the history of
each, and commanding the army to get ready for the journey ahead,

Bharata proceeds to Citrakuta with his retinue. ..........cccocoiiiiiiiiiiieeee 620

Setting his foot on the soil of Citrakuta with his army and camp-
followers, and identifying the place with the help of the features
pointed out by Bharadwaja, Bharata commands the army men to
look out for the hermitage of Sri Rama. Pursuing their search they
perceive smoke at some distance and concluding the site to be the
hermitage of Sri Rama, Bharata enjoins his army to halt and makes

up his mind to walk with Vasistha and others to that place.........ccccccooeeviiieens 624

Diverting his own mind and seeking to please Sita, Sri Rama gives

a graphic description of Citrakuta, stressing the special features. .................... 627

In order to humour Sita, Sri Rama gives a description of the river
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While recreating himself in the company of Sita on the lovely hills of
Citrakata, Sri Rama beholds all of a sudden a large cloud of dust
screening the sun and hears a loud noise and despatches Laksmana
to ascertain the cause. Laksmana thereupon climbs up the top of a
lofty tree and catching sight of an army with the chariot of its leader
distinguished by an ensign bearing the device of a Kovidara tree,
hastily concludes that Bharata has come all the way to dispose of Sri
Rama and thereby to make himself secure on the throne of Ayodhya.
Returning apace to the presence of Sri Rama he disburdens himself
of his suspicions and speaks angrily about Bharata, swearing that he

Will Kill the iNtruder. ... 632
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97. Pointing out to Laksmana who was waxing indignant at Bharata, the
impropriety of killing the latter, Sri Rama pacifies him by assuring him
of the pious intentions of Bharata. Ashamed of himself to hear the
opinion of his brother about Bharata, and climbing down the tree,
Laksmana hides his shame by changing the topic. Commanded by
Bharata, who was anxious to avoid causing disturbance to the
hermitage occupied by Sri Rama, the army encamps round-
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98. Telling off Guha and Satrughna with their followers to find out the
hermitage of Sn Rama, Bharata himself, who was keen to see S
Rama, goes out in search of his hermitage with the ministers,
walking all the way and envying the good fortune of Sita and
Laksmana, who were living with Sri Rama; and reaching the foot of
a sala tree and concluding the place from the presence of smoke
nearby to be a human habitation and ruling out the possibility of any
other human being living in that lonely forest, he eagerly hastens
forward in the hope of meeting ST RAMAL ........cccoovivereeeeeeeeeee s 638

99. Requesting Vasistha to fetch his mothers and pressing forward,
Bharata reaches the hut, made of leafy twigs, in which the three
exiles were living. While attempting to hail Sri Rama, Sita and
Laksmana on seeing them, he stumbles down even on an even
ground, his eyes getting bedimmed with tears at the sight of their
ascetic garb. Sri Rama hastens to lift him up and clasps him to
his bosom. Sumantra and Guha as well meet Sri Rama and
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100. Placing Bharata on his lap, Sri Rama gives him instruction in
judicature under the pretext of inquiring after the welfare of his
father and Others. ... 644

101. Questioned as to what made him give up the sovereignty of Ayodhya
and enter the forest in the garb of an ascetic, Bharata reproaches his
mother and implores his elder brother to accept the kingship and
return to Ayodhya. Sri Rama, however, pleads that the command of
their father is supreme and must be implicitly obeyed by both of
them, the first part of it enjoining the exile of the elder brother being
binding on him and the second part bequeathing the kingdom to
Bharata being binding on the latter. ... 652

102. Bharata tells Sti Rama that, having been deprived of the privilege of
serving his elder brother, he will have nothing to do with sovereignty
and requests him to offer water to the spirit of his deceased father,
who died with the thought of Sri Rama alone foremost in his mind,
and further implores him to get himself consecrated for the sovereignty
of Ayodhya, the obsequies of their imperial father having been
duly performed by the two brothers, Bharata and Satrughna, at
AYOANYA. ..ot e e e e e e e e e e e e 655
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103. Fallen into a swoon to hear of his father's ascent to heaven and
brought back to consciousness by Bharata and others, who sprinkle
water on him and employ other such devices, Sri Rama laments in
various ways. Comforted by Bharata and having in his turn consoled
Sita and repairing to the bank of the Ganga, nay, offering water and
balls of cooked food to the spirit of his departed father, he returns to
his hut. Hearing their cry of distress, the troops approach them and
are greeted by Sri Rama according to their rank. ...........c.coceeeeeeeeessssreenns 656

104. Accompanied by Kausalya and others, Sage Vasistha proceeds to
the hermitage of Sri Rama. Showing to her co-wives the lumps of the
pulp of the Ingudi fruit offered to the spirit of his deceased father by
Sri Rama on blades of Kusa grass placed with their ends pointing to
the south along the bank of the Mandakini on the way, Kausalya
grieves for her deceased husband. Reaching the hermitage, Kausalya
and others see the two brothers, S$ri Rama and Laksmana, fall at their
feet. Kausalya bewails the lot of Sita when the latter falls at her feet.
Bowing down at the feet of his preceptor, Sri Rama takes his
seat. Accompanied by the counsellors, Bharata too sits nearby. ..................... 661

105. Bharata implores Sri Rama to oblige him by accepting the throne of
Ayodhya being offered by him to Sri Rama with the concurrence of
Kaikeyi, even though bestowed on him by their deceased father.
Consoling Bharata, who held himself responsible for Sri Rama’s exile
to the forest and was languishing with sorrow on that score, Sri
Rama, however, tries to pacify him in various ways and urges
him to shoulder the burden of rulership. ... 664

106. Imploring Sri Rama with cogent reasons to accept the throne of
Ayodhya, Bharata takes a vow not to return to Ayodhya but to
continue in the forest in case Sri Rama does not grant his prayer.
Mother Kausalya and others too join Bharata and urge Sri Rama
to grant his request when they find Sri Rama adamant in the matter
and insistent on implementing the words of their deceased
TN, e 669

107. Sri Rama tries to impress upon Bharata, who believed that Dasaratha
was prompted by lustful attachment to his mother in making over the
kingdom to him, that Dasaratha was compelled to do so because,
in the first place, he had promised to Kaikeyr’'s father while marrying
her that the latter's son alone would succeed to the throne after
Dasaratha’s death, and secondly he was keen to repay the debt he
owed to her for having come to his rescue in his encounter with the
demons, and accordingly urges Bharata to assume the rulership of
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108. Bharata having been silenced by S Rama, an eminent sage,
Jabali by name, tries to persuade Sri Rama to accept the throne by
advocating the theory of the Nastikas (non-believers) with intent
to arouse in him the lust of sovereignty. ... 674
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109. Jabali explains the reasons for his advocating the theory of Nastikas

to Sri Rama, who exposes the hollowness of the ethics propounded

by the sage, dubbing it as the very antithesis of Dharma. .............................. 676
110. Pacifying Sri Rama, who had got angry with Jabali, Sage Vasistha

urges him to get himself consecrated as king since from lkswaku,

the progenitor of his race, downward the eldest son alone had

ascended the throne of Ayodhya and because he was not only

the eldest of his father's sons, but the ablest t00. .......ccooeeeiiiiiiiiiie e, 681

111. Pleading the superiority of a teacher in comparison to one’s parents,
Sage Vasistha by virtue of his superiority and as a concession to
Bharata, a dependant of Sti Rama, whose vow it has been to respect
the feelings of his dependants, urges Sri Rama to grant the prayer
of Bharata: Sri Rama, however, contends that one’s parents are
more worthy of respect even than one’s teacher and is accordingly
insistent on implementing the pledge already given by him to his
father. Thus discomfited in argument, Bharata makes up his mind to
undertake a fast unto death as a last resort to exert pressure on him.
On Sri Rama’s dubbing such a step as repugnant to the code of
conduct prescribed for a Ksatriya, Bharata requests his elder brother
to allow him to remain in exile in the forest as the latter’s proxy.
Sri Rama, however, rules out this proposition also as something
preposterous, saying that one’s duty is entrusted to a proxy only on
the former’s incapacity, which could not be predicated of him, and
reaffirms his dicision to enter Ayodhya only after fulfiling the
pledge given 10 his father. ..o 685

112. Collected in the heavens to hear the dialogue of Bharata and Sri
Rama, heavenly beings applaud the two brothers. Having decided
upon his course of action, Sri Rama turns his face towards his hut;
while pleading his inability to protect the kingdom, now that his
attempts to take Sri Rama back to Ayodhya had been frustrated,
Bharata prays to Sri Rama for mercy once more. But when he comes
to know that his elder brother cannot be made to swerve an inch
from his vow, he places a new pair of wooden sandals decked with
gold in front of his brother and requests him to place his feet on
them. Readily acceding to his request, Sti Rama hands over the
sandals to Bharata, who takes a vow before the former to enter the
fire in case he did not return immediately on the expiry of his term of
exile. Sti Rama confirms his vow and after embracing Bharata and
Satrughna and bidding good-bye to all with due respect according to
the rank of each, enters his cottage. ........cccociiiiiiiiiiiii 689

113. Departed back for Ayodhya alongwith Sage Vasistha and others,
Bharata pays his respects on the way to Sage Bharadwaja and,
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apprising him of what had happened at Citrakata and also of the pair
of wooden sandals that he had received from Sri Rama as the latter’s
representative, and proceeding further, crosses the rivers Ganga and
Yamuna alongwith his followers. Departing from S_rhgaverapura,
he catches sight of Ayodhya and points out to Sumantra its
GlOOMY @PPEAIANCE. ..cceeiiiieiiiee e 692

114. Valmiki portrays the gloomy appearance of Ayodhya with the help of
a number of similes. Bharata enters his father's palace with a heavy
heart, speaking to Sumantra about the sorry spectacle which
Ayodhya presented at the moment..........coooviiiiiii 695

115. Permitted by Vasistha and accompanied by Satrughna and others,
when the queens had entered the gynaeceum, Bharata proceeds to
Nandigrama and, installing the wooden sandals of Sri Rama on the
royal seat, himself puts on the garb of an ascetic and carries on the
rule under orders ascribed to the sandals, holding the royal umbrella
(oY= a1 1= o 1 698

116. Learning from outward signs that the ascetics who lived in the vicinity
of Sri Rama were anxious to shift to some other forest, the latter asks
them why they wished to leave the place. Being told in reply that they
were being molested by Raksasas under the leadership of Khara, he
gives his consent and, sending them away with great respect, retires
to hiS OWN herMitage. ......eeeiiiiiiiiiiii s 701

117. Afraid of prolonging his stay at Citrakuta because of many handicaps,
Sri Rama leaves that mountain and, reaching the hermitage of Sage
Atri, greets the aforesaid Rsi. Glorifying the ascetic life of his wife,
Anasuya, the sage urges Rama to send his consort, Sita, to her.
Kindly receiving the princess, who greeted the venerable old lady on
reaching her, as instructed by her husband, Anasuya gives her
instructions on the duties of a devoted wife. ..., 703

118. At the end of her dialogue with Sita, Anasuya requests her to ask a
boon and, highly pleased with her, the hermitess bestows heavenly
flowers and ornaments on her. Urged by Anasuya, She relates to the
hermitess the story of her marriage. ... 706

119. Glorifying the evening shades, that had now fallen, Anasiya sends
away Sita, decked with the ornaments bestowed on her by herself,
to the presence of Sri Rama. To the latter, who was agreeably
surprised to behold Sita resplendent with heavenly jewels, she
relates how she received the jewels as a loving gift from the
hermitess. Accepting the hospitality of the hermits and staying with
them for the night, Sri Rama asks leave of them in the morning to
proceed further and, following the route shown by the hermits, the
princely party enters the Dandaka forest.........ccuvvvvviiiiiiiiiiiiiiiieeeeee, 712
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Aranyakanda
Book Three

Number of Cantos : Page :

1. Reception of Sri Rama, Laksmana and Sita in the hermitages of
T2 1 [T PP PPPRTTPPIN 715
2. Viradha’s attack on Rama, Laksmana and Sita in the forest. ........ccccceeennne. 717

3. Conversation between Rama and Viradha; Rama and Laksmana
strike at him; he goes with them to another forest...........cccoviii. 719
4. Sri Rama and Laksmana Kill VIradha. .......cccoeueueeeeieeeeeeeeeeeeeeee e 721

5. Rama, Laksmana and Sita visit the hermitage of Sarabhar'\ga, see the

deities, and are honoured by the sage. Sage Sarabhanga ascends
10 BrahmalOoKa. ..........ueeieieiieeeeeee e 724

6. The sages request Rama for protection from the molestations of
the ogres and Rama assures them Of it........cccoeeeiiiiiiii e 727

7. Rama goes to Sutiksna together with Sita and Laksmana and
stays with him during the night. ... 729

8. In the morning Rama, together with Laksmana and Sita, takes
leave of Sutiksna and departs. .........cceoeeiiiiiie e 731

9. Sita requests Rama not to kill innocent animals and to observe
(T0] g Vo 1= oo = Y 733

10. Rama expresses his firmness in keeping the vow of killing the
ogres for the protection Of SAQES. ......cviviiiiiiiiiiii e 736

11. The episode of Sage Mandakarni and the Pafcapsara Lake. Rama

visits several hermitages and returns to Sutiksna’s hermitage. From
there he goes to the hermitage of Agastya. .......cccocriiiiiiiiiiii e, 738

12. Rama and others enter the hermitage of Agastya, enjoy his hospitality
and receive divine missiles and WEaPONS. .........cooiiiuiirieieeiiiiiiiieee e 744
13. Agastya advises Rama and others to stay in Paficavati. ...........ccceeeveeeiieeeeennnen. 747
14, Meeting With JAtAYU. ......oooiiiieieeee e 749

15. Rama, Sita and Laksmana dwell in a cottage built by Laksmana
1T = T[> Y= | SRR 752
16. Laksmana describes the early winter. Bath in Godavari. ..........ccccccovveeeeeennnnns 755
17. The arrival of Strpanakha at the hermitage. ...........cccevvevevereeeereeeeeeeeeeenennn, 758
18. Laksmana lops the nose and ears of SUrPaANakha. .........cccoeeeeoveeeeeeeeennnen. 761
19. Khara sends fourteen ogres with her for despatching Rama. .................oc... 763
20. Rama Kills the fOUrEEN Ogres. ......ccuiiiiiiieieie e 765
21. Sirpanakha again goes t0 KNAra. ..........cccoeeeeeeeeeeeeeeeeeeeseseeesee s 767

22. Khara and Dusana march towards Pafcavati with an army of
fourteen thouSaNd Ogres. .........ooiii i 769
23. Evil omens to Khara. The army approaches Rama’s hermitage. ..................... 771
24. Good omens to Rama. Rama prepares for the fight. ..........cccoiiiiiiiis 774
25. The ogres attack Sri Rama, Rama kills them all. ..........ccccevevevevceeeeeeeeeeceeenns 777
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26.
27.
28.
29.
30.
31.

32.
33.
34.
35.
36.

37.
38.

39.
40.

41.

42.

43,
44,

45.

46.

47.

48.

49.
50.

51.
52.
53.
54.

Rama kills all the fourteen thousand ogres including Dusana. ..........cccccceeeeennee 780
RAMA KillS THISIFA. ..ottt e e e e e e e e e 783
Sri Rama’s encounter With KNara. ...........ccooeiioeoeieeeeeeeeeeeeeeeees e 785
Exchange of hot words between Khara and Sri Rama. ..........cccoeveveveviveveninnnns 788
Rama kills Khara. Gods and sages applaud Him. ........c.ccccciiiiiiiiiie e 790
Ravana goes over to take away Sita on the advice of Akampana

and returns in deference to the advice of Marica. ........cccccoeiiiiieeei i, 794
Surpanakha approaches Ravana in LanKa. .........cccooveeeeeeeeoeeeeeeeeeeeeeeeeseenenen, 798
SUrPaNakha tWitS RAVANA. ........c.cuiueuieeeeeeeeeeeeeeeeeee e eeens 800
Surpanakha instigates Ravana to abduct Sita. .........ccocciiiiiiiiiniii e, 803
Ravana calls on Marica ONCE MOFE. ...........uuuiiiiiiiiiiiiiiiieiieeeeee e e e e e e aa e e e aa e e e e e e e e 805
Ravana tells Marica how he has been wronged by Rama and

asks for his help in taking away SHa. .........cccciiiiiiiii e 809
Marica tries to dissuade Ravana from his purpose. .....ccccccccvvvveeeeeeeeieeienen, 811
Narrating his own experience of Sri Rama’s prowess, Marica asks

Ravana not to Provoke S RAMA. .......ccooveveuieeeeeeeeeeee et eeeeeee e 813
Marica tries to bring Ravana round. .............oooiiiiiiiiiiiiiieeeee e 816
Ravana reproaches Marica and commands him to help him in

T ES T 1 01157 R 818
Once more Marica tries to deter Ravana from his purpose by

picturing to him the disastrous consequences of his action. ............ccccceeeeeenens 821
Assuming the form of a golden deer, Marica reaches the hermitage

of Rama and is caught sight of by SHa. .........cooiiiiii e, 823
Rama goes to hunt the deer at the persistent demand of Sita. ............cc......... 825
Rama kills Marica and feels concerned to hear his call to Sita

ANA LaKSMaNA. .ooiiiiiiiiiic s 830
Lashed with castigating remarks, Laksmana seeks the presence

oA (I 2T 1111 VRPN 832
Ravana seeks the presence of Sita in the guise of a recluse;

Sita invites him to accept her hospitality. ........cccuvvviiiiiiiiiiii e 836

Sita tells Ravana about herself and her husband and also the reason
of their coming to the forest. Ravana expresses his desire to make

her his principal queen. Sita reproaches him. .........ccccccv i 839
Ravana boasts of his prowess and Sita twits him sharp. ................................. 844
Ravana takes away Sita; Sita wails and catches sight of Jatayu. .................. 846
Jatayu tries to deter Ravana from his evil design and eventually

challenges him 10 @ dUEL. .....ooooiiiii e 849
Jatayu’s encounter with Ravana; Ravana Kills Jatayu.............cooooeiiciiiiiiiinnnnns 852
Ravana carries away STA. .........cccoiiiiiiiiiee e 856
Sita reproaches RAVANA. .......ccooiiiiiiiiii s 860

Sita throws her jewels and articles of wearing apparel in the midst of
five monkeys; Reaching Lanka, Ravana keeps Sita in his gynaeceum
and sends eight ogres to Janasthana for espionage. ..........cccccveeevieeeeeeeeeeennnenn. 862
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55.

56.

57.

58.

59.
60.

61.

62.
63.
64.

65.
66.
67.

68.
69.

70.

71.

72.

Ravana shows his gynaeceum to Sita and coaxes her to
Decome hiS WIfE. ... 865

Giving expression to her undivided love for Sri Rama, Sita reproaches
Ravana, whereupon under his orders ogresses take her to the Asoka
Garden and intimidate Ner. ... 868

An Interpolated Canto: At the command of Brahma (the creator),
Indra, the ruler of gods, goes to Lanka with Nidra and offers a
heavenly menu in the form of milk boiled with rice and sugar to
S]] = TSP P TR PPPPPR TP 871
While returning to his hermitage Sri Rama feels concerned to
perceive ill omens and on meeting Laksmana scolds him for leaving
Sita unprotected and feels apprehensive about Sita’s safety. .......ceeveeeveeeeennnn. 874
Indulging in various apeculations about the fate of Sita, Sri Rama
with Laksmana arrives at his hermitage and is pained not
(o {1 g T IS T = (1= 876
Dialogue between Sti Rama and LakSMana. ...........ccccceeueecueececeeeeeeeeeeeeeseeenn. 878
Uttering a loud wail Sri Rama inquires of the trees the whereabouts
of Sita, cries like one distracted and looks about for her again

=TT =T = | o TSP PPP PSPPI 881
The quest of Sri Rama and Laksmana for Sita; not finding her,

S RAMA getS UNNEIVEU. ......vveeeecececececeeeee et 884
RAmMa’s Lament. ... ..ot 887
Sri Rama’s Lament CONtINUE. .........c.ceueuiececeeececeeeee et seeeeeseeees 889

Sri Rama and Laksmana carry on the search for Sita; Sri Rama
gives vent to his grief over her disappearance; catching a hint from
the deer, the two brothers proceed in a southerly direction; Sri Rama
shows his anger towards the mountain; descrying the flowers dropped
from the person of Sita and particles of her ornaments as well as the
vestiges of an encounter, Sri Rama ventilates his anger towards

all the three worlds iNClUAING GOUAS. ......oooiiiiiiiie e 892
Laksmana consoles SH RAMA. ......c.c.oeieieeeieeeeeeeee e, 898
Laksmana seeks to inspire Sri Rama with courage. ...........ccocovueurvevevreereseennnen. 900
Sri Rama and Laksmana meet Jatayu and, embracing the vulture,
Sri Rama bursts iNt0 @ WAL .......c.cvevevieeeceeeceeececee e 902
Jatayu gives up the ghost and is cremated by Sri Rama. ..........cccoevevevevvernnne. 904
Laksmana punishes Ayomukhi. Falling a prey to the grip of Kabandha,
Rama and Laksmana give way 10 anXiety. ........ccccuueeeiiiiiiiiiiiiiiee e 9208
After deliberation with each other, Sri Rama and Laksmana sever
the arms of Kabandha, who extends his welcome to them. ..........cccccooiieee. 912
Kabandha narrates his story and gives assurance of help in the
discovery of Sita after his cremation. ... 914

Appearing in his ethereal form when cremated by Sri Rama and
Laksmana, Kabandha counsels them to make an alliance with
10T V7= VOO RPP TP 917
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73. Appearing in an ethereal form, Kabandha shows to Sri Rama and

Laksmana the way to Rsyamuka Hill and the Pampa Lake and,

giving them information about the grove of Sage Matanga and

his hermitage, takes leave of them. ... 919
74. Sri Rama and Laksmana visit the hermitage of Sabari on the brink of

the Pampa in the forest named Matangavana, receive her hospitality

and go round the forest with her. Casting her body into the

sacred fire, Sabari ascends to the heavenly WOrld. ...........cccooevevveeevevevernnnns 923
75. Sri Rama and Laksmana seek the brink of Pampa lake conversing
FOGEENEY. e 926
Kiskindhakanda
Book Four
Number of Cantos : Page :

1. When Sri Rama approached the Pampa lake, the sight of the lovely
surroundings intensified his pangs of separation from Sita. Put in
mind of Sita, he laments for her. Living with his ministers on the
summit of the Rsyamuka hill, Sugriva catches sight of the two
princes and gets alarmed. ........c.ouiiiiiiiii e 929

2. Seeing the two princely brothers and suspecting them to have been
sent by his elder brother, Vali, Sugriva goes into hiding with his
counsellors. There Hanuman reassures him by recourse to reasoning.
Sugriva then sends Hanuman to ascertain what was in the mind
Of the TWO PIINCES. oo e 940

3. Approaching in the guise of a mendicant Sri Rama and Laksmana
and bowing low to them, Hanuman enquired of them as to who they
were and, having narrated to them the story of Sugriva, apprised
them of the latter’'s anxiety to enlist their goodwill. Pleased with the
cleverness of Hanuman, Sri Rama compliments the former on his
knowledge of the Veda and grammar. With the approval of Sri Rama,
Laksmana gives utterance to the former's desire to secure
SUGIVA’S @lIANCE. ..o e e e e e 943

4. Hanuman inquires of Sri Rama the purpose of his visit to Pampa.
Having narrated to Hanuman, as urged by Sri Rama, his life-story up
to his separation from Sita, Laksmana tells him that cultivation of
friendship with Sugriva, in pursuance of the advice of Kabandha, was
the purpose of their visit to the Pampa. Observing that Sugriva was
in a predicament similar to the one in which Sri Rama found himself
placed and as such stood in need of Sri Rama’s sympathy and
goodwill, Hanuman resumes his real form and, placing $ri Rama and
Laksmana on his shoulders, reaches RsyamukKa. ............cccceeevvivvniiinienieenieennnns 946

5. Having presented himself before Sugriva on the Malaya mountain
and apprised him of his having brought the two scions of Raghu to
Rsyamuka, Hanuman narrates to him the story of the two princes.
Pleased to hear this news and approaching Sri Rama in the form of
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a human being, Sugriva offers his hand for being clasped by Sri
Rama as a token of friendship. Sri Rama responds by clasping it with
his own and hugs him to his bosom. Their friendship having been
solemnized in the presence of a fire, Sugriva narrates to him his tale
of woe and requests Sri Rama to get rid of Vali, his hostile brother.
S RAMA ProMISES HhiS. ......c.cveveverececeeeseeeeeceeesieeeseseeee e ssessseee s esesesteesssneneneeees 950

Telling Sri Rama that he had come to know from Hanuman all about
his misfortune (in the shape of the abduction of his wife) and
assuring him that he will have her traced out wherever she may be
and restore her to him, Sugriva fetches from inside his cave an
ornament tied in a corner of a silk wrapper and dropped by her from
the air while being carried away by Ravana, and shows it to Sri
Rama. Recognizing it as belonging to Sita alone, Sri Rama is plunged
once more in grief born of separation from his beloved spouse and,
violently hissing like a serpent, impatiently inquires who that Ravana
was and where from he hailed. ... 953

Consoled by Sugriva with the assurance that, even though ignorant
of the abode of that vile ogre who bore away Sita, he would see that
Sri Rama is reunited with her; Sri Rama compliments him and
Promises t0 Kill VAL .......oooi i 955

Congratulating himself as well as his near and dear ones on his
having secured the friendship of Sri Rama, and sitting on a common
bough alongwith the latter, Sugriva seeks protection from Vali. Dilating
once more on the wrongs done to him by Vali in the shape of
wresting his wife and so on, he solicits Val’'s death at the hands of
Sri Rama. Asked to account for this hostile attitude of Vali, Sugriva
proceeds to relate the circumstances which led to it. ........cccccceeiiiiiiiiiiieeennns 958

Sugriva tells Sri Rama how challenged to a duel at dead of night by
a demon, Mayavi by name, who owed him a grudge on the score of
a woman, Vali sallied forth with Sugriva and, following at the heels of
the demon, who ran away on seeing him, and reaching the mouth
of a cave asked Sugriva on oath to stay out, himself entering the
cave. Since Vali did not come out for a whole year and as from a
confused din coming out of the cave as well as from a stream of
blood issuing from it, it was concluded that Vali had met his death
at the hands of the demon, Sugriva closed the mouth of the cave
with a rock and, offering water to the spirit of his deceased elder
brother, returned to Kiskindha, where the ministers of Vali installed
him on the latter's throne in his absence. In the meantime Vali
returned from the cave and reprimanded Sugriva for his having
USUIPEA VAITS ThIONE. ...t e e 962

While giving out the reasons of his hostility with Vali, Sugriva tells Sri

Rama how in spite of his trying to pacify his elder brother,
the latter exiled Nim. ... 964
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11.

12.

13.

14.

15.

16.

With a view to ascertaining Sri Rama’s actual strength, Sugriva
expatiates on the prowess of Vali and tells him how Mayavrs
brother, the demon Dundubhi too challenged him to a duel and how,
having made short work of him, Vali listlessly hurled his dead body
crossing over to the precincts of the hermitage of Sage Matanga, and
how the site of the hermitage having been desecrated with blood,
spattered here and there from it's mouth, Sage Matanga pronounced
a curse forbidding the individual who had perpetrated the sacrilege to
enter the hermitage on pain of death, thus enabling Sugriva to live
unmolested in that retreat. In order to convince Sugriva of his
superior might Sri Rama kicks the skeleton of Dundubhi away with
his toe. Belittling this feat on the ground of the skeleton having
shrunk as a result of exposure, Sugriva further asks Sri Rama to
pierce with his arrow one of the seven sal trees standing there and

thus demonstrate his strength. ... 968

Amazed to behold Sri Rama’s arrow re-enter his quiver after piercing
all the seven sal trees and penetrating the bowels of the earth, and
applauding Sri Rama, Sugriva implores him to make short work of
Vali. Sending Sugriva to challenge Vali to a combat, Sti Rama sits in
hiding behind a tree. When a passage at arms commenced with Vali
who would not brook a challenge, Sri Rama did not hit Vali with an
arrow because the two brothers so closely resembled each other that
it was difficult for him to distinguish one from the other. The result
was that Sugriva lost heart and ultimately taking to his heels, returned
to Rsyamuka. Explaining to Sugriva the reason of his failure to hit
Vali, Sri Rama reassures Sugriva and encourages him to seek an
encounter with Vali again. Urged by Sri Rama, Laksmana uproots a
blossomed Gajapuspi creeper and ties it about the neck of Sugriva
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While going to Kiskindha alongwith Sugriva and others with intent to
make short work of Vali, Sri Rama sees a delightful grove and
inquires of Sugriva as to whose hermitage it was. Sugriva tells him
in reply that the hermitage belonged to a group of sages known by

the name of Saptajanas, who had bodily ascended to heaven. ....................... 980

Sri Rama and others remain hiding behind the trees of a grove in the
vicinity of Kiskindha, Sugriva implores Sri Rama to implement his
vow of killing Vali. Assuring Sugriva that this will be done, Sri Rama
encourages the latter to go and challenge his elder brother

and Sugriva does aCCOIAINGIY. .......uuuiiiiiiiiiiiiiie e ee e e e e eeeeeeas 982

Angrily issuing forth for an encounter on hearing the roar of Sugriva,

Vali is discouraged with cogent reasons by his wife, Tara. ..........ccccceevviiinnnen. 985

Spurning the advice of Tara and reproaching her, Vali goes forth to
meet Sugriva and there ensues a fierce encounter between the two
brothers. When, however, Sugriva is found losing ground, Vali is

struck with an arrow by Sri Rama and he falls to the ground. ...........c.coco........ 988
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17.

18.

19.

20.

21.

22.

23.

24.

Still retaining his life and vital energy by virtue of the gold chain
bestowed on him by Indra, though pierced in the breast with a deadly

arrow, Vali indignantly reproaches Sti Rama in many ways. ............ccccceeurunne. 991

Sri Rama justifies his action by saying that the punishment meted out
to Vali in the form of taking his life was meet, having regard to the sin
of depriving his own younger brother of his wedded wife, of which
Vali was guilty. Repenting for his having reproached Sri Rama, Vali
now seeks the latter’s forgiveness and requests him to take care of

his son, Angada. Agreeing to do so, Sri Rama comforts Vali. ............ccoco....... 997

Agonized with grief to hear about the death of her husband, Tara, wife
of Vali, sallied forth from Kiskindha to arrive in the presence of Vali.
Fleeing helter-skelter through fear of Sri Rama and meeting Tara on
the way, the monkeys try to send her back inspiring fear in her and
advise her to make arrangements for the defence of the city and
install Angada on the throne. Rushing to the scene of contest after
dismissing them, Tara catches sight of Vali lying on the ground,

as well as of S RAMA AN OtETS. ..oveeeeeeeeeeee e eee e ee e eeeeee e e eee e e eeeeeeeeas 1003

Clasping Vali to her bosom and wailing piteously for the sake of

Angada, Tara resolves upon a fast unto death. ..........ccccviiiiiiiiiiiiiis 1006

Comforting Tara, who was lamenting through a variety of expressions,
Hanuman urges her to have the obsequies performed in respect of
the departed soul by Angada and attend to the earthly good of
Angada. Tara, however, refuses to flinch from her resolve and
prefers to follow her husband to the other world rather than bestow

any thought on the earthly welfare of her son. ..........ccccooeiii . 1008

Craving the forgiveness of Sugriva, though he was younger than
he, and applauding the resolve of Tara (to follow her husband), nay,
urging Sugriva to follow the advice of Tara, look after Angada
affectionately and accomplish the purpose of Sri Rama, Vali asks
Sugriva to take off the gold chain from the former’s neck, and gives
up the ghost while tendering wholesome advice to Angada. Extolling
the wonderful exploits of Vali, hordes of monkeys lament in many
ways. Stricken with agony caused by separation from Vali, Tara falls

to the ground, embracing ValI. ... 1010

Though endeavouring, after smelling Vali's face, to embrace him,
Tara finds herself unable to do so, bathed as he was in blood and
daubed with dust. Nila pulls out Srt Rama’s arrow from his heart

and, urged by Tara, Angada bows down at his feet. ............cccceeiiiiiiiinen. 1013

Beseeching Angada and others to conduct the search for Sita,
Sugriva, whose heart melted to hear the laments of Tara, seeks Sri
Rama’s permission to enter fire to atone for Val’s death, making Sri
Rama sad. Approaching Sri Rama in her turn, Tara extols him with
devotion and expresses her intention to give up the ghost, on which
Sri Rama expostulates with her and urges her to survive for

the earthly good Of ANQada. .....cccooiiiiiiiiiiiie e 1016
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25.

26.

27.

28.

29.

30.

31.

Sri Rama consoles Sugriva and others. Entrusting Sugriva with the
work of getting firewood for the cremation of Vali, Laksmana asks
Tara to arrange for a palanquin to carry Vali in state to the
crematory. Placing the dead body of Vali as commanded by Sri
Rama on the palanquin brought by Tara, Sugriva and others carry
the palanquin to the riverside and, taking it down on a sandy bank,
prepare a pyre. Vanara women comfort Tara mourning the death of
Vali with his head placed in her lap. Placing the dead body of Vali
on the pyre, Angada sets fire to it. At the end of the cremation they
all offer water to the spirit of the deceased and return to

S RAMA’S PIESENCE. ......eeeeceeeeeeeerereeteeseereseeeseseasesssssesessessssesessesesasssensssensnsnenes 1022

Requested by Hanuman to visit Kiskindha, Sri Rama declines to do
so on the ground of his having been prohibited by his father to enter
the limits of a village or town and, directing that Sugriva may be
installed on the throne of Kiskindha and Angada may assume the
office of Prince Regent, he himself takes a vow to live in a cave till
the end of the monsoon and leaves instructions to initiate a

search for Sita after the MONSOON. ....oveveiiee e e eaas 1027

Arrived at a cave of Mount Prasravana and seeing the place suitable
for his residence, Sri Rama takes up his abode there. One day when
he is seized with anguish caused by his separation from Sita,

Laksmana comforts him. ......ccoooiiiirre e e e e e e e e e 1031

Even though unable to bear the cool weather during the monsoon,
emaciated as he was due to the agony of his separation from Sita,
and chatting with Laksmana on the unbearability of his said

separation from Sita, Sri Rama describes the rainy season. ..............ccccc...... 1035

Recounting the virtues of Sri Rama to Sugriva, who had due to his
love of the pleasures of sense forgotten all about Sri Rama’s
business and was neglecting it even after the advent of autumn—and
reminding him of the work of Sri Rama, Hanuman urges Sugriva to
collect an army with a view to conducting a search for Sita. Awakened
to a sense of his duty, Sugriva enjoins Nila to dispatch messengers

to bring all the Vanara hordes together. ... 1043

Glorifying Sri Rama as a hero, Laksmana comforts his brother who
was wailing in many ways at the thought of Sita, his agony of
separation from her having been accentuated by the sight of the
autumnal full moon and the water-lilies opening their petals during
the night, His heart being captured by the wealth of beauties of
autumn, Sri Rama extols the autumnal season and seeing Sugriva
inactive even during this season, sends Laksmana to whip the

latter INT0 ACHIVITY. ..oooeeeeeeee e 1046

Concluding from the angry words of Sri Rama that he was wroth
against Sugriva, Laksmana gets ready to kill the latter. Pacifying
Laksmana, S Rama, however, sends him to Sugriva with instructions
to adopt a conciliatory attitude towards him. Reaching Kiskindha with
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a bow and arrow in hand and assuming an angry demeanour,
Laksmana asks Angada to announce his arrival to Sugriva. Even
when apprised of Laksmana’s arrival by Angada, Sugriva, who was
drunk with wine, is unable to follow Angada and comes to realize the
gravity of the situation only on hearing the clamour of the alarmed
monkeys and on being awakened to the reality by two of his foremost
ministers and implored by them to pacify Laksmana. ...........ccccccoiiiiiinnnnnnnes 1056

Seeing Sugriva dismayed to hear of Laksmana’s wrath from the
mouth of Angada, Hanuman tells Sugriva that the delay in honouring
the understanding arrived at with Sri Rama was at the root of the
latter’s displeasure, and advises Sugriva to pacify Laksmana and
initiate the search for STa. ... 1061

Ushered into Kiskindha by Angada and others, Laksmana beholds
stately mansions and other curios on both sides of the main road
and, hearing the sound of vocal music accompanied by the sound of
various musical instruments as well as the sweet jingling of anklets
etc., coming from the palace of Sugriva, twangs his bowstring.
Hearing the twang of his bow, Sugriva dispatches Tara to him and
the latter tries to pacify Laksmana by apprising him of Sugriva having
already sent his generalissimo Nila to collect all the monkey forces
scattered here and there. His anger having been appeased to some
extent by the news, he is led by Tara to the gynaeceum and
SEES SUGIMVA. 1iiiiiiiieie e e e ettt e e e e et e e e e e e e s bbbt et e e e e s e sab e et e e e e e e e nnreeeeeeeeeannnenees 1064

Laksmana warns Sugriva to rectify his mistake in neglecting his duty
of conducting a search for Sita, which amounted to ingratitude
on his part, and not to follow the path of his elder brother, Vali. .................... 1070

Consoling Laksmana, who was wroth against Sugriva, by showing
reasons for the delay, Tara requests the former to compose
himself, assuring him that everything will be accomplished. ..............ccccc.o... 1072

When Laksmana gets pacified by the conciliatory words of Tara,
Sugriva glorifies Sri Rama and requests Laksmana to forgive his
delinquency. Regaining his normal self, Laksmana too craves the
forgiveness of Sugriva for the harsh language employed by him in a
fit of anger and asks him to approach Sri Rama and beg
1L 0 =1 o [0} o RSP 1075

Sugriva commands Hanuman to dispatch messengers for collecting
troops from all the four quarters. Receiving the message of Sugriva,
monkeys flock from all sides into his presence. Giving presents of
fruits and roots etc., to their king, the messengers sent in advance
by Nila, announce to him the arrival of all the monkey
OIS, . e 1077

Embracing Sugriva, who came all the way on a palanquin with
Laksmana, and bowed down at Sri Rama’s feet, and offering him a
seat, the latter instructs him in a nutshell in statecraft and reminds
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39.

40.

41.

42.

43.

44,

45.

46.

47.

him of his business. Expressing his indebtedness to Sri Rama for the
unique favour done to him and giving to him an account of the efforts
made by him, Sugriva in his turn gratifies him by apprising him of

the arrival of countless monkeys from all the parts of globe. ...........

While Sri Rama and Sugriva were deliberating with each other,
Satabali and other generals of the monkey army, followed by hordes
of countless monkeys of various species, which covered the sky with
the clouds of dust raised by them, arrive in their presence

and bow down at their feel. ...

Pointing out in pursuance of Sri Rama’s command to one of his
generals, Vinata by name, the regions in the east which could be
penetrated into by monkeys, detailing the tracts worthy of note, and
entrusting him with the task of conducting a search for Sita in those
regions, Sugriva enjoins the general to return within a month after the
work, adding that anyone returning after a month will be punished.
Specifying the different regions of the southern quarter and fixing a
limit of one month for their return, Sugriva dispatches Hanuman,
Nila, Angada and others to that quarter for finding out the

Whereabouts Of STHA. .....oiieiiie e e e

Fixing a time-limit of one month, Sugriva dispatches Susena

and others to conduct a search for Sita in the western quarter.......

Sugriva dispatches a contingent of monkeys under the leadership

of Satabali in order to seek for Sita in the northern quarter.............

With a view to inspiring confidence in Sita, when found, Sri Rama
hands over to Hanuman his signet ring as a token of recognition
while sending him away to the south. Bowing down at Sri Rama’s
feet, Hanuman leaves his presence alongwith a contingent of

TSIV T T 1 2= T (0] (07= 1= F T

Bowing to the command of Sugriva and leading their respective
bands, Vinata and other monkey chiefs set forth towards the

quarter assigned to them by Sugriva. .........ccccceiiiinii e

While Sugriva gave instructions to his various generals mentioning in
detail the places they were to visit in the course of their expedition
in search of Sita, Sri Rama was struck by the knowledge of world
geography revealed by Sugriva and inquired of the latter how he had
come to acquire such wonderful and accurate knowledge of geography.
In reply to this Sugriva tells him of the encounter of Vali with
Dundubhi, which led the former to conceive an inveterate hatred
towards him (Sugriva) who when pursued by Vali had to range from
one end of the world to another and this enabled him (Sugriva) to

gather a first-hand knowledge of all parts of the globe. .....................

Even after scouring more than once the regions comprised in the
quarter assigned to them, Vinata and others fail to get any clue to the
whereabouts of Sita. Returning despondent even before a month,

.............. 1080

.............. 1083

.............. 1087

.............. 1094

.............. 1098

.............. 1103

.............. 1109

.............. 1111

.............. 1112
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they bow down to Sri Rama and Sugriva and report their inability to
find out Sita. They feel convinced for many reasons that Hanuman
alone will be able to disSCOVEr STa. ........coooiiiiiiiiiiee e 1115

Accompanied by Angada and others, Hanuman seeks for Sita in the
dense forests and caves of the Vindhyan range. Making their way
into a forest whose trees had ceased to flower and bear fruits
because of a curse pronounced by Sage Kandu, overwhelmed with
grief occasioned by the loss of his son, the monkeys, who felt
exhausted due to exertion, behold a demon. As the latter swoops
upon the monkeys with a raised fist, Angada makes short work of
him thinking him to be Ravana. Feeling exhausted through peregrination
in the forest, the monkeys seek the foot of a tree. .........occciieiiiiiiiiiiieeeee, 1116

Asking the monkeys who accompanied him to the south and who had
begun to feel diffident about their success to take note of the delay
that was taking place in carrying out the command of Sugriva and to
beware of Sugriva’s wrath, which was sure to follow in consequence
of the delay, Angada advises them to take heart and encourages
them to pursue their search vigorously. Encouraged by his enlivening
words, they sally forth once more to renew their search in the cave
of the Silver Mountain and, getting exhausted after a strenuous
search, repose awhile in a grove and get ready to resume
tNEIT EFfOITS. .o 1119

The time appointed by Sugriva for finding out the whereabouts of Sita
in the southern quarter having been exceeded in ransacking the
caves of the Vindhyan range, which were hard to explore, Hanuman
and others, who were tormented with hunger and thirst, catch sight
of a cave known by the name of Rksabila. Concluding, from the
presence of birds with wet wings at the entrance of the cave, that
there must be water inside, the monkeys enter the cave, which was
enveloped in thick darkness, in a line holding the hand of one
another. Proceeding to a short distance, the monkeys behold an
ascetic woman in a strange spot illumined by trees of gold. Greeting
her, Hanuman inquires of her the name of the place. ..........ccccccniiiiininnies 1121

Telling the monkeys how the cave was brought into existence, the
ascetic woman, whose name was Swayamprabha, feeds the
newcomers, the monkeys, with fruits and roots etc., and, when they
had taken rest, inquires of them what brought them to that spot. ................. 1124

Narrating the whole story from the entry of Sri Rama into the forest
round about the Pampa lake down to the entry of the monkeys into
the cave, and complimenting Swayamprabha on the hospitality shown
by her and wishing to repay her hospitality, Hanuman inquires of her
if he can be of any service to her. Swayamprabha, however, declines
his offer saying that, being engaged in the practice of virtue,
she has no purpose to achieve through another. ...........ccccoiiiiiiiiiiiiiiiiieeeee. 1126
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58.

While the monkeys were feeling dejected on coming out of the cave
to see the trees covered with blossom, which led them to conclude
that the latter half of winter had approached, Prince Angada reminds
them of the fierceness of Sugriva and says that a fasting till death on
their part will be preferable to an ignominious death at the latter’s
cruel hands. Another monkey general, Tara, for his part suggests
that they should take shelter in Swayamprabha’s cave and thus
escape the wrath of Sugriva, who dare not enter the cave. The
monkeys fall in with the latter's view and make up their mind to

re-enter the cave and take up their abode in it. ....ccccceeeiiiiiiiiiiic e, 1129

Seeking to divert the minds of the other monkeys from the rebellious
note struck by Tara, whose advice readily found favour with Angada
and others, Hanuman warns Angada of the dire consequences which
were sure to follow in case he chose to stay away from home and,
assuring him of Sugriva’s amiability and disarming all his fears about
him, tries to convince him that they had better return to Kiskindha

and report themselves to their KiNg. ......oooccviiiiiiiiiieeee e 1132

Sick of hearing the praises of Sugriva uttered by Hanuman and
pointing out the faults of Sugriva and denouncing him, Angada
proclaims to the monkeys his decision to undertake a fast unto death
and actually sits down to fast. Condemning Sugriva with tears in their
eyes and making the mountain caverns resound with their tale of
woe commencing from the appearance of Sri Rama on the scene
and ending with their determination to observe a fast ill

death, the other monkeys too follow Suit..........ccoeciiiiiiieeeeeeee 1134

Praising Providence out of joy at the prospect of deriving sustenance
for a long time on seeing a band of monkeys even as it emerged
from a cave of the Vindhyan range on hearing their noise, the vulture
king, Sampati (the elder brother of Jatayu), expresses his determination
to eat them all up one after another. Depressed to hear the vow and
declaring Jatayu, who had met his death at the hands of Ravana in
the service of Sri Rama, while trying to deliver Sita from the former’s
clutches, as more fortunate than any of them, who were threatened
with death even before accomplishing the purpose of 81 Rama,
Angada reproaches Kaikeyi, who was at the root of the whole
mischief. Distressed to hear these words of Angada and telling
Angada that he was the elder brother of Jatayu, and at the same
time inquiring about the death of his younger brother, Sampati
requests Angada to help him slide down from his high post adding

that, his wings having been burnt, he was unable to fly...........cccccceiiirinnnnnn 1137

Having helped Sampati to climb down the mountain, Angada narrates
to him the whole story from the entry of Sri Rama into the

Dandaka forest to his own fasting..........c.ceeeeieiiiiiii e 1139

Sampati tells Angada how having once soared with his younger
brother to the neighbourhood of the solar orb in his eagerness to test
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their relative strength and flying power, he had his own wings burnt
in trying to save the wings of Jatayu by spreading his own wings
over them as a canopy, and dropped on a peak of the Vindhyan
range. Inquired by Angada if he knew anything about the abduction
of Sita, he acknowledged his having seen a youthful lady being borne
away by Ravana and crying out ‘Rama’, which now leads him to think
that she was no other than Sri Rama’s beloved spouse. Sampati
further tells Angada how, gifted as he was with an inordinately long
vision, he could see Lanka, the capital of Ravana, at a distance of
one hundred Yojanas, as well as the place where Sita has been
lodged. On his expressing a desire to offer water to the spirit of his
deceased brother, the monkeys take him to the seashore and bring
him back on his having concluded the rite. ...........cccciiiiiiiiiiii, 1141

Interrogated by Jambavan as to how Sampati came to know about
Sita’s, abduction by Ravana, the vulture tells him that it was his son,
Suparswa, who related to him how, one day, while he was ranging
along the seashore in search of food, he had seen a young lady,
shining brightly as gold, being borne away by an ogre, of whom he
had come to know later on from the words of an eminent sage that
they were no other than Sita and Ravana, respectively. .........cccococeeiiiiiennnee. 1145

Having inspired confidence in the monkeys, Sampati proceeds to
relate to Angada and others, who longed to hear more about Sita,
the story of Sita’s abduction in greater detail. He tells them how,
having fallen on the Vindhyan range with his wings completely burnt
by the scorching sun, he swooned and regained consciousness only
on the seventh day, when he came to know that it was the Vindhyan
range on which he had fallen. Descending with difficulty from the
eminence, he made his way into the hermitage of a sage named
Nisakara, and bowed down to him. Recognizing him to be Sampati,
the sage inquired as to how his wings had come to be burnt. ..................... 1148

Relating to Sage Nisakara the circumstances which led to his being
burnt, Sampati takes before the sage a vow to give up the
ghost by leaping from a mountain-peak. .........cccccoiiiiiiiiiiiiiii e 1150

Sampati communicates to the monkeys the prediction made by Sage
Nisakara, who could foresee future events by dint of his intuitive
perception, that descending as Sri Rama elsewhere the Lord will
dispatch monkeys in quest of Sita to the Vindhyan range and that
Sampati will get back his wings as soon as he tells the monkeys
the whereabouts Of STA. ..........cooiiiiiiii e 1152

Even while Sampati was thus talking with the monkeys, a pair of
beautiful wings shoot forth on his sides. Feeling transported with joy
at their sight and showing them to the monkeys, nay, assuring them
that their purpose too will likewise be achieved, Sampati soars to the
sky in order to test the power of his wings. Feeling encouraged by
this, the monkeys too resume their journey further south. .............ccccoeinnne 1154
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65.

66.

67.

On the monkey heroes getting despondent at the sight of the (Indian)
ocean, which they found difficult to cross, Angada inquires of them
if anyone of them was capable of leaping across the sea dividing
India from Lanka. When all keep mum, he encourages all to proclaim

each his own leaping capacity and ProWESS. .........ccccueeeeeerrriiinrereeeeeeanneeeeeens 1155

Questioned by Angada, Gaja and other leaders of monkey hordes
proclaim each his own leaping capacity ranging in an increasing
degree from ten Yojanas or eighty miles to ninety Yojanas or seven
hundred and twenty miles. Jambavan in his turn submits that he can
leap full one hundred Yojanas or eight hundred miles but is doubtful
about his capacity to return. On Angada declaring the same thing,
Jambavan submits that for a work, which can be entrusted to a
servant alone, the services of a ruler would be out of place, and

encourages Hanuman to take up the gauntlet. ............cccoooiiiii e, 1158

Reminding Hanuman of his descent from the loins of the wind-god
through Afjana and of the circumstances which led to his getting the
name of Hanuman and also how he received boons from Brahma
(the creator) and others, and glorifying him, Jambavan encourages
Hanuman to leap across the sea and thereby deliver the

monkeys from their wretched plight. ... 1161

Proclaiming his own glory in order to dispel the fears of the monkeys
after assuming enormous proportions with a view to leaping across
the sea, and climbing up Mount Mahendra, Hanuman prepares to

take @ leap acroSs the SEa. ........coooiiiiiiiiiiiiii e 1164
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Canto |

The celestial sage Narada narrates to Valmiki the
Story of Sri Rama in a nutshell

The ascetic Valmiki put the following
question direct to Narada, the chief of hermits,
nay, the foremost of those skilled in
expression, who remains ever engaged in
askesis and self-study—the study of the
Vedas : (1)
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“Who can possibly be full of virtues in
this world at present? Nay, who is possessed
of prowess and knows what is right? Who is
conscious of services done, truthful of speech
and firm of resolve? (2)
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“Who is possessed of right conduct and
who is friendly to all living beings? Who is a
man of knowledge? Nay, who is powerful and
who has a singularly lovable appearance? (3)
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“Who has subdued his self? Who has
conquered anger? Who is possessed of
splendour and who is above fault-finding,
and whom do the very gods dread when his
wrath has been (apparently) provoked in
battle? (4)
TAfesT=g  9iq W ehidgd & Wl
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“I wish to hear this; for there is a great
curiosity in my mind about it, while you are
capable of knowing such a man, O eminent
seer!” (5)

ST Jdferciiehal aTeHiehINgl a9: |
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Hearing this appeal of Valmiki, the
sage Narada, who possessed knowledge
of the three worlds, said, “Listen!” and
greatly delighted, addressed the following
words : (6)

FEAl qENIYSE I AT Shifdar UM |
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“l shall duly consider and tell you of

such a hero. Be pleased to hear from me of
the man endowed with the manifold and
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rare virtues that have been described by
you. (7)
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“There is one descended in the line of
Ikswaku, and known by the name of ‘Rama’.
He has fully controlled his mind, is very
powerful, radiant and resolute and has brought
his senses under control. (8)
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“He is intelligent, sagacious, eloquent,
glorious and an exterminator of foes. He is
distinguished with broad shoulders, powerful
arms, a neck shaped as a conch and a
stout chin. (9)
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“He is marked with a broad chest, a
mighty bow and a collar-bone covered with
flesh, and is capable of subduing his foes.
His unusually long arms extend right upto

his knees. He has a well-formed head, a
shapely forehead and a charming gait. (10)
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“He is of medium stature, neither very
tall nor very short, has well-proportioned
limbs, has a shining complexion, is mighty,
has a rounded chest, large eyes, is full of
splendour and has auspicious marks on his
body. (11)
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“He knows the secret of virtue, and is
true to his promise and intent on the good of
the people. He is illustrious, full of wisdom,

pure in his dealings, a man of self-control
and concentrated mind. (12)
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“He is a supporter of the creation like
Brahma, the lord of created beings, affluent,
the slayer of his enemies, a protector of living
beings and a staunch defender of faith. (13)
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“He is a vindicator of his own virtue
and the protector of his own people. He
knows the truth of the Vedas and the six
sciences (grammar etc.) auxiliary to them
and is a past master in archery. (14)

YT AAR: W(THE, W auTar |
TAATRUT: ARGt fa=eron: 1 gy

“He knows the real meaning of all the
scriptures, is possessed of a sharp memory
and quick wit. He is popular in all the worlds,
is pious, high-minded and shrewd. (15)
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“He is always sought by the righteous
even as the ocean is by rivers. He is noble,
nay, alike to all and always wears a pleasing
countenance. (16)
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“He is endowed with all excellences and
enhances the delight of his mother, Kausalya.
He vies with the ocean in profundity and
compares with the Himalaya in point of
firmness. (17)

fawrm wgent dE  SmafaEEsia: |
RIGTITAGIT: Shig &IWAT YRorEtEd: Il €4 1l
“He is a replica of Lord Visnu in prowess
and is pleasing of aspect as the moon. In
(show of) anger, he resembles the destructive

fire at the end of creation and is a counterpart
of Mother Earth in forbearance. (18)
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“He equals Kubera (the god of riches,
the bestower of wealth) in liberality and is
another Dharma, the god of piety, as it
were, in point of truthfulness.

“With intent to gratify the people, the
king, Emperor Dasaratha, lovingly sought to
invest with the office of Regent his beloved
son, Sri Rama, who possessed unfailing
prowess and was adorned with the aforesaid
qualities, who was not only the eldest of his
four sons in point of age, but was also
endowed with the highest virtues and devoted
to the interests of the people. Witnessing
the preparations in connection with the
installation of Sri Rama, the illustrious Queen
Kaikeyi, the youngest of the three principal
consorts of Emperor Dasaratha, who had
been granted a boon by Emperor on a
former occasion (in recognition of her
oustanding personal courage and service to
her husband on the field of battle) however,
asked of him in lieu of the promised boon
the exile of Sti Rama and the installation of
Bharata, her own son. (19—22)
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“Bound as he was by the tie of duty in

the form of his plighted word, due to his

ever speaking the truth, King Dasaratha
exiled his beloved son, Rama. (23)

¥ WM a i ylaamueE |
fugdemtdyng sheheam: fUEeRroT I % 11

“In obedience to his father's command
in the form of the boon granted by him in
favour of Kaikeyr and with a view to pleasing
Kaikeyi (his stepmother), the heroic Rama
retired to the woods in order to implement
the pledge of his father. (24)
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“His loving younger brother,
Laksmana—who enhanced the delight of
his own mother, Sumitra, the younger of the
two other principal consorts of Emperor
Dasaratha and who was not only adorned
with modesty but a favourite of his brother
Sri Rama—followed his aforesaid brother
out of affection as the latter set out on his
journey to the forest, thus testifying to his
amicable relationship. Sri Rama’s wedded
spouse, Sita, (so-called because she was
unearthed from the track of a ploughshare)—
who was dear to him as life and was ever
friendly to him, who, though not born in the
ordinary way from a mother's womb, was
taken as descended in the line of Janaka
(a king of Mithila, Siradhwaja by name,
Janaka being his family title), was endowed
with all auspicious marks on her person
and was a veritable jewel among women
and who looked like the Lord’s own wonderful
potency manifested by the Lord Himself—
also accompanied Sti Rama as Rohini (the
spouse of the moon-god, also a constellation
of that name, follows the moon-god). Nay,
he was followed afar by the citizens of
Ayodhya as well as by his aged father,

Dasaratha. (25—28)
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“Meeting his beloved Guha, the chief
of the Nisadas (a mixed tribe sprung from a
Brahmana through a Sudra woman), at
Sriagaverapura on the bank of the Ganga,
S Rama, who was virtue-incarnate,
accompanied by Guha, Laksmana and Sita,
sent away the charioteer back to Ayodhya.
Going from forest to forest, and crossing
streams contaning deep water, they saw
the sage Bharadwaja at Prayaga and,
dismissing Guha there, later on reached
Citrakuta according to the instructions of
sage Bharadwaja and, erecting a lovely
cottage, the three sojourned happily there
sporting in the woods like gods and
Gandharvas (celestial musicians). Sri Rama
having proceeded to Citrakuta on foot as
reported by the charioteer, who had since
returned to Ayodhya, Emperor Dasaratha
forthwith gave up the ghost and ascended
to heaven bewailing his son, stricken as he
was with grief at his separation from the
latter. Though being urged to accept the
throne by the Brahmanas headed by sage
Vasistha (the family priest and preceptor of
the kings of Ayodhya), on the king having
departed to the other world, Bharata, who
was very powerful, did not covet the throne.
He proceeded to the forest in order to please
the venerable Rama and persuade him to
return to Ayodhya and accept his father's
throne. (29—34)
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“Approaching the high-souled Rama of
unfailing prowess, Bharata, rich in noble
sentiments, actually implored Sn Rama, his
elder brother, accordingly. (35)
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“He addressed the following words to
Sri Rama: ‘Let you alone be the ruler, since
you know what is right.” In deference to his
father's decree (boon conferring the throne
of Ayodhya on Bharata) Sri Rama too, who
was supremely magnanimous and enjoyed
a very great renown, and who always wore
a gracious aspect, did not hanker for the
kingdom. Nay, handing over to Bharata his
own pair of wooden sandals as his token of
love and urging Bharata to rule over the
kingdom, Sri Rama, Bharata’s elder brother,
who was possessed of great might,
persuaded him to return from Citrakuta by
repeated importunities. Without realizing his
ambition (of seeing Sri Rama back in Ayodhya
and crowning him king), Bharata returned to
Ayodhya, touching the feet of Sri Rama and
taking leave of him. (36—38)
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“Longing for the return of Sri Rama, he
ruled over the kingdom while living at
Nandigrama, a lonely retreat fourteen miles
away from Ayodhya. When Bharata,
however, had left, the glorious Sri Rama of
unfailing vow, who had conquered his senses
and was intent on one object, viz., that of
implementing the pledge of his father, entered
the Dandaka forest, they say, anticipating
the renewed visit of the people of Ayodhya
to that region (of Citrakuta). (39-40)
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“Entering the great forest of Dandaka
and having despatched the ogre Viradha,
the lotus-eyed Rama saw one after another
the sages Sarabhahga and Sutiksna
as well as Agastya and his brother
(ldhmavahana). Nay, at the instance of
Agastya himself he accepted with supreme
delight a bow, a sword, a pair of quivers
containing an inexhaustible stock of arrows,
all bestowed upon the sage by Indra, the
lord of paradise. While the aforesaid Rama
was sojourning in the forest with foresters,
all the seers dwelling in the forest called on
him with a request to make short work of
the demons and ogres haunting the forest.
In the presence of those seers dwelling in
the forest of Dandaka and glorious as fire,
Sri Rama then vowed to kill the ogres in
that forest. Nay, the destruction of the ogres
in an encounter was solemnly promised by
Rama. (41—45)
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“The ogress Sirpanakha (so called
because the monstress possessed nails as
big as a winnowing fan), who dwelt in
Janasthana (a portion of the Dandaka forest)
and was capable of assuming any form at
will, was disfigured by Sri Rama (by having
her nose and ears lopped off by Laksmana)
while living in that very forest. (46)
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“Sri Rama then killed on the field of
battle all the ogres that came prepared for
an encounter at the instigation of Surpanakhé,
including their leaders Khara, Trisira and
the ogre Dusana as also their followers. No
less than fourteen thousand of ogres dwelling
in Janasthana were made short work of by
Rama while sojourning in that forest.
Stupefied through anger to hear of the
destruction of his kinsmen, Ravana, the
king of Lanka, sought the help of a fellow-
ogre (one of the two sons of the ogress
Tadaka), Marica by name. Though repeatedly
discouraged by Marica saying, “It is not
advisable for you to make enemies with that
powerful prince, Sri Rama, O Ravana !” yet
turning a deaf ear to his advice and impelled
by death, the aforesaid Ravana, who made
people scream (in terror wherever he went
out on expedition) then proceeded to the
site of Rama’s hermitage alongwith Marica.
Having caused the two princes, Sri Rama
and Laksmana, to be removed afar from the
hermitage by the wily Marica, he abducted
Sri Rama’s spouse, Sita, fatally wounding
the vulture, Jatayu, who tried to intercept
him and thereby deliver Sita from his clutches.
Now tormented with grief to perceive the
vulture mortally wounded and to hear from it
of Sita (the princess of Mithila, the capital of
King Janaka) having been forcibly carried
away by Ravana, Sri Rama (a scion of
Raghu) loudly wailed, his mind agitated
through perturbation. Then, having cremated
the vulture Jatayu and hunting up Sita in the
forest in that very state of grief, Sri Rama
came across an ogre, Kabandha by name,
who was deformed of body and terrible to
look at: so the tradition goes.  (47—55)
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“Having made short work of him, the
mighty-armed prince cremated him too
and the demon regained his original form of
a Gandharva and ascended to heaven.
Nay, while rising to heaven he said to S
Rama, ‘Seek, O Rama (a scion of Raghu),
Sabari, a pious hermitess, who is well-
versed in the principles of righteousness.’
The highly glorious Rama, the destroyer of
his foes, accordingly approached Sabari.

(56-57)
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“Duly worshipped by Sabari, Sri Rama,
son of Dasaratha, came into contact with
the monkey chief, Hanuman, on the bank of
the Pampa lake : so the tradition goes.(58)
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“At the intercession of Hanuman
specifically, he further made friends with
Sugriva. Nay, to Sugriva the exceedingly
powerful Rama duly narrated from the very
beginning (his very birth) the whole of his
popular story and the well-known story of
Sita, his consort, in particular. Pleased to
hear the whole narrative of Sri Rama, the
monkey chief, Sugriva, too made friendship
with Sri Rama in the presence of the sacred
fire as a witness*. Nay, in response to an
inquiry made by Sri Rama with regard to his

enmity with his own elder brother, Vali, the
whole incident was then related by Sugriva,
the ruler of the monkeys, afflicted as he
was, to Sri Rama and lovingly by made an
alliance with him based on mutual trust. A
vow was taken by Sri Rama that very
moment to the effect that Vali would be
killed by him. (59—62)
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“And, there on Mount Rsyamuika the
monkey chief described to Sri Rama the
unique strength of Vali, his elder brother,
since Sugriva was full of misgivings
concerning Sri Rama (a scion of Raghu) in
the matter of prowess vis-a-vis his opponent,
val. (63)
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“In order to make Sri Rama aware of
Valr's strength, Sugriva actually showed to
him the exceptionally tall skeleton of the
demon, Dundubhi, killed by Vali, which
looked like a big mountain and which had
been disdainfully kicked away to a long
distance by Vali. (64)
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“Smiling at this and gazing on the
skeleton, the mighty-armed Sn Rama, who
possessed extraordinary strength, hurled it
with his toe to a distance of full eighty miles.

(65)

fadg @ yEATeT, WERT HEHU)
it e =9 SO werE derilss |

“Nay, in order to inspire confidence in
the mind of Sugriva, Sri Rama further pierced
on that very occasion with a single mighty
shaft one after another as many as seven
palmyra trees standing in a line adjacent
to one another, a hillock standing by as
well as Rasatala (the sixth subterranean

* It has been customary among the Hindus to contract friendships—more especially matrimonial
alliances—in the presence of the sacred fire as a witness with a view to solemnizing them.
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plane including the five preceding ones viz.,
Atala, Vitala, Sutala, Talatala and Mahatala).
(66)
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“Reassured by the latter feat and
accompanied by Sri Rama, that great
monkey, Sugriva, then marched at once
with a mind full of delight to Kiskindha (the
capital of Vali), situated cave-like in the
midst of mountains. (67)

AASTSGRAT:  gar  gAfage: |
AT A "gar femm gl nge

“Then roared Sugriva, the monkey chief,
who was tawny as gold in appearance.
Distracted by that great unusual roar, Vali,
the king of the monkeys, sallied forth to
meet Sugriva. (68)
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“Reassuring Tara, his devoted and
sagacious wife, who discouraged him by
pleading that Sugriva had since secured the
alliance of Sri Rama and as such could no
longer be conquered, he then closed with
Sugriva and in the course of that very
encounter Sri Rama (the celebrated scion
of Raghu) disposed of Vali with a single
arrow. (69)

qq:  gHaderlgel  arfedrd |
aRa  qE TEE: JEdEEd ) o |l

“Having thus killed Vali on the field of
battle at the instance of Sugriva, Sri Rama
(a scion of Raghu) then installed Sugriva
himself on Val's throne. (70)
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“Bringing together all the monkeys, the
said Sugriva, the jewel among the monkeys,
too despatched them in all directions, keen
as he was to have Sita (the daughter of
Janaka) traced out. (71)
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“Then, according to the counsel of
Sampati, the vulture king, who could see
Sita in Lanka from that distance, the mighty
Hanuman leapt across the brackish sea,
eight hundred miles broad, that parted the
mainland of India from Lanka. (72)
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“Duly reaching the city of Lanka, ruled
over by the demon king, Ravana, he found
there Sita confined in a grove of ASoka
trees, contemplating on the feet of Sri Rama.
(73)
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“Presenting to her the souvenir in the
shape of a signet-ring handed over to him
by Sri Rama and relating the news about
Sri Rama’s alliance with Sugriva and the
latter’s installation on the throne of Kiskindha
after Vali, his elder brothgzr and mortal enemy,
had been got rid of by Sri Rama and having
consoled Sita, the daughter of King Janaka,
with the assurance that her consort would
shortly come and rescue her after disposing

of the tyrannical Ravana, Hanuman
demolished the outer gate of the orchard.
(74)
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“Having made short work of five army-
commanders (Pingalanetra and others) as
also seven sons of ministers (Jambumali
and so on), and crushed the gallant Aksa (a
son of Ravana), he allowed himself to be
bound under the spell of a Brahmastra or
missile presided over by Brahma, the creator,
and discharged by Ravana’s heir-apparent,
Meghanada. (75)
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“Though knowing himself as released
by the aforesaid missile in consequence of
a boon granted by Brahma to the effect
that after undergoing bondage for about a
couple of hours, the missile associated with
his name being infallible, he would be rid of
it, the hero, Hanuman, who was keen to
meet Ravana, deliberately bore with those
ogres who carried him in bondage to
Ravana. (76)
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“Having set on fire the city of Lanka
barring the abode of Sita, the princess of
Mithila, alone, the great monkey Hanuman,
then came back by the same route to
Kiskindha to break the delightful news, of
Sita having been found, to Sri Rama. (77)
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“Approaching the high-souled Sri Rama
and going round him clockwise as a mark
of respect, Hanuman, who was possessed
of infinite intelligence, submitted to him that
Sita had been seen by him in reality. (78)
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“Moving to the shore of the Indian ocean
in the extreme south, accompanied by
Sugriva, Sri Rama then shook the ocean to
its lowest depths (in Patala, the nethermost
subterranean plane) by his arrows glorious
as the sun (on the latter not responding to
allow passage to the army of monkeys, that
sought to march across it in order to reach
Lanka in their bid to recover Sita). (79)

“At this, Ocean, the lord of the rivers,
not only revealed himself in person to Sri
Rama but also apologized to him for his
refractoriness and only at the intercession
of Ocean, Sri Rama caused Nala to build a
bridge across the sea. (80)
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“Reaching the city of Lanka by the
bridge and killing Ravana in a combat, Sri
Rama experienced a sense of great shame
on getting back Sita (who had remained so
long at the grove of a demon in Lanka and
could be easily pronounced by critics as
polluted). (81)
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“Sr1 Rama then spoke harsh words to
her in the assembly of monkeys and others.
Resenting them, the aforesaid Sita, chaste
as she was, entered fire. (82)
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“Coming to know Sita as sinless from
the words of the fire-god, who testified
to her chastity, Sri Rama thereupon accepted
her. All the three worlds, comprising the
animate and inanimate creation, alongwith
the hosts of gods and Rsis were pleased
with that remarkable feat of the high-souled
Rama in the shape of the overthrow of
Ravana and the deliverance of Sita.
Honoured by all the gods, Sri Rama thereupon
looked extremely delighted. (83-84)
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“Nay, having installed Vibhisana, the
chief of the ogres, on the throne of Lanka,
Sri Rama felt accomplished of purpose and,
rid of anxiety, greatly rejoiced : so the tradition
goes. (85)
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“Having received a boon to the effect
that all the combatants that had fought on
the side of Sri Rama and fallen in battle be
restored to life, from the gods, who came in
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their aerial cars to felicitate Sti Rama on his
victory, that had brought solace to all the
three worlds and aroused as though from
sleep, the monkeys fallen in battle,
Sri Rama flew to Ayodhya in the aerial car
known by the name of ‘Puspaka’ that had
been snatched by Ravana from his half-
brother, Kubera, the god of riches,
accompanied by his relations, Sita and
Laksmana and friends, Vibhisana, Sugriva
and others. (86)
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“Reaching the hermitage of the sage
Bharadwaja in the vicinity of Prayaga, Sri
Rama of unfailing prowess despatched
Hanuman in advance to the presence of
Bharata in order to apprise him of his safe
return lest he should be taken unawares.

(87)
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“Narrating past history (the
circumstances that had led to his exile in
the forest) and boarding the celebrated
Puspaka once more, he then flew to
Nandigrama (then a part of Ayodhya),
accompanied by Sugriva and others. (88)
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“Having disentangled his matted hair at

Nandigrama alongwith his three brothers

and back with Sita, the sinless Rama
regained his kingdom too. (89)
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“During the reign of Sri Rama people
will be positively much delighted and cheerful,
contented and well-fed, exceedingly pious,
free from mental agony and bodily ailments
and rid of the scourge of famine and fear of
theft etc. (90)
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“Nowhere will men witness the death
of their son or daughter, women will never
be widows and will be ever devoted to their
husband. (91)
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“There will be no fear from fire nor will
living beings be drowned in water. There

will be no fear from wind nor any fear of
fever. (92)
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“Nor will there be fear of starvation in
his kingdom nor that of thieves. Nay, cities
and states will be full of riches and food-
grains. (93)
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“All will be ever extremely happy as in
Satyayuga. Having propitiated the Lord
through hundreds of horse-sacrifices and
other sacrifices involving the use of
abundant gold, nay, bestowed with due
ceremony a billion cows on the learned and
giving away untold riches to the Brahmanas,
the highly renowned Rama will establish
royal dynasties, a hundred times more
prosperous than before, by not only
recognizing and confirming their sovereignty
but even by liberally subsidizing them. Nay,
he will direct the people belonging to all
the four grades of society to follow their
respective duties on this terrestrial plane.

(94—96)
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“Having served his kingdom for eleven
thousand years, Sri Rama will ascend to
Brahmaloka (the highest heaven).” (97)
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He who reads this sacred narrative of

Sri Rama, which is capable of purifying the

mind and wiping out sins and is treated on

a par with the Vedas, is completely absolved

from all sins. (98)

TASTEAHISE U3 THIE0T ) |
AUFUE: GO U W WEE 0]} 0

~ Reading this narrative centring round
St Rama and conducive to longevity, a

man shall, on departing from this world, be
honoured in heaven alongwith his sons and
grandsons as well as his followers and
attendants. (99)
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Reading it a Brahmana bids fair to attain
eminence in eloquence; if he is a Ksatriya,
he is sure to attain lordship over the earth; a
man belonging to the mercantile community
is sure to secure profit in trade and a man
belonging to the Stidra class can hope to attain
superiority. (100)
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Thus ends Canto One in the Balakanda of the glorious Ramayana of Valmiki,
the work of a Rsi and the oldest epic.
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Brahma’s visit
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Hearing the aforesaid discourse of
Narada, the pious sage Valmiki, a past master
in expression, worshipped the most prominent
sage Narada with his own pupils. (1)

Duly worshipped and permitted by him
on asking leave, the aforesaid celestial seer,
Narada, forthwith rose to his abode in the
heavens. (2)
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Having tarried in his hermitage awhile
(lit., for less than an hour) on the seer
having left for heaven, the sage then repaired
to the bank of the Tamasa, not very far from
the holy Ganga (obviously for his midday
bath and devotions). (3)
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Duly reaching the bank of the Tamasa
and finding the descent to the river free
from mud, the sage then spoke to his pupil
standing by his side as follows :

“Look at this descent, O Bharadwaja,
which is free from mud and pleasant, its
water being transparent as the mind of a
righteous man. (5)
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“Let your pitcher be laid on the bank,
O dear one! and the bark be handed over
to me for being wrapped about my loins
when | have bathed. | shall take my dip at
this very descent of the Tamasa, excellent
as it is.” (6)
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Enjoined thus by the high-souled

Valmiki, Bharadwaja handed over the bark

to the aforesaid sage, devoted as he was to
his teacher. (7)
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Taking the bark from the hand of his
pupil, the sage, who had fully controlled his
senses and as such had no inclination to
see anything delightful to the senses,
sauntered about, they say, surveying the
extensive forest on all sides. (8)
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Close to that descent the glorious sage
actually perceived in that forest a pair of
cranes moving about, never parting from
one another and making a charming sound.
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A Nisada (a member of a wild tribe
living on hunting) of sinful resolve and full of
animosity even towards innocent creatures,
struck with an arrow one of the said pair,
the male bird, even while the sage looked
on. (10)
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Seeing it mortally wounded and tossing
about on the ground with its limbs smeared
all over with blood, the female bird naturally
gave out a piteous wail, parted as she was
from her mate and companion, the aforesaid
bird, that was endowed with a coppery
crest, was inflamed with passion, nay,
sexually united with her and as such had
distended its wings. (11-12)
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On seeing the bird struck down by the
fowler in that state of copulation, pity was
aroused in the heart of that pious seer. (13)
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Further seized with compassion to
behold the shrieking female bird and
considering the fowler's act to be sinful, the
sage addressed the following words to the
hunter : (14)
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“May you not have peace of mind for
endless years, O fowler, since you have
killed one of the pair of cranes infatuated
with passion.” (15)

qeed gadtgear a9 g Sterd: |
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Even as he spoke in this strain, and
then reflected : “What is it that has been
uttered by me, tormented as | was with grief
for this bird”, uneasiness appeared in his
heart. (16)

foma @ weTuEger wfaar wfaw)
ot <raTerEig aTeEthE § gHgEa: 1 29

Brooding awhile, the sage, who was
highly learned and full of wisdom, made up
his mind and the said chief of the sages
addressed the following words to his pupil,
Bharadwaja : (17)
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“Let this utterance made by me while |
was stricken with grief, nay, set in four
metrical feet, each containing an equal
number of letters (viz., eight) and possessing
the rhythm of a song that can be sung to a
lute, be accepted as real poetry and not
otherwise.” (18)
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Even as the aforesaid sage uttered the
couplet, unexcelled as it was (in that it was
suggestive of the entire theme of the
Ramayana), his pupil, highly delighted,
actually committed it to memory. The sage
thereupon felt much pleased with him.

(19)

Hrsfuieh Td: e Y are genfarer |
g foaewedgueda 3 @A u o

Having finished his midday ablution with
due ceremony in that descent of the holy
Tamasa, the sage then returned to his
hermitage, brooding over the same incident,
as a matter of fact. (20)
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Taking the pitcher filled with water, his
submissive and learned pupil, Bharadwaja,
too, they say, thereupon followed in the
wake of his teacher. (21)
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Reaching the grounds of the hermitage
alongwith his pupil, the sage, who knew
what is right, sat down and talked on various
other topics, while remaining absorbed in
contemplation of the couplet uttered by him.

(22)
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Then appeared the almighty Brahma,
the four-faced creator of the fourteen worlds,
who was possessed of great splendour,

personally to see Valmiki, the chief of
hermits. (23)
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Greatly astonished to see him, Valmiki
forthwith rose in haste from his seat and

stood tongue-tied with folded hands in great
humility. (24)

TSEmE d 99 UErsEieada: |
o fafvaer gt @w FRmemn e

Bowing low to him according to the
scriptural ordinance and inquiring after his
welfare too, the sage worshipped the
aforesaid deity by offering water to wash
his feet and hands with, as well as a
glorious seat and bestowed encomiums on
him. (25)

AMUfIyT WEFEEA UIHIE |
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Making himself comfortable on the most
exalted seat offered by Valmiki, the almighty
creator, who was covered all over by his
own effulgence, forthwith directed the sage
Valmiki to take his seat. (26)

TN GHIA:  WISEUTa9TEre |
Iufaed qaT afeR] AreTTeeientaaTds 1 R9 11
AGAE  TAAT  ATCHI o A wTTeer: |
YOIl i e AERUTE AT R¢ I
T G A hiF TR |
IaAE G ShISTHAvereRiad SRR
AT @ JeRuTroT: |
AT Al e YEEd, GAggEEi 3o 0
Duly permitted by Brahma, Valmiki too
made himself comfortable on his seat. Even
though Brahma, the progenitor of the entire
creation, was directly seated before him at
that time, Valmiki remained absorbed in
reverie with his mind fixed on that very
incident. He said to himself : “A grave wrong
was perpetrated by the wicked fowler, who
was bent upon catching the bird with
malicious intent, in that he struck down
without any fault the crane in that state,
cooing so delightfully I” Even while bewailing
the lot of the female crane, disunited from
its mate, he repeated the same couplet in
the presence of Brahma and, pondering
over the meaning of the verse, fell a prey to
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grief once more at the thought of his having
unconsciously subjected the fowler to a
curse and thereby depleted the stock
of his askesis. Brahma then laughingly
said to Valmiki, the chief of the hermits :

(27—30)
VTR TaTGed sG] AT STl faemuT |
TPgled d SR Ygad 9yt 3R 1l

“Let this metrical composition be
conducive to your glory. You need not brood
over this any more. Through my will alone
has this speech flowed from your lips, O
Brahmana sage ! (31)
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“Describe, O jewel among seers, the
whole life on this earth of Lord Sri Rama,
whose mind is ever given to piety and who
is full of wisdom. (32)
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“Tell the story of that hero as heard by
you from the lips of Narada. Whatever
account, known or unknown, there is of the
all-wise Sri Rama, as well as of Laksmana,
the son of Sumitra, nay, of all the Raksasas,
who fought with and were killed by him
and whatever account, known or unknown,
there is of Sita (the foster-daughter of
Janaka), all that will be revealed to you
even though unknown at present. No
description of yours in this poem that will
be composed by you will prove false.

(33—35)
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“Render the sacred and soul-ravishing
story of Sri Rama into similar verses. The
theme of the Ramayana will continue to be
popular in all the three worlds so long as
mountains and rivers will remain on the
surface of the earth. And you will abide
both higher up in the heavenly regions and
below on earth, according to your choice, in
the worlds of my creation so long as the
narrative of Sri Rama composed by you will
remain current.” Saying so, the almighty
Brahma went out of sight on the very spot.
Thereupon the glorious sage, Valmiki, was
filled with wonder alongwith his pupils,

Bharadwaja and others. (36—38)
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Then all his pupils repeated the
aforesaid verse uttered by their teacher
and, getting delighted again and again, spoke
to one another as follows, greatly astonished
at the honour conferred on their teacher by
the creator himself by calling on him of his
own accord : (39)
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“What was uttered by the great sage,
Valmiki, in four feet consisting of an equal
number of syllables was nothing but his
grief converted into a verse because of its
being voiced by him.” (40)
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The thought occurred to the great sage
of purified mind that he should compose the
entire poem of the Ramayana in such verse

(similar to the one already uttered by him
out of grief). (41)

FERGALUCHAR G T TN R
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The illustrious sage, endowed as he
was with a catholic outlook, then composed
in hundreds and thousands of soul-ravishing
verses with their feet comprising an even
number of syllables and consisting of words
depicting the noble deeds of the glorious Sri
Rama, a poem which has brought great
renown to him. (42)
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Hear, O devout souls ! the story of the
Chief of the Raghus, composed by sage,
Valmiki, and culminating in the destruction
of Ravana, the ten-headed monster—the
story in which compounds, the conjunction
of letters and the combination of root words
with their suffixes etc., figure in their proper
places and which is made up of expressions
of uniform beauty, sweet to hear and marked
with perspicuity. (43)
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Thus ends Canto Two in the Balakanda of the glorious Ramayana of Valmiki,
the work of a Rsi and the oldest epic.

g @i
Canto III
A brief outline of the Ramayana as given by the poet himself

oI 9% 9 aq emtelafed feam)
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Having heard from Narada, as
aforesaid, the entire theme of the poem to
be composed by him, promising religious
merit and worldly prosperity to its readers
and hearers and conferring supreme
benefit in the shape of final beatitude, Valmiki
sought to discover directly through intuition
a detailed life-account of that sagacious
prince. (1)

Sipping water as a purificatory rite,
according to the scriptural ordinance, and
taking his seat with folded hands on the
blades of Kus$a grass with their ends pointing
to the east, the sage sought to discover the
exploits of Sri Rama through yogic power
conferred on him by Brahma. (2)
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By dint of that yogic power he was
able to perceive directly and clearly in reality
every detail in that state of absorption all
that pertained to Sri Rama, Laksmana and
Sita as well as to Emperor Dasaratha,
alongwith his wives and kingdom—how they
laughed and talked and moved and whatever
they did. (3-4)

QAT o qAr I YTH ot o)
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Likewise, he further directly perceived
in order of sequence all that was enacted
by Sni Rama, while roaming about in the
forests in the company of Laksmana and
Sita (his spouse), true to his promise. (5)

qq: UvAfa mied aq 9d dRTHTReE: |
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Absorbed in deep meditation, that pious
sage thereby saw, as clearly as one would
see a myrobalan placed in one’s palm, all
that had happened in the past in relation to
Sri Rama, Laksmana and Sita as well as
that which still awaited them. (6)
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Having seen all that in reality by dint of
yogic power, Valmiki, who was possessed
of great wisdom, girded up his loins to
render into verse the whole story of Sri
Rama, the delighter of all. (7)

AT grateiTfereTT |
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The glorious sage Valmiki composed
in verse, as it was told earlier by the high-
souled Narada, the story of Sri Rama
(descended in the line of Raghu) which
discusses in a secondary way the subjects
of Kama, i.e., sense-enjoyment, and worldly
prosperity and expatiates on the merits of
the two other objects of human pursuit, viz.,
piety and final beatitude, and thus full of
jewels like the ocean, attracts the ears as
well as the mind of all by the musical ring of
its verses and the profundity of their meaning,
respectively. (8-9)
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The advent of Sri Rama, his superlative
prowess, benevolence to all, universal
popularity, forgiveness, amiability and the
habit of speaking the truth; (10)

A feEm: ey Tt |
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many other wondrous episodes, e.g.,
the one relating to the descent of the holy
Ganga, told by Viswamitra in the course
of his journey with the sage Viswamitra first
to the latter's hermitage and then to Mithila
in order to attend the selection of a husband
by the princess of Mithila in an assembly of
suitors; his breaking the bow (kept by the
king of Mithila in an arena in order to test
the suitors’ prowess), and the wedding of

Sita (Janaka’s daughter) and others (Urmila
and so on); (11)

TG 9 YO SYRYEe|
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the vexed dialogue between Sri Rama

and Parasurama over the breaking of the
bow; a description of the extraordinary virtues
of Sri Rama, son of Dasaratha; preparations
for Sri Rama’s installation as the regent
of Ayodhya and the treachery of Kaikeyr;
(12)

faamd =i e 9 faamam)
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interruption of the installation caused
by Kaikeyi and Sri Rama’s exile to the
forest; the king’s grief and lament and
eventual departure to the other world; (13)
YehdAl foue o WepdHi faasiag |
Foerfigare gaaeds qgrin ¥
the grief of the people of Ayodhya and
how those who followed him to the forest
were made to return by being put off the
scent; his dialogue with the chief of the
Nisadas and how the charioteer, who took
Sri Rama, Sita and Laksmana in a chariot
to the forest under the king’s command,
was sent back by Sri Rama after his meeting
with the Nisada chief; (14)

how he ferried across the Ganga and
called on the sage Bharadwaja, and his
going to Citrakuta on the latter’s instruction;
(15)

argerd fewt o wRanme qer
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his erection of a leaf-thatched hut at
Citrakuta and taking up his residence there
alongwith his spouse and younger brother;

the arrival of Bharata and how he tried to
persuade Sri Rama to return to Ayodhya
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and accept his rightful heritage in the shape
of the throne of Ayodhya and how Sri Rama
offered water to the spirit of his deceased
father as his last obsequies to the latter;(16)

UIGhTRNTTYSh & Af-GUTH-Tare T |
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how Bharata installed on the throne
of Ayodhya as the symbol of Sri Rama
the pre-eminent wooden sandals that had
the unique honour of being used by the
divine $ri Rama and had been given by the
latter to Bharata as a token of his affection
and regard for his younger brother, and
took up his residence at Nandigrama, now
a lonely retreat fourteen miles away from
Ayodhya; Rama’s departure to the forest of
Dandaka (for fear of being approached every
now and then by the people of Ayodhya,
now that they had come to know of his
being there) and his killing the ogre, Viradha;
(17)

WA IRUGE  GAUT  FHNHH
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his visit to the sage Sarabhanga and
meeting with Sutiksna, a pupil of the illustrious
sage Agastya; Sita’s meeting with Anasuya,
the wife of the great sage Atri, and the
latter’s offering sandal-paste etc., to the
former as a gesture of goodwill; (18)

U I OTE UEUT eI
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his visit to the sage Agastya and worship
by the latter; his accepting a bow belonging
to Lord Visnu and presented by the sage
considering him to be eminently fit to receive
and wield it, especially for his future conflict
with Ravana; Surpanakha’s overtures for
marriage to Sri Rama and her disfigurement
at the hands of Laksmana, who lopped off
her ears and nose with a sword; (19)

Ty EERAEE  Tau 9|
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the destruction of the ogres Khara and

Trigira as well as of Dusana and others and
Ravana’s machination to carry off Sita; the
destruction of Marica, disguised as a golden
deer, by Sri Rama and the abduction by
Ravana of Sita (the daughter of King Janaka,
also called Videha); (20)

e faomd =@ yRSieRn |
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St Rama’s lament over the
disappearance of Sita and the death at
Ravana’s hands of Jatayu, the chief of the
vultures; the sight of and encounter with
Kabandha (a demon without head and legs
and consisting of a mere trunk with long
arms and a huge mouth in his belly, his
head and thighs having been forced into his
body by a blow from Indra’s thunderbolt) as
well as of the Pampa lake; (21)
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a visit to Sabari (an ascetic woman)
and partaking of fruits and roots offered by
her by way of hospitality; Sri Rama’s raving
over the loss of his spouse and his meeting
with Haniman on the bank of the Pampa
lake; (22)

TR T GHEUT  HHEE
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his arrival at Mount Rsyamuka where
the monkey chief, Sugriva, was encamping
in fear of his elder brother, Vali, by whom
he had been exiled and robbed even of his
wife, and meeting with Sugriva; his inspiring
confidence in the heart of Sugriva by kicking
the skeleton of the demon Dundubhi to a
long distance and piercing with one single
arrow as many as seven palmyra trees
standing in a row, and friendship with him;
the combat between Vali and Sugriva; (23)

afeAes wa gtawfaureT)
afaed wHE g %

the destruction of Vali and the installation
of Sugriva on the throne of Kiskindha; the
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lament of Tara, Val's widow; understanding
with Sugriva (that at the end of the monsoon
messengers would be sent in all directions
to trace the whereabouts of Sita) and Sri
Rama’s sojourn on Mount Rsyamuka during
the days of the monsoon; (24)
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the apparent indignation at the
negligence of Sugriva of Sri Rama, a lion
among the scions of Raghu and Sugriva’s
mustering forces for being sent all over in
quest of Sita and despatching teams of
monkeys in all directions and Sugriva’s
description of the various divisions and
subdivisions of the earth for the information
of the monkeys to be sent in search of Sita;
(25)
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Sri Rama’s handing over his ring to
Hanuman; how the monkeys sent in search
of Sita in a southerly direction under the
leadership of Angada, the crown-prince of
Kiskindha, saw the cave of a bear and sat
fasting unto death on the sea-shore in a
desparate mood on their failure to get any
clue to the whereabouts of Sita and how
they met Sampati, the elder brother of Jatayu;
(26)
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How Hanuman climbed Mount
Mahendra in order to leap across the sea
and eventually crossed the ocean and how
again he saw and talked with Mount Mainaka
(son of Himalaya) that had emerged from
the ocean at the instance of the sea-god;

(27)
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how he was threatened by Surasa,
who came disguised as an ogress, and

Lankini, an ogress by her very birth and
how he saw and eventually brought about
the death of the demoness Simhika, who
brought down flying birds by capturing them
by their shadow, and saw the part of Mount
TrikGta on which stood Lanka; (28)
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his entry into Lanka by night to avoid
detection by the enemy and how he reflected
all by himself on his future plan; his visit
to the alehouse and looking round the
gynaeceum of Ravana; (29)
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how he beheld Ravana as well as the
Puspaka (his aerial car snatched from
Kubera, the god of riches) and reaching
Asokavana (a grove mainly consisting of
Asoka trees), had a look at Sita; (30)
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his handing over the ring of Sri Rama
to Sita as a proof of his identity and Sita’s
talk with him; how she was threatened by
the ogresses appointed by Ravana to guard
Sita and bring her round and how Trijata,
a daughter of Vibhisana, also placed by
her side, saw dreams auguring well for Sri
Rama; (31)
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how Sita gave her own jewel for the
head to Hanuman as a proof of his having
met her and how the trees of the grove
were destroyed by Hanuman in order to
convince Sita of his extraordinary might
and ability to liberate her from Ravana’s
captivity; the flight of the ogresses guarding
Sita and the destruction by Hanuman of the

followers of Ravana, guarding the grove;
(32)
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the apprehension by Ravana of
Hanuman, son of the wind-god, and how he
roared while setting Lanka on fire, how he
leapt back across the sea and he and the
other monkeys forcibly partook, in exultation
over the success of their mission, of the
honey collected in Madhuvana, setting at
nought the guards of Sugriva, to whom the
garden belonged; (33)
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how Hanuman brought solace to Sri
Rama by telling him of his having seen Sita
and handed over to him the jewel given to
him by Sita; How Sri Rama set out on an
expedition to Lanka alongwith Sugriva and
his huge army of monkeys to recover Sita;
how they met the god presiding over the
oceans in person at the sea-shore and
(with his assurance to help) how a bridge
was built across the sea by the monkey
chief, Nala; (34)
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how the army crossed the sea (over
the bridge so built) and besieged Lanka at
night; the contact of Sri Rama with Vibhisana
(Ravana’s youngest brother and a great
devotee of Sri Rama) and how he told Sri
Rama of the ways and means of killing
Ravana and others; (35)
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The death of Kumbhakarna, the
younger brother of Ravana; the destruction
of Meghanada, the eldest son of Ravana
and the crown-prince of Lanka; the disposal
of Ravana and the recovery of Sita at the
enemy’s capital; (36)
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the installation of Vibhisana on the
throne of Lanka; how Sri Rama saw
Puspaka, the aerial car belonging to Ravana,
and flew in it towards Ayodhya; his landing
at Prayaga and meeting with the sage,
Bharadwaja; (37)
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how Hanuman, son of the wind-god,
was despatched in advance to Ayodhya to
meet Bharata and apprise him of Sri Rama’s
return and the subsequent meeting of Sri
Rama with Bharata; the festivities connected
with the coronation of Sri Rama and how
the whole host of monkeys was disbanded
and sent away to their respective homes;
how Sri Rama won the heart of his people
by his loving rule and exiled Sita, the
daughter of King Janaka, also called Videha.
(38)
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Nay, Valmiki, the glorious sage, also
described in his superb poem whatever

deeds were yet to be performed on earth by
Sri Rama. (39)
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Thus ends Canto Three in the Balakanda of the glorious Ramayana of Valmiki,
the work of a Rsi and the oldest epic.
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Canto IV

After his ascension to the throne of Ayodhya, Sri Rama listens to his
own story as sung by his sons (Kusa and Lava)

YA THE ATeHifeR s Targ: |
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The glorious sage Valmiki composed a
poem, consisting of marvellous expressions
and full of excellent topics, depicting the
whole life-story of Sri Rama, who had since
regained his kingdom after returning from
the woods. (1)
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The sage uttered twenty-four thousand
verses and made out of them six Kandas,
consisting of five hundred (and odd) cantos,
and an Uttarakanda, the epilogue. (2)
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Having duly completed it alongwith the
Uttarakanda, dealing with the future events
of Sri Rama’s life, the highly intelligent Valmiki
contemplated as to what man endowed with
a powerful memory could possibly recite it
before audiences. (3)
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While that great seer of purified mind
was pondering as aforesaid, Kusa and
Lava, the two sons of Sn Rama, brought
forth by Sita during her exile at the hermitage
of Valmiki, by whom she had been given
shelter and who had thus been the godfather
of the two boys, presently appeared in the
garb of hermits and caught hold of his feet
as a mark of respect. (4)
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Valmiki cast a glance at Kusa and
Lava, the two co-uterine princes, who had
been living since their very birth in his own
hermitage as his godsons and pupils, who
knew their duty towards their godfather and
teacher and had actually acquired great
fame by virtue of their devotion to the sage
and were, besides, gifted with a musical
voice and adepts in the science of music.

(5)
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Seeing the two boys endowed with
exceptional talent and well-versed in the
Vedas, the glorious sage, who had observed
sacred vows all his life and had thereby
acquired the capacity to undertake this
stupendous task, taught them, with the object
of enlightening them on the meaning of the
Vedas, the whole of the great poem of the
Ramayana, (mainly) consisting of the story
of Sita and entitled “Paulastya Vadha”, an

account of the death of Ravana, the
grandson of Pulasti, a mind-born son of
Brahma. (6-7)
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The two boys chanted this poem,
which was delightful to read and chant,
could be adapted to the three measures of
time (slow, medium and quick), could be
sung to the lute with proper rhythm and in
the seven notes of the gamut and was
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characterized by the nine sentiments of
love, pathos, mirth, wrath, terror and heroism
etc., including disgust, wonder and serenity.

(8-9)
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The two brothers were really masters of
music, possessed knowledge of the threefold
source of the modulations of the voice, viz.,the
lungs, the throat and the cerebrum, and also
knew how to play upon the lute etc., had a
sweet voice like the Gandharvas, celestial
musicians, and were handsome too like them
(i.e., Gandharvas). (10)

BUCTIUTEE [Tt |
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Endowed with physical charm and
auspicious marks on their body, they spoke
in a sweet strain and, like two images made
from the original, they looked like two other
Ramas sprung from the loins of Sri Rama.

(11)
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Having committed to memory the whole
of that exquisite and historical poem, the
Ramayana, which was entirely devoted to
virtue, the two irreproachable princes, who
knew the real purport of the Vedas and
other scriptures, chanted it even as they
had been instructed, with their mind fully
concentrated, in a concourse of seers,
members of the twice-born classes and
other pious men. (12-13)
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On a certain day the two boys, who
were exceptionally talented, highly blessed
and equipped with all good qualities, chanted
the poem in open assembly standing by the
side of the assembled seers of purified mind.
Seized with great wonder to hear it, the
sages universally applauded them, saying
“Well done ! Excellent !!”, their eyes bedimmed
with tears. Delighted in mind, the sages, who
were all virtue-loving, extolled in the following
words both the singers, Kusa and Lava, who
deserved all praise: “Wonderful is the
melody of music, and particularly the recitation
of the verses! (14—17)

ferfdoremq yatma @)
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“Though the events took place long
ago, the picture has been vividly placed
before the eye as though it belonged to the
present. Having entered into the spirit of the
poem, the two princes chanted it with one
voice exquisitely, in a sweet loving tone and
with all the richness of music!” Being
applauded thus by eminent seers, deserving
of praise for their asceticism, the two boys
sang all the more sweetly and with deeper
emotion. Pleased with them and getting up
as a mark of admiration, a certain sage
presented to them a pitcher. (18—20)
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Full of delight, a certain sage, who had
earned great fame for his proficiency in the
science of music, gave them the bark of a
tree for being used as loin-cloth. Another
gave them the skin of a black deer and still
another a sacred thread for being worn
baldric wise. (21)
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A certain sage gave them a Kamandalu
(a drinking-vessel made of wild coconut),
while another great sage gave them a girdle
of Mufja grass. Yet another gave them on
the said occasion a Kusa mat (worthy of
sages), while still another gave them a strip
of cloth for covering the privities with. (22)
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Full of joy, another hermit gave them
on that occasion a hatchet for cutting
wood; another, a piece of brown-red cloth
(generally used by Brahmacaris and
recluses); while still another hermit gave
them a scarf. (23)

TETOEANEE]  hrels,  Hal-ad: |
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Full of joy, yet another gave them a
string for binding one’s matted hair and a
cord for tying together a bundle of pieces of
wood. A certain seer gave them a sacrificial
vessel, while another gave them a faggot.
(24)

3itgrarl e Wi shfad aaree |
JMYEWW  WEHET dF  HEHE: IRy I

Yet another gave them a wooden seat
made out of an Udumbara tree, while some
invoked blessings on them on that occasion.
Full of joy, other great seers present there
blessed them with long life. (25)
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In this way the sages present in that
assembly, who all habitually spoke the truth,
bestowed boons on the two princes and
said, “Wonderful is this narrative exquisitely
told at length by the sage Valmiki. (26)
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“It will serve as the chief support for
future poets and has been concluded with
due regard to the sequence of events. This
song has been beautifully sung by you, O
princes, well-versed in all styles of singing !

(27)
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‘It is conducive to long life, begets
prosperity and ravishes the ears and mind
of all who listen to it.” One day Sri Rama,
the elder brother of Bharata, beheld the
two singers roaming about chanting the
Ramayana in the lanes and streets of
Ayodhya and being applauded everywhere.
Bringing the two brothers, Kusa and Lava,
to his own palace and offering them an
exalted seat, the aforesaid Rama, the
destroyer of his foes, then duly entertained
them, deserving of honour as they were.
Seated on his celestial throne of gold and
surrounded by his ministers as well as by
his own brothers seated beside him, and
casting a look at the two brothers, who
were not only endowed with a charming
appearance but modest too, the aforesaid
King Rama addressed Bharata, Laksmana
and Satrughna as follows : “Let this narrative
couched in wonderful expressions and
dealing with diverse topics, be carefully heard
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by you from the lips of these two boys
possessing the splendour of gods.” At the
same time he urged the two singers to
commence their recitation. They too chanted
the poem, whose theme was too well-known,
in a melodious and lovable tone, sweet as
the sound of a lute, nay, raised to a pitch
conformable to one’s will and agreeable to
the mind of the listeners. That song, which
sent a thrill through all the limbs and
gladdened the mind as well as the heart of
the listeners and was delightful to the ear,
made its mark in any gathering of men.
(28—34)
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“These two singers,” observed S
Rama, “are endowed with the auspicious

marks characteristic of rulers of the globe,
though they are hermits and great ascetics
to all appearances. Listen to the story sung
by them, which is of great consequence
because of its numerous literary excellences
and universal appeal and the wise declare it
as conducive even to my own well-being,
here as well as hereafter.” (35)

LR R CER RIS R ERE il
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Urged by the words of Sri Rama, of
course, the two boys then commenced the
recitation in full accord with the Marga*
style of singing. The celebrated Rama too,
who had by now joined the assembly,
gradually allowed his mind to be absorbed
in hearing the recitation with intent to
experience the joy surging from it. (36)

ST FIHGTHIAU ACHIFIE STfGHIE FIciRIve qged: G i

Thus ends Canto Four in the Balakanda of the glorious Ramayana of Valmiki,
the work of a Rsi and the oldest epic.

UgH: i
Canto V
A description of the city of Ayodhya
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This entire globe has been the exclusive
property of victorious kings, commencing
from Vaivaswata Manu, a lord of created
beings. (1)
YT F R AW WA I @I |
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In their line appeared the celebrated king,

Sagara by name, by whom was hollowed out
the ocean and whom, even as he went out

on an expedition to chastise his enemies, his
sixty thousand sons followed. (2)
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This great story, known by the name
of “Ramayana”, has its seeds in the line of
the same high-souled kings tracing their

descent from lkswaku, the eldest son of
Vaivaswata: so it is heard. (3)

dfed  adfasra: we  ffaefea: |
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* Qur Sastras mention two styles of singing, the Marga style and the DesT style. The former is resorted
to in singing songs in Sanskrit, while the latter is used in singing songs in the various Prakrta dialects or

vernaculars.
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“We two, Kusa and Lava, shall presently
sing from the very beginning in all its details
the whole of this story, which is conducive
to piety, worldly prosperity and sense-
enjoyment alongwith Liberation. It should be
heard by one who is free from a carping
spirit. (4)

HFAl T Yfgd: hidl Suar 7Er |
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There is a great principality, known by
the name of Kosala, extending along the
bank of the Sarayu. It is happy and
prosperous, nay, full of abundant riches
and plenty of food-grains. (5)
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In it stands comprised the world-
renowned city, Ayodhya by name, a city
which was built by dint of his own volition
by Vaivaswata Manu, the ruler of mankind.

(6)
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That great and glorious city with its
well-aligned roads is twelve Yojanas (ninety-
six miles) long and three Yojanas (twenty-
four miles) wide. (7)
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It is graced with a beautifully ramified
extensive highway, which is daily sprinkled
all along with water and strewn with flowers
dropped from the heavens by celestial
damsels, who hover over the city to have a
look at it and pay their homage to it.  (8)

King Dasaratha, who promoted his great
kingdom to a pre-eminent degree by virtue
of his righteous and benevolent rule, really
made the city more populous even as Indra,

the ruler of the gods, adds to the population
of his own capital, Amaravati, in heaven.

9)
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It has arched gateways with beautiful
doors, is provided with well-laid out markets
and equipped with all sorts of catapults and
weapons and is peopled by all classes of
craftsmen. (10)

AuRTer et sTradmgeTa«T |
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Crowded with panegyrists and bards, it
is prosperous and possessed of matchless
splendour, is marked with tall attics and
flags and equipped with numberless

Sataghnis (interpreted by some as a kind of
rocket and by others as iron pikes). (11)

qYAERENY HgW waa: G|
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The great city is enriched with troupes
of female dancers on all sides and graced
with orchards in the shape of mango groves
and is enclosed by a defensive wall. (12)

g iufEt TH=EEE |
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Encircled by a deep moat which cannot
be easily entered or crossed, the city is
difficult of access and cannot be easily
approached by enemies. It abounds in horses
and elephants, cows, camels and donkeys.

(13)
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It is ever thronged with crowds of
feudatory princes that flock from all sides
on the mission of paying their annual tribute,
and is graced with the presence of traders
inhabiting different countries. (14)

qrEe  Tfded:  Uddid  gitEm |
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Adorned with mountain-like mansions
built of precious stones, and thickly set with
attics, it looks like Indra’s Amaravati. (15)
femmreTeTeRTd FEATTUTIIATH |
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Presenting a colourful appearance, it
is laid out after the design of a dice-board,
is thronged with bevies of lovely women
and full of all varieties of precious stones,

and is embellished with seven-storied
buildings. (16)

TEemiafesRt  wuyHT  FaiEan
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Thick with houses, it is faultless of
design and has been built on a level ground,
abounds in rice and contains water sweet
as the juice of a sugar-cane. (17)
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Made deeply resonant with the sound
of kettledrums, clay tomtoms, lutes and
drums, it is altogether unexcelled on the
earth. (18)

With its well-arranged houses it looks
like a row of aerial cars in heaven belonging
to Siddhas (a class of semi-divine beings
naturally endowed with mystic powers) and
attained through askesis, and is inhabited
by jewels among men. (19)
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It is crowded on all sides with thousands
of great car-warriors’ who never strike with
arrows an isolated warrior, one who has no
father or son, one who, being out of sight,
could only be struck with the help of his
voice or who has fled from an encounter—
warriors who are not only skilled archers
but also well-versed in the use of all kinds
of arms, nay, who kill with violence by
means of sharp-edged missiles and even
with the might of arms (unaided by weapons)
lions, tigers and boars furiously roaring in
the woods. (20-21)
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It is such a city that King Dasaratha
re-populated in those days—a city which is
peopled by the foremost of Brahmanas,
who maintain and worship the sacred fire,
are adorned with good qualities, have
mastered the Vedas as well as the six
branches? of knowledge auxiliary to the study
of the Vedas by high-souled men, who give
away in abundance and are devoted to
truth, as well as by eminent seers who are
almost as good as Maharsis. (22-23)
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Thus ends Canto Five in the Balakanda of the glorious Ramayana of Valmiki,
the work of a Rsi and the oldest epic.

1. A Maharatha (a great car-warrior) has been defined in our scriptures as below :

AT AREY Ay T8 EAa a1 T | | HgRyEs: &, 0

“A man who is able to fight while defending himself, his charioteer and horses enjoys the title of a

Maharatha.”

According to another definition a Maharatha is he who is able to fight single-handed ten thousand

archers—UenT ST HEETUT A1ekig, a%] LT |

2. The six branches of knowledge auxiliary to a study of the Vedas are:

(1) Siksa (Phonetics),

(2) Vyakarana (Grammar), (3) Chandas (Prosody), (4) Nirukta (Etymology), (5) Jyautisa (Astronomy) and
(6) Kalpa (which prescribes the ritual and gives rules for ceremonial or sacrificial acts).
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Canto VI

A description of the city of Ayodhya and the prosperity of its inhabitants
during the reign of King Dasaratha
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While living in the city of Ayodhya,
King Dasaratha protected his subjects. He
was well-versed in the Vedas and collected
all useful things. He was farsighted and
highly glorious and was loved by the people
inhabiting the city as well as the countryside.

(1)

He was a superlative car-hero
(Atiratha)* of |kswaku’s race. He was fond
of performing sacrifices, devoted to virtue
and given to the control of his senses. He
was a royal sage almost as good as a
Maharsi. He enjoyed a good reputation in
all the three worlds. (2)
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He was strong and devoid of foes. He
had a number of allies and was the conqueror
of his senses. In point of amassing wealth
and other things, he was a compeer of
Indra and Kubera. (3)
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Just as the highly glorious Manu
protected the whole world, so did King
Dasaratha. (4)
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That king, who was true to his word
and who was engaged in the pursuit of

wealth, religious merit and sense-enjoyment
protected the foremost city of Ayodhya, in
the same way as Indra protected Amaravati.
(5)
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The people of that city were happy,
virtuous, learned in sacred lore, free from
greed, truthful and contented with their own
fortune. (6)
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There was no householder in that great
city who had not stored valuable things in
abundance and had not attained the objects
of human pursuit and who was in want of
oxen, cows, horses and other wealth and
foodgrains. (7)
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There was no man to be seen in
Ayodhya who was sensuous, miserly, cruel,
ignorant and unbelieving. (8)
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All the men and women of that city

were by nature virtuous, well-regulated in

life, always cheerful and faultless in character
and disposition like Maharsis. (9)

AHUSH! ATHHET TS ACTHITET |
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There was no one in Ayodhya who
was devoid of gold ear-rings, diadem and
flower-wreaths. Nobody lacks in objects of

* An Atiratha is he who fights a number of Maharathas alone.
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enjoyment. There was none who did not put
on a smart appearance after taking bath.
No one was there who did not smear his
body with sandal-paste and did not use
scents. (10)

TS QT g afTehed |
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Nobody was seen in Ayodhya taking
unholy food, not giving alms and not exercising
control over his mind. No one was found there
who had no gold bangles, a gold ornament
for the neck and armlets on his person. (11)
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There was none in Ayodhya who did
not maintain and worship the sacred fire
and did not perform sacrifices; no one among
them was petty-minded, given to thieving,
immoral and impure of origin. (12)
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The Brahmanas inhabiting Ayodhya
were ever devoted to their duties and
exercised effective control over their senses.
They gave away alms, pursued their studies
and were disinclined to accept gifts. (13)
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There was no member of the twice-
born classes who was unbelieving, untruthful,
lacking in knowledge of scriptures, busy
finding fault with others, resourceless and
bereft of learning. (14)
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There was no one in that city who had
not mastered the six branches of knowledge,
auxiliary to a study of the Vedas, and did not
observe pious vows. There was no donor of
scanty gifts and no miserable man. There was
none who was either distracted in mind or
afflicted. (15)

ShIYErER o AR A AT ATerEueT |
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There was no man or woman in

Ayodhya who was devoid of splendour, not
good-looking and not loyal to the king. (16)
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People belonging to all the four grades
of society, with the Brahmana as the
foremost, were fond of worshipping the gods
and unexpected visitors. They were grateful,
generous, heroic and powerful. (17)
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All the residents of that great city enjoyed
a long lease of life and were devoted to virtue
and truth, and as such were never deprived
of their wives, sons, and grandsons.  (18)
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The Ksatriyas followed the lead of the

Brahmanas, the Vaisyas were devoted to

the Ksatriyas and the Sudras took delight in

their own work while serving the other three

Varnas. (19)
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King Dasaratha, the lord of the Ikswakus,
fully protected Ayodhya on all sides in the
same way as the all-wise Manu, the ruler of
mankind, did in former times. (20)
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Like a cave full of lions, the city was
thronged with warriors who had mastered
the science of archery and were refulgent

like fire, devoid of crookedness and were
unable to pocket insults. (21)

HIEAGTS  ATddigehy  gar: |
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It was crowded with horses of excellent
breed born in the territories of Kamboja,
Bahlika (Balkh) as well as in Vanayu, river-
horses (born in the Indus valley), horses
that vied with the horse of god, Indra, known
by the name of Uccaihsrava. (22)
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AT faaeT g : ;1 3 1
It was full of elephants in heat and

mighty as mountains, born in the Vindhya
and the Himalayan regions. (23)
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The city was also ever crowded with
elephants belonging to the races of Airavata,
Mahapadma, Anjana and Vamana and those
of the Bhadra, Mandra and Mrga species
(born on the Himalayas and Sahya range
respectively), as well as with those of cross-
breeds known by the names of Bhadra-

Mandra-Mrgas, Bhadra-Mandras, Bhadra-
Mrgas and Mrga-Mandras, ever in rut and
huge as mountains. Ayodhya (lit.,
unassailable) bears a really significant name,
particularly to a width of two Yojanas or
sixteen miles out of its total width of three
Yojanas, twenty-four miles. While residing
in this part of the city, King Dasaratha
protected the Kingdom. (24—26)
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Just as the moon holds sway over the
starry regions, similarly the said King
Dasaratha, who was possessed of great
glory and had destroyed all his enemies,
ruled over the aforesaid city. (27)
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In this way the king, who vied with
Indra, ruled over this blessed city of Ayodhya,
which bore a significant name, was protected
with strong gates and bars and was graced
with houses of various designs and teemed
with thousands of men. (28)
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Thus ends Canto Six in the Balakanda of the glorious Ramayana of Valmiki,
the work of a Rsi and the oldest epic.

HEH:
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Canto VII

The virtue and upright conduct of the eight ministers
of Emperor Dasaratha
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The ministers of the exceptionally
high-souled King Dasaratha, a scion of
Ikswaku, knew how to weigh the pros and
cons of a problem, could read the mind of

others and were ever devoted to the welfare
of their beloved master. In short, they were
endowed with all virtues appropriate to a
minister. (1)
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Eight' were the ministers of that heroic
king, who were all glorious, pure of mind
and conduct and ever devoted to the interests
of the king (i.e., affairs of the state). (2)
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They were Dhrsti, Jayanta, Vijaya,
Surastra, Rastravardhana, Akopa,
Dharmapala and Arthavit, Sumantra being
the eighth. (3)
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Vasistha and Vamadeva, the foremost
of seers, were his two beloved family priests
(and counsellors too). And there were other
counsellors? too, viz., Suyajfia and Jabali,
Kasyapa (a scion of Kasyapa) and Gautama,
the long-lived Markandeya and the Brahmana
Katyayana. (4-5)
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Alongwith these Brahmana seers, his
hereditary priests too ever functioned as his
counsellors also. The ministers were all
modest through learning, bashful by nature
and clever, had fully controlled their senses,
were affluent, high-souled, well-versed in
the use of weapons, possessed of unbending
prowess, glorious, vigilant, true to their word,
majestic, forgiving and far-famed. They spoke
with a smile ever playing on their lips and

would never tell a lie even in anger or for
the sake of sense-enjoyment or wealth.
(6—8)
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Nothing connected with their own people
or with others was unknown to them;
whatever was done or sought to be done by
the people was known to them through
spies. 9)
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They were all tactful in their dealings
with others, had been tried in the matter of
loyalty, and meted out punishment even to
their own sons, strictly according to the law
when occasion demanded it. (10)
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They were ever intent on augmenting
the state exchequer and consolidating the
army and did not persecute even an enemy
if he was not found guilty. (11)
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They were great heroes with an undying
zeal for warfare and followed the precepts
of political science; they protected under all
circumstances the people of good conduct
in their state. (12)

FTTAARATE RV FHIEA
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They filled the coffers of the state without
harassing the Brahmana and the Ksatriya
communities and inflicted heavy (or small)

penalties, of course, after duly considering
the abundant or meagre resources® of the

1. Manu has enjoined a king to have seven or eight tried ministers : Rf=T0T: T8 STl AT Wepalta UKIT&TAT |

2. A minister (Amatya) is believed to have been charged with executive duties, while a Mantr1
(counsellor) is supposed to have exercised judicial powers—STaTeET SYMfEeRTHETgeRT AU TEERFER: |
3. Our scriptures say : SYTehTAT: JIhT: WiE=<aT TUSHHTIT |

“The time and place of punishment as well as the age and capacity of the convict should be taken into

consideration while awarding punishment.”
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offender and the gravity or otherwise of the
offence committed by him. (13)
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As a result of the ministers being all
upright in their dealings, nay,of one mind
and fully discerning, there was no man who
told a lie anywhere in the city of Ayodhya
or, for that matter, in the entire kingdom.

(14)
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Nay, there was no wicked man or
one having liaison with another's wife
anywhere in that kingdom. On the other
hand, the whole state as well as the aforesaid
city of Ayodhya (the foremost of all cities)
was perfectly tranquil (free from turmoil or
tribulation). (15)
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They were all finely dressed and well-
adorned, and were of holy resolve; the
welfare of the king (the state) was their sole
purpose in life and they were always wide
awake, seeing everything with the eyes of
prudence. (16)
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Favoured of the preceptor of the king

because of their numerous virtues and
celebrated for their prowess, they were

universally recognized even in foreign lands,
their conclusions being based on their own
intellect. (17)
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They were qualified all round and were
never devoid of virtues. They were
conversant with the principles determining
the propriety of peace and war and were
naturally endowed with the divine properties.

(18)
HAHSTUT JThT: II<hT: Gearg dfegy |
HifqemefayemT:  Wad  fEarte: 1 ek

They were capable of maintaining the
secrecy of deliberations and further capable
of subtle reasoning. They possessed a special
knowledge of political science and always
spoke kindly. (19)
IR TS SYRIST: |
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Assisted by such qualified ministers,
as mentioned above, and priests and
counsellors, free from all vices*, Emperor
Dasaratha ruled over the entire globe (the
Kingdom). (20)
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Seeing everything with his eyes in the
form of spies and protecting the people

* Lord Manu says—

T HEATR T TATE RIS o | A g g faastaa

“A monarch should scrupulously eschew the ten insurmountable vices born of lust and the eight born

of anger.”

The following are the ten vices born of lust:

el fearamy: uftare: faet ae: | dieifeh gure = wHsi g9TeRT T )

“Hunting, playing at dice, taking a nap during the day, slandering others, indulgence in women,
inebriety, the three items of music (singing, dancing and playing upon musical instruments) and idly
loitering about—these are the ten vices born of lust.”

The following eight constitute the vices born of anger :

Yot e Ag  aigEreiguer | angueH o ures wrestshy oitsEe: |

“Backbiting, rashness, malice, jealousy, prying into others’ faults, unjust seizure of property, using

abusive words and harsh speech—these are the eight vices born of anger.”
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through righteousness, nay, providing
maintenance for his subjects and abstaining
from unrighteousness, the said tiger among
men, who was munificent and true to his
promise and well-known as such in all the
three worlds, ruled over this earth while
residing in Ayodhya. (21-22)

Hmmwﬁfﬁrw&m‘mn BN

He never met an enemy, who could
match, much less excel, him in strength,
and had a number of allies; the rulers of the
adjoining territories bowed to him, i.e.,
accepted his suzerainty and all his enemies

were got rid of by his very glory. In this way
the emperor ruled over the world even as
Indra, the ruler of the gods, reigns supreme
in heaven. (23)

ifafindefed ffadarsTre: g wad: |
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Surrounded by the aforesaid
counsellors, who had been charged with
the act of deliberation and were devoted to
the interests of the state, nay, who were
clever and efficient and loyal to the king,
the said monarch, Emperor Dasaratha, shone
with splendour even as a rising sun shines
bright when joined with its glorious rays.

(24)

TS FIHETHE0 FIHIRE ekl FIAEve GHE: T 1V

Thus ends Canto Seven in the Balakanda of the glorious Ramayana of Valmiki,
the work of a Rsi and the oldest epic.

IT=EH; I
Canto VIII

The king’s proposal to perform a horse-sacrifice for being blessed with a son
and the acclamation of the counsellors and other Brahmanas

T SEQUTEE  gHEE Wt |
qgard qEHEe g S9TeRG. ga: iR
There was no son to perpetuate the
line of the magnanimous King Dasaratha,
whose glory has been depicted above (in
the foregoing canto) and who knew what is
right, even though he had been grieving for
want of a son. (1)

fomerer o e fgudeTEE: |
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While the high-souled king was reflecting
on the matter once, the following idea
occurred to him: “Why not propitiate the
Deity by means of a horse-sacrifice in order
to be blessed with a son?” (2)

W Ffyemat afd wean Tetafa ghaam)
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Having made a firm resolve in
consultation with all his counsellors of pure
intellect that a sacrifice must be performed,
the wise king, whose mind was devoted to
righteousness and who was possessed of
uncommon glory, forthwith said to Sumantra,
“O jewel among ministers, please fetch
speedily all my celebrated preceptors
including family priests.” (3-4)
qq@: GHATARG Tl  ARAraeRH: |
qQuEId | T'l'l"LFlEliﬂ AU SEU I 4 1)

Proceeding at once with quick steps,
the said Sumantra thereupon brought together

in a body the aforesaid preceptors, all of
whom had mastered the Vedas. (5)
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Treating with honour Suyajfia and
Vamadeva, Jabali and Kasyapa, the sage
Vasistha, his family priest, and whoever
other jewels among Brahmanas were present
there, the pious-minded King Dasaratha then
spoke to them the following sweet words
full of righteousness and purpose: (6-7)
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“Indeed there has been no joy for me,
as | have been always wailing for a son all
these years. In order to be blessed with a
son | shall propitiate the Lord through a
horse-sacrifice : such is my intention. (8)

qeE TEHWDIU  IMEAGRT  HUM |
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“l, therefore, wish to perform the aforesaid
sacrifice according to the rites prescribed in
the scriptures. How shall | be able to attain
the object of my desire? A plan towards this
end may kindly be devised by you.” (9)

qq: |ifeafa qgrerl STerum: TeIgsa |
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Thereupon all the Brahmanas headed
by the sage Vasistha acclaimed the aforesaid
proposal put forth by the king with his

own mouth, in the words “Well conceived !”
“Excellent I (10)
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Nay, highly pleased, they all tendered
the following advice to Dasaratha : “The well-

known requisites for the performance of a
horse-sacrifice may be got together and the
horse (to be sacrificed) be released.  (11)
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“Also let a sacrificial ground be prepared
on the northern bank of the holy Sarayu.
Through the contemplated sacrifice you will
at all events get sons' desired by you, O
ruler of the earth—you, to whom such a
pious idea for getting a son has occurred.”
The king was pleased to hear the aforesaid
utterance of the Brahmanas. With eyes rolling
through delight, the king then said to the
ministers, “Under orders of my preceptors,
let the requisite materials for the sacrifice
be got ready now. (12—14)

wRgitaftaagTs: darearan fageand |
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“Let the sacrificial horse be released
under the superintendence of (four hundred?
Ksatriya) princes capable of guarding and
controlling it, alongwith the arch priest
(who is required to pour oblations into the
sacrificial fire at every stride the horse takes
in the course of its wanderings over the
globe).> And let a sacrificial ground be
prepared on the northern bank of the holy
Sarayu. (15)*

YAy geiai qerehed aerfafir
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1. This is in accordance with the popular saying : ‘TseaT sga: TaT:' (One should covet many sons).
2. We read in the Brahmanas : ‘*=Iqg9rar Yerf<a agearamara’’ (For avoiding interruption in the horse-

sacrifice four hundred warriors guard the horse).

3. The Brahmanas further declare : ‘39 W@ Ug UQ SR’
4. Verses 15 to 19 of this canto have been repeated almost verbatim in canto XII under the same

numbers.



90 + VALMIKI-RAMAYANA :

“Let propitiatory rites intended to avert
evils be elaborately gone through in the
proper order of sequence and in accordance
with the scriptural ordinance. This horse-
sacrifice is capable of being accomplished
by any and every monarch provided there
is no grievous transgression in the shape of
omission of certain essential rites made in
the course of this pre-eminent sacrificial
performance; for Brahmanas that have
attained the form of an ogre (due to omission
of Mantras and rites), though well-versed in
the science of ritual acts are on the lookout
for minor transgressions (in order to get an
opportunity to spoil the sacrifice and thereby
get the share of the gods). (16-17)
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“He who undertakes a sacrificial
performance bereft of the prescribed
procedure forthwith perishes. Therefore,
steps may be taken to ensure that this
sacrificial undertaking of mine is concluded
in accordance with the prescribed procedure;
for you are capable of doing all this.” Hearing
the aforesaid instructions of Dasaratha, the
king of kings, in order of sequence, and
treated with honour by the Emperor, all those
counsellors said “Amen !” Likewise did the
aforesaid Brahmanas too, including the family
and other priests, who knew what is right,
said “Amen !”, felicitating Dasaratha, a jewel
among the kings, and, then, permitted by him,
all withdrew even as they had come. Having
sent away the aforesaid Brahmanas, the
emperor spoke to the ministers as follows :
“Let the sacrifice recommended by the priests
be duly brought to a successful conclusion.”
Having said so and sent away the ministers
present in the assembly, the highly intelligent
Dasaratha, a lion among the rulers of men,
retired to his gynaeceum. Seeking his
favourite consorts mentioned above, entitled
as they were to participate in the sacrifice,
the aforesaid monarch then said to them, “I
shall perform a sacrifice for the sake of a son;
be prepared to undergo consecration for the
said ceremony alongwith me.” At the
aforesaid utterance of their husband, which
was most pleasing to hear, the lotus-like
faces of the glorious queens brightened like
lotus flowers at the expiry of the cold season.

(18—24)
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Thus ends Canto Eight in the Balakanda of the glorious Ramayana of Valmiki,
the work of a Rsi and the oldest epic.
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Canto IX
A dialogue between Emperor Dasaratha and Sumantra
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Hearing of this intention of Emperor
Dasaratha to undertake a horse-sacrifice
for being blessed with a son, Sumantra, the
charioteer as well as a minister of Dasaratha,
spoke to the king in private as follows:
“Kindly listen to a popular legend, also heard
by me in the course of a Puranic exposition.

(1)
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“This expedient in the form of a horse-
sacrifice, recommended by the priests,
Vasistha and others, has also been heard
of by me as the theme of a legend. The
omniscient sage Sanatkumara, O king,
foretold of yore an anecdote in the presence
of seers in connection with the future birth
of four sons to you. The narrative as told by
Sanatkumara runs as under: There is a
son born to the sage Kasyapa and known
by the name of Vibhandaka. (2-3)
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“A son, who will be known by the
name of Rsyasrnga, will be born to the
latter. Constantly brought up in the woods
and ever moving about in the woods alone,
the aforesaid hermit, who will be a ruler of
the Brahmanas, will know nothing about
the world beyond constant service to his
father, Vibhandaka. Both* the types of
Brahmacarya (celibacy) well-known in the
three worlds and ever extolled by the
Brahmanas, will be observed by the high-
souled sage. Time will roll past the said
young sage even while living as aforesaid
in the woods with his own father as his
teacher, attending the sacred fire as well as
his illustrious father. In those very days, of
course, the glorious and mighty Romapada
will be the well-known ruler of the Anga
territory. Through some transgression by
that king there will be a most severe and
fearful drought, that will be a source of
terror to all men. When a drought has
actually set in, the king, full of agony, will

* The primary type of Brahmacarya is the one characterized by the wearing of a girdle of Muija grass
and deerskin and living singly in the house of a teacher; while the secondary type of Brahmacarya consists
in marrying a girl of one’s own Varna (grade in society), after undergoing a course of training in his teacher’s
house, and copulating with her only during the second, fourth, sixth, eighth, tenth, twelfth, fourteenth
and sixteenth nights following the menstruation, barring of course the first four nights as well as the Parva
days, viz., the new moon and the full moon and the eighth and fourteenth lunar days. Says the sage

wrevrdfem: ST afee gy wfav) Sererde uatvarengaes astid il

Yajnavalkya :
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call together Brahmanas advanced in
learning and address them as follows : ‘You
have heard about my past actions
responsible for this drought and are aware
of the practices of the world. (4—10)
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‘Kindly enjoin a course of discipline by
undergoing which my sins may be atoned
for.” All the aforesaid jewels among the
Brahmanas will be requested in these words
by the king, Romapada. (11)
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And the said Brahmanas, all masters
of the Vedas, will speak to the king as
follows : ‘Fetch here by all possible means
the sage Rsyasrnga, (son of Sage
Vibhandaka), O king! (12)
AT q e Tl Gehad |
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“Causing Rsyasrnga, Vibhandaka’s son
a Brahmana well-versed in the Vedas, to be
brought with due reverence to your capital,
O ruler of the earth, give away to him in
marriage your daughter, Santa, according
to the scriptural ordinance with a devout
and unquestioning mind, O monarch !” (13)

qu g TS S e ot o |
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Hearing their suggestion, however, the

king will fall a-musing as to by what means

that mighty sage can be brought to his
capital. (14)
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Having arrived at a conclusion in
consultation with his counsellors, the prudent
king will then despatch his family priest and
ministers to bring with honour the young

hermit with them.
q q TR T [ rar famarm: |
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They will, however, be distressed to
hear the king’s command, and with drooping
faces submit as follows: ‘We are not
prepared to go, afraid as we are of the Rsi
Vibhandaka, Rsyasrnga’s father, who was
sure to curse those who would try to lure
away the young hermit from his father’s
presence and will try to pacify the king (in
order to avert his displeasure at their
disobedience by assuring him that they would
think out some other means of luring away
the hermit and submit their proposals in that
connection later). (16)

et ferafaeaT o aeurEi gy T |
AT o fau = = qrer wfasafan g

Duly deliberating on the feasible
methods of luring away Rsyasrnga from his
father's hermitage, they will suggest their
plan to the king and say, “We shall try to
fetch the youthful Brahmana to your capital
and we shall do so in such a way that no
blame will attach to us.” (17)

TawgTate  TireieE: g |
JAISTHIG, ea: =T T WErard |1 ¢ |l

In this way (according to the suggestion
of the family priest and the ministers of
King Romapada) the Rsi’s son, Rsyasrnga,
will be caused by Romapada, the ruler of
the Anga territory, to be brought to his own
capital through courtesans, when the rain-
god will cause clouds to send down rain
and Santa (Dasaratha’s daughter adopted
by Romapada) will be given in marriage to
Rsyasrnga. (18)
TEGE] S qAiwa faamafa
IR IqHag. oRd Harll g% 1l

“And Rsyasrniga, your son-in-law, will
actually get sons for you by pouring oblations
into the sacred fire. This prophecy of the

(15)
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sage Sanatkumara has been reproduced
by me as aforesaid.” (19)
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FAR YA AR HeAar R0 1l

Full of delight Dasaratha forthwith asked
Sumantra: “It may now be pointed out to me
how and by what device the sage Rsyasrmga
was brought to the capital of Romapada.”

(20)
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Thus ends Canto Nine in the Balakanda of the glorious Ramayana of Valmiki,
the work of a Rsi and the oldest epic.

<9TH: HI:
Canto X

How the sage Rsyasrnga was lured away to the capital of Romapada
and married to his adopted daughter, Santa
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Urged by the king Dasaratha, Sumantra
then made the following reply : “Hear from
me with your counsellors, as being
exhaustively told by me, how and by what
device the sage Rsyasrga was brought to
the capital of Romapada by his counsellors.

(1)
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Accompanied by the ministers, the
family-priest of Romapada spoke to
Romapada as follows : “The following unfailing
expedient has been carefully thought of by
us: (2)
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“Living as he does in the woods and
rich in askesis and study of the Vedas,
Rsyasrnga is wholly unacquainted with the
fair sex as well as with the objects of
senses and the pleasures relating to them.

(3)
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“We shall in no time cause him to be
brought to your capital by means of pleasing
objects of senses that attract the mind of
men; steps may, therefore, be taken towards
this end. (4)
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“Let beautifully adorned courtesans of
comely appearance proceed there to the
hermitage of his father. Received kindly by
the youthful sage, they will lure him away to
this place by recourse to diverse devices.”

(5)
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Hearing this, the king Romapada
said to the priest, “So be it!” The family
priest in his turn, forthwith instructed the
counsellors accordingly and the latter did
as they were told, i.e., despatched the
courtesans with the necessary equipment.

(6)
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Hearing the royal command, the
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foremost of the courtesans of Romapada’s
capital entered the extensive forest and,
staying not very far from the hermitage of
the sage Vibhandaka in the woodland
(adjoining Srigaverapura, associated with
the name of Rsyasrnga) made attempts to
have a look at the Rsi’'s son, who was full
of self-control and always stayed in the
hermitage. Ever contented with his father’s
affection and fostering care, he never
stepped beyond the hermitage. (7-8)

T oo wwwdgfa geyd  quitesr
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Since his very birth that hermit boy

had never before seen any man or woman

or, for that matter, any other living being

born in a town or in the countryside. (9)
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Impelled by providence one day
Rsyasmga (son of Vibhandaka) came out
of his hermitage to the area where the
courtesans were encamping, and beheld
there the aforesaid lovely women. (10)

ATYASET: THST TMEAT AT |
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Singing in a melodious strain, all the
aforesaid young women, who were attired
in different colours, approached Rsyasrmga
(son of Vibhandaka) and addressed to him
the following question : (11)
T foh o ST a9
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“We desire to know, O holy one, who
you are and how you get on. Pray, tell us,
wherefore do you roam about all alone in
the remote and lonely forest?” (12)

ITEEURARIT HIARU o e |
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Women, as they were, whose form had

never been seen by him before in that forest

and who were endowed with an exterior worth
coveting, there appeared in him an urge, born
of natural attraction, to mention the name of
his father and other things too. (13)

T fasusentsTeh TeaTE A 3iE: |
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“Vibhandaka is the name of my father
and | am his own son (sprung from his
loins). My name is Rsyasrga, my prusuit
in the form of austerities is celebrated in this
tract of land. (14)

FEIHUGISEeh  WHIY  ITEIIAT: |
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“In this very forest close by there is the
site of our hermitage, O lovely ones! There |
shall certainly offer worship (hospitality) to
you all with due ceremony.” (15)

HOQAaS: 9@l waiEl Wiaad 9
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On hearing the reply of Rsyasmga
(son of sage Vibhandaka) there appeared in
all of them a resolve to see the site of his
hermitage, and all the women accordingly
departed from that place to the hermitage.
(16)

Al g qq: GEHiYAgER ¥
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Rsyasmga (son of Vibhandaka), so
the tradition goes, then offered worship
(hospitality) to them even as they arrived at
his hermitage, saying, “Here is water to
wash your hands and there is water to
wash your feet with; and here are roots and
fruits offered to you by me.” (17)

feTer q @ USi dal T ST |
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Accepting the aforesaid worship

hospitality, however, all of them actually
made up their mind to return apace, ill at
ease as they were, being afraid of the Rsi
Vibhandaka, who had gone out on some
errand at that particular moment. (18)
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While returning, they said, “Accept, O

sage, these excellent fruits offered by us

too and eat them without delay, O holy one !
This may do you good.” (19)

AR GUITIgT Wal  guaHi-a: |
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Closely embracing him and full of
delight they all then gave him small round
sweetmeats and various kinds of other dainty
dishes to eat. (20)
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Even after enjoying them the glorious
sage took them for fruits (alone); for they
were such as had never been tasted before
by those ever dwelling in the woods. Taking
leave of the young Brahmana and telling
him of some sacred observance to be gone
through by them, those women then departed
under that pretext, afraid as they were of
his father. (21-22)

AT, 1Y watg wvaueeTst g |
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When they had all left, the Brahmana,
Rsyasrnga, sprung from the loins of
Vibhandaka (a scion of the sage Kasyapa),
felt uneasy at heart and was restless through
agony. (23)
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Thinking of them in his mind again and
again, that powerful and glorious sage

Rsyasrnga (son of Vibhandaka) departed
from that place the following day to that area
where those charming courtesans had been
seen by him beautifully adorned the previous
day. Going forth to meet him with a delighted
mind the moment they saw the sage coming
from his hermitage, they all then addressed
to him the following request: “Just pay a
visit to our hermitage, O gentle one!” and
further spoke as follows : (24—26)

fermmoas sigf et = went =)
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“Although roots and fruits of various
kinds may be had in abundance here, this
process of entertainment will surely be gone
through there in our hermitage in a special
degree even as compared to this place”.

(27)
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Hearing the prayer of them all, which was
so captivating to the heart, he made up his
mind to go with them and the women took him
to the capital of King Romapada in that manner
in a boat on the holy Ganga. (28)

T T q fau afer weret
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Even while the high-souled Brahmana

was being escorted there to the Anga territory,

the god of rain sent down a shower all of a

sudden at that very time, bringing great joy
to all of them. (29)

guvtard  fow dod | IR
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Going forth to meet the ascetic
Brahmana, who had arrived in his kingdom
synchronously with the rain, the said ruler

of men bowed low to the sage and touched
the ground with his head. (30)

e 9 ydl o e gadttEa: |
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Fully composed in mind he offered him
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with due ceremony water to wash his hands
with and begged of that prince among
Brahmanas a boon to the effect that no
wrath might enter the mind of the sage or
his father for his having caused the sage to
be lured away to his kingdom from his
father's hermitage. (31)

AT GATATEH Al geal A |
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Having ushered him into the gynaeceum

and duly given away with a tranquil mind his
daughter, Santa, the said king experienced
great joy. (32)

Td ¥ <Eqq a9 |ae: gaiea: |
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Duly entertained with all the desired
objects in this way, the said Rsyasrnga,
who was possessed of unique glory, lived
there in the gynaeceum of King Romapada
with his wedded wife, Santa. (33)

ST THETHIIO qIcHIR1E 3fedied qcTHhIve TIH: G- Il 9o Il

Thus ends Canto Ten in the Balakanda of the glorious Ramayana of Valmiki,
the work of a Rsi and the oldest epic.

THIEIT: |
Canto XI

Urged by Sumantra, Emperor Dasaratha calls on his friend,
King Romapada, and brings with the latter's permission
Santa and Rsyasmga to his own palace

Wa T & TR oJup § g fead)
JqT ¥ CEUA: HYAHNE  SFgHr I |l

Further hear from me, O king of kings,
the wholesome words which the aforesaid
wise seer, the foremost of all heavenly
beings, was actually pleased to utter: (1)

ZRATRUTT Hel ATl Hfasafa Femfie: |
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“In the line of the lkswakus will be born
a highly pious and glorious king, Dasaratha
by name, who will be true to his promise.

(2)

I & a9 a& A wfasafa
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“Friendship will be developed by the
said monarch with the ruler of the Angas.
And the latter will have a highly blessed
daughter, Santa by name (given in adoption
to him by Dasaratha). (3)

kEEEEAC IIE L ST LI o
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“The ruler of the Angas (the son of

King Anga) will be known by the name of

Romapada. Possessed of great renown,

the said King Dasaratha will approach the

latter with the following request : (4)

IATATSTHR eierseT=aryal 79 ShaH
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‘Since | am without a male issue, O
king whose mind is given to piety, let the
sage Rsyasmga, the husband of Santa,
when permitted by you, perform a sacrifice
for the propagation of my race’. (5)

ST TAISY g alrerd 7T | fafererer |
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“Hearing the aforesaid request of the
emperor and revolving it in his mind, and
resolving to comply with it, the noble-minded
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Romapada will instantly part with the sage
Rsyasrnga (the husband of Santa), already
blessed with a son. (6)

yfaed @ & fau w wen faraser:
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“Taking with him the said Brahmana,
Rsyasringa, and rid of his agony by securing
his very presence, the celebrated monarch
Dasaratha will perform with his help and
guidance the aforementioned sacrifice for
being blessed with a son, with his inner
mind highly gratified. (7)
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“Nay, desirous of fame, King Dasaratha,
the ruler of men, who knows what is right
will request Rsyasrga, the foremost among
the Brahmanas, with folded hands to officiate
as a priest for conducting the sacrifice, for
obtaining a male progeny and securing an
abode in heaven through a son. And through
that jewel among the Brahmanas, King
Dasaratha, the ruler of the people, will get
that desired object. (8-9)

Ty wfasafa aamrrsfaatassa: |
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“And as a result of that sacrifice there
will be born to him as many as four sons
possessed of immense prowess, and well-
known among all created beings, who will
bring honour to their lineage.” (10)
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So did that omniscient and powerful
sage Sanatkumara, the foremost among
heavenly beings, utter of yore a prophecy in
the Satyayuga, preceding the current round
of four Yugas. (11)
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“As such, keen as you are to obtain a
male progeny, O tiger among men, bring
you the sage, highly honoured, with due
ceremony, going personally to escort him
with a detachment of your troops and animals
and vehicles used for conveying men, O
great king " (12)
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Dasaratha was rejoiced to hear the
advice of Sumantra; nay, having conveyed
the opinion of the charioteer to Vasistha and
on securing his consent, king Dasaratha
proceeded with the queens (the inmates of
his gynaeceum) as well as with his ministers
to the place where that Brahmana was—
passing through forests and crossing streams,
he gradually reached that land where
Rsyasrnga, the foremost among the sages,
actually lived. Reaching that place, he forthwith
saw the son of Vibhandaka, the foremost
among the Brahmanas, resplendent as
fire and seated near Romapada. With an
extremely delighted mind the king (Romapada)
thereupon offered worship in order of seniority
to the emperor as well as to those who
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accompanied him with particular reverence
because of the emperor being his esteemed
friend. By Romapada was made known to
the enlightened Rsyasmga (the son of
Vibhandaka) his friendship with the emperor
as well as the relation in which the emperor
stood to the sage (being the real father of his
wife, Santa) as also how Santa was given
in adoption by the emperor to Romapada,
who was issueless, at the latter's request;
thereupon Rsyasrnga honoured the emperor
in return for the latter’s salutations. Greatly
honoured in this way by Romapada and
having stayed with him for seven or eight
days, the emperor, the foremost among
men, spoke to the king as follows: “Let
your daughter, Santa, O king, proceed
alongwith her husband to my capital, O ruler
of the people, since there is a great
undertaking on foot there.” Having promised
the visit of that wise man, Rsyasrmga, with
the words “Amen!”, the king addressed
the following request to the Brahmana:
“Proceed you to Ayodhya with your wife !”
Hearing this, Rsyasrnga (the son of
Vibhandaka) said to the king at once, “So be
it!” (13—21)
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Thus permitted by the king, he left with
his wife for Ayodhya. Greeting with joined
palms and clasping each other to their bosom
out of affection, the mighty Dasaratha and
Romapada both rejoiced. Taking leave of
his friend, Dasaratha, a scion of Raghu,
then departed for his capital. (22-23)
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While doing so he despached in
advance swift-footed messengers with the
following instructions to the citizens of
Ayodhya : “Let the whole city be tastefully
decorated at once, nay, sprinkled with water
and then dusted, fumigated with incense
and adorned with buntings.” Overjoyed to
hear of the king having well-nigh arrived,
the aforesaid citizens thereupon did at once
all that precisely as had been desired by
the king. Placing Rsyasrnga, the foremost
of the Brahmanas ahead, the king then
entered the well-decorated city in the midst
of blasts of conches and the beating of
kettle-drums; so the tradition goes. All the
citizens were really much delighted at that
time to see the Brahmana (Rsyasrnga) being
treated with respect and ushered into the
city by the king, who had rendered help to
Indra in his campaign against the demons—
even as Lord Vamana (son of the sage
Kasyapa) was ushered into paradise by the
thousand-eyed Indra, the ruler of the gods.

(24—28)
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Having introduced the sage into the
gynaeceum and offered him worship
according to the scriptural ordinance,
Dasaratha thought himself at that time as
one whose object in life had been
accomplished, by escorting him to his palace.

(29)
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Seeing the large-eyed Santa come with
her husband in that state with a babe, all the
queens experienced great joy through love.

(30)
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Being treated with honour by them and
particularly by the king himself, she lived

there happily for some time alongwith her
husband and babe. (31)
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Thus ends Canto Eleven in the Balakanda of the glorious Ramayana of Valmiki,
the work of a Rsi and the oldest epic.

gIaoT: |i:
Canto XII

Emperor Dasaratha gives his consent to the performance of a
horse-sacrifice for being blessed with a son
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Afterwards, when a considerable time
had elapsed since the arrival of Rsyasrga,
and an unusually charming spring set in, an
urge was felt by the Emperor to undertake
a sacrifice for being blessed with a son.

(1)
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Touching the ground with his head he
sought the help of the aforesaid Brahmana,
Rsyasmga, who possessed the splendour
of a god, for conducting a sacrifice with a

view to the propagation of his race as well
as to the attainment of heaven. (2)
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